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Tamim al-Dari was one of the Prophet Muhammad's companions and an early 
convert to Islam from Christianity. His name is most closely associated with 
the eschatological traditions concerning the Dajjal (the Muslim Antichrist), 
and various early ascetic ideas.2 The best known story involving him is in fact 
his meeting with the Dajjal, after he and others of his tribe are shipwrecked 
on a mysterious island. He is taken by a creature called al-jassasa to meet a 
chained man in a monastery, who asks the tribesmen a number of questions 
about the state of the outside world, most of which are related to the area of 
the Rift Valley in Syria. After they answer him, he proclaims himself to be the 
Dajjal and announces that he is about to be let loose on the world. Somehow 
Tamlm and his companions manage to leave the island and come to visit the 
Prophet, who hears their story and relates it to the populace of Medina.3 
However, in spite of this story, historical material about him, as is common 
with the Prophet's companions in general, is hard to come by. In this article 
I will explore some of the historical traditions connected with this figure and 
try to establish which material is reliable and which is not. 

His tribal affiliation is said to have been to the well-known Iraqi tribe of 
Lakhm, though according to the genealogical tradition he is said to have come 
from the Palestinian branch of this tribe, which fled there after its chieftain 
converted to Christianity in the sixth century.4 As far as his genealogy goes, 
we are for the most part presented with a unified version with few variants. 
His nisba of al-Dari is said to have been connected to a monastery (dayr) in 
which he worshipped.5 There is little information available about Tamim's 
early life so we are obliged to concentrate on the event which dominates the 
biographical material about him: his conversion to Islam and his meeting with 

'I would like to thank Drs. Amikam Elad, Isaac Hasson and Michael Lecker for reading 
drafts of this paper and making valuable suggestions. 2 On Tamim see Encyclopaedia of Islam (1st ed., Leyden, 1987 (repr.)), s.v. 'Tamim al-Dari' 
(G. Levi Della Vida); and D. Shulman, 'Muslim popular literature in Tamil', in (ed.) Islam in 
Asia, i, Y. Friedmann (Jerusalem: Magnes Press, 1984), 178-90; on his ascetic connections see 
Abi Nu'aym al-Isfahnai, Ma'rifat al-sahaba, ed. Muhammad Radi b. Haj 'Uthman (Medina: 
Maktabat al-Dar, 1988), iII, 191-9, for example; and Wadi'a al-Najm, 'Tamim al-Dari: Awwal 
qass ft 'l-Islam', Majallat Kulliyat al-Adab, 5, 1962, 293-314. 

3 Concordance et indices de la tradition musulmane, (ed.) A. J. Wensinck and others (Leiden, 
E. J. Brill: 1936-62), s.v. jassasa; and al-Muttaqi al-Hindi, Kanz al-'ummal, ed. Bakri Hayyna 
(Beirut: Mu'ssasat al-Risala, 1989), xiv, 283-84 (no. 38738), among many sources. 

4 Encyclopaedia of Islam (2nd ed. Leyden, 1960-), s.v. 'Lakhm' ('Irfan Shahid). On Tamim's 
genealogy see W. Caskel, Gamharat al-Nasab: Das genealogisches Werk des Hisam ibn al-Kalbi 
(Leyden: E. J. Brill, 1966), ii, 543; and also 'All b. Husayn b. 'Asakir, Ta'rikh madinat Dimashq 
(photostat: Dar al-Bashir, n.d.), III, 531; Abui 'l-Hujjaj Yiisuf al-Mizzi, Tahdh-b al-kamalf asma' 
al-rijal, ed. Bashar Ma'ruf (Beirut: Mu'ssasat al-Risala, 1988), rv, 326-8 (no. 800); Ibn Hajar 
al-'Asqalani, al-IsabaJf tamyiz al-sahaba (Beirut: Dar Ihya al-Turath al-'Arabi, 1328 A.H.), I, 183 
(no. 837); Muhammad b. Sa'd, Kitab al-tabaqat al-kubra, ed. Muhammad 'Abd al-Qadir 'Ata' 
(Beirut: Dar al-Kutub al-'Ilmiyya, 1990), vii, 286 (no. 3723); Ibn al-Kalbi, Kitab nasab Ma'd wa'l- 
Yaman al-kabTr, ed. Naji Hasan (Beirut: Maktabat al-Nahda, 1988); and 'Abd al-Karim b. 
Muhammad al-Sam'nm, Kitab al-ansab, ed. 'Abdallah al-Baruri (Beirut: Dar al-Kutub al-'Ilmiyya, 
1988), ii, 442. 

5 Yahya b. Abi Bakr al-'Amiri al-Yamani, al-Riyad al-mustatdba (Beirut: Maktabat al-Ma'arif, 
1979), 40; and Caskel, op. cit., In, 543. On his supposed knowledge of Christianity (a rather 
frequent claim made for converts) see Ibn Jarir al-Tabari, Ja-mi' al-baydn ff ta'wil ayy al-Qur'an 
(Beirut: Dar al-Fikr, n.d.), xiII, 177; Jalal al-Din al-Suyuti, al-Durr al-manthur fi 'l-tafsir bi'l- 
ma'thur (Cairo: al-Anwar al-Muhammadiyya, n.d.), iv, 78; and Shams al-Din Muhammad b. 
Ahmad al-Dhahabi, Siyar a'lam al-nubald' (Beirut: Mu'ssasat al-Risala, 1985), ii, 444. 
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TAMIM AL-DARI 

the Prophet Muhammad. It will be noted immediately that there are several 
mutually exclusive accounts of this event which need to be dealt with separately. 

The first involves a classical deputation story6 in which Tamim al-Dari and 
ten members of his clan come to visit the Prophet Muhammad in Medina in 
9 A.H./A.D. 629-30.7 The members of this delegation are all listed by name, 
though there is a good deal of variation as to the correct version (see Appendix), 
and they all, with the exception of Tamim himself and his immediate family, 
remain shadowy characters in the biographical material. It is assumed that the 
delegation came from the area of Palestine, though this is not stated directly. 
Tamim is said to have given gifts to the Prophet (including a horse, a skin of 
wine and an embroidered cloak), and to have converted to Islam, along with 
his clan.8 In his turn, Muhammad assigns them shares from the spoils of the 
oasis town of Khaybar which he had recently captured from the Jews.9 As 
W. M. Watt noted, unlike most delegations, the Daris did not return to their 
native lands, but settled with the Prophet in Medina. During his audience with 
the Prophet Tamim is said to have asked him for a deed to two, three or four 
villages or estates in the area of Palestine, close by the city (probably at that 
time destroyed) of Hebron.l? This aspect of the visit, while not unique to the 
Dar clan, is unusual. They in this manner were given the absolute rights to a 
piece of territory then far distant from the Prophet's control, something for 
which there are few other extant examples."1 One of the variant texts is quoted 
to give the general tenor:12 

In the name of Allah, the Merciful, the Beneficent. Mentioned in this deed 

6 On deputation stories see E. Landau-Tessaron, 'Asad from Jahiliyya to Islam', Jerusalem 
Studies in Arabic and Islam, 6, 1985, 8-20; idem, 'Processes of redaction: the case of the Tamimite 
delegation to the Prophet Muhammad', BSOAS, 49/2, 1986, 253-70; and F.M. Donner, Early 
Islamic conquests (Princeton, 1981), 101-11. 

7 This account can be found in Ibn Hisham, al-Stra al-nabawiyya, ed. Muhammad Muhi 
al-Din al-Hamid (Beirut: Dar al-Fikr, 1981), III, 408-9; Muhammad b. Yusuf al-Salihi al-Shani, 
Subul al-huda wa'l-rashid (=al-Sira al-Shdmiyya), ed. 'Abd al-'Aziz 'Abd al-Hayy al-Hilmi (Cairo: 
Da'irat al-Awqaf, 1990), v, 508-10; Muhammad b. 'Umar al-Waqidi, Kitab al-maghazi, ed. 
Marsden Jones, Oxford, 1966), n, 794-5; Abu 'l-Faraj Ibn al-Jawzi, Kitdb al-muntazamfi 'l-ta'rhkh, 
ed. Muhammad 'Abd al-Qadir 'Ata' (Beirut: Dar al-Kutub al-'Ilmiyya, 1992), Im, 326; idem, 
'Uyun al-ta'rTkh wa'l-siyar (Mecca: Multazim al-Tiba'i, n.d.), 157; Isma'il b. Kathir, al-Biddya 
wa'l-nihdya (Cairo: Matba'at al-Sa'da, 1932), v, 87; Salah al-Din b. Aibek al-Safadi, al-Wfi bi'l- 
wafiyat, ed. 'All Amara and Jacqueline Sublet (Wiesbaden: Franz Steiner, 1981), x, 408 (which 
does not mention the numbers involved); Ibn 'Asakir, Ta'rTkh, III, 531-2; al-Dhahabi, Siyar, II, 
443; Ibn Sa'd, Tabaqat, I, 258-9; al-Maqrizi, 'al-Daw' al-sdir fi ma'rifat khabar TamTm al-Dar', 
ed. Charles Matthews, Journal of the Palestine Oriental Society, 17, 1939-40, 159-60; al-'Amiri, 
Riyad, 40; Ibn al-Athir, Usd al-ghaba fi ma'rifat al-sahhba, ed. Muhammad Ibrahim al-Bina' 
(Cairo: Kitab al-Sha'b, n.d.), I, 256-7 (no. 515); Ibn Hajar, Isdba, i, 183; Ibn Taghribirdl, al- 
Nujim al-zihira (Cairo: Maktabat Dar al-Kutub al-Misriyya, 1929), I, 120; Ahmad b. 'Abd 
al-Wahhab al-Nuwayri, Nihdyat al-arab fi funuin al-adab (Cairo: Matba'at Dar al-Kutub 
al-Misriyya, 1955), xvm, 104-5; Ibn Durayd, Kitdb al-ishtiqdq, ed. 'Abd al-Salam Haruin (Cairo: 
Mu'ssasat al-Khanji, 1958), 155; and Muhammad b. 'All al-Ansari, al-Misbah al-mudiyy (Beirut: 
Dar al-Nahwa al-Jadida, 1986), 390; and see also L. Caetani, Annali dell' Islam (Milano: Ulrico 
Hoepli, 1907) n/l, 288-90; W. M. Watt, Muhammad at Medina (Oxford, 1956), 112; F. M. 
Donner, Early Islamic conquests, 105 (but correct 'embraced Islam in A.H. 10'); and M. Gil, 
History of Palestine during the First Muslim Period (transl. Ethel Broido, Cambridge, 1992), 129-30. 

8 Muhammad b. Jarir al-Tabari, Ta'rTkh al-rusul wa'l-mulik, ed. M. de Goeje (Leiden: E. J. Brill, 
1964 (repr.)), I, 1783; Ahmad b. Yahya al-Baladhuri, Ansab al-ashraf, ed. Muhammad Hamidullah 
(Cairo: Dar al-Ma'arif; n.d.), I, 510; Muhammad al-Baqir al-Majlisi, Bihar, xvi, 111 al-Ansari, 
Misbih, 390; and Ibn Sa'd, Tabaqat, I, 380. 

9 Ibn Sa'd, Tabaqat, i, 380; Misa b. 'Uqba, al-Ahiidcth al-muntakhiba, ed. Hasan Salman (Dar 
Ibn Hazm, 1991), 82 (no. 13); Ibn al-Athir, Usd, i, 244; 'Abd al-Rahman b. Abi al-Hasan 
al-Khatha'mi al-Suhayli, al-Rawd al-unif (Beirut: Dar al-Fikr, 1989), IV, 223. 

Not all of the sources cited in footnote 7 mention the land-deed. 
1 'Ali b. Muhammad al-Mawardi, al-Ahkdm al-sultaniyya (Beirut: Dar al-Kutub al-'Ilmiyya, 

n.d.), 239-41 gives some; and al-Hindi, Kanz, II, 913-18 has a discussion of the competing 
traditions on the subject. Al-Majlisi, Bihir, xvin, 134ff. gives many more. 

12 All the variants are quoted in M. Hamidullah, Majmu'a al-watha'iq al-siydsiyya (Cairo: 
Maktaba al-Thaqafiyya al-Diniyya, n.d.), 51-6. The text translated above is located on p. 52. 
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22 DAVID COOK 

(kitab) is what the Messenger of Allah [= Muhammad] bestowed upon the 
Daris. Since Allah gave to him [the Prophet] the earth,'3 he (then) bestowed 
upon them [the Dari clan] Bayt 'Ayniin, IHibrun [or Habrun], al-Martum 
and Bayt Ibrahiml4-whoever is (living) inside them-forever. 

'Abbas b. 'Abd al-Muttalib, Khuzayma b. Qays, and Shurahbil b. 
Hasana witnessed this. 
Several points should be noted about this version. First, the ultimate 

source of the story is one 'Ubaydallah b. Yazid b. Rawh b. Zinba' al-Judhami, 
who is the scion of a family with whom the Daris had close connections during 
the first century of Islam. Rawh b. Zinba', this man's grandfather, was a local 
leader of the Palestinian Muslim aristocracy,'5 and is recorded having dealings 
with Tamim in the years after the Muslim conquest of Syria.l6 The first witness 
to this deed is none other than the Prophet's uncle al-'Abbas, who was the 
ancestor of the Abbasid dynasty. This rather suggests a late date for this 
tradition, perhaps at the beginning of the second century. I will return to this 
issue later. It is also rather suggestive that according to the tradition the Dan 
delegation came to the Prophet in the year 629-30, which was just as the 
Byzantines were reoccupying Syria-Palestine after defeating the Persians, who 
had ruled there from 614. The fact that in this account Tamim and his 
companions did not return home, but stayed in Medina, could mean that they 
had been sympathetic to the Persians and thus could not continue to live under 
Byzantine rule (if we accept this version, that is). 

Slightly different, but belonging to the same family of traditions, is the 
version in which the number of participants is said to have been six.17 Included 

13 This idea comes from Quran 59: 6-7. The difference of verbs in the text (wahaba=gave, 
and 'ata'= bestowed) indicates that the source of the gift is God. 

14 On Bayt 'Aynun see C. Conder, A survey of Western Palestine (Jerusalem: Qedem, 1970 
(repr.)), II, 311, 351; and R. Zadok, 'Hirbet Bayt 'Enun', Israel Exploration Journal, 29, 1979, 
62. Hibrun is probably the base village of the modem city and apparently carried its ancient 
name well into the Muslim period, since from the 800s/1400s we have the nisba of one Ahmad b. 
Muisa al-Hibrawi al-Khalil: Muhammad b. 'Abd al-Rahman al-Sakhawi, al-Daw' al-lami' fi rijil 
al-qarn al-tisa' (Beirut: Dar Maktabat al-Hayat, n.d.), II, 230 (no. 651); and the village of Khirbet 
Hibra in Conder, mI, 281. Martum is probably a village or a monastery (or perhaps a martyrium) 
with the name Mar Thomas, see map in L. Massignon, 'Documents sur certains waqfs des lieux 
saints de l'Islam', Revue des Etudes Islamiques (Paris: Paul Geuthner, 1952), 79. 

The variations on the place names are many: (1) 'Aynun in Ibn Hajar al-'Asqalani, Isaba, I, 
184; Ibn al-Athir, Usd, I, 256; and al-Suyiiti, Husn al-muhadara fi mahAsin Misr wa'l-Qahira, ed. 
Muhammad Ibrahim (Cairo: Dar Ihya al-Kutub al-'Arabiyya, 1968), I, 177; (2) Bayt Habrun in 
Ibn Hajar, TahdhTb al-tahdhTb (Beirut: Dar al-Fikr, 1984), I, 449; (3) Hibra and Bayt 'Aynin in 
al-Maqrizi,' Daw", 159; (4) Bayt Hibra and Bayt 'Aynuin in Ibn al-Kalbi, Nasab, I, 207; (5) Athar 
Ibrahim in Ahmad b. 'All al-Qalqashandi, Subh al-a'shi ft sind'at al-insha', ed. Muhammad 
Shams al-Din (Beirut: Dar al-Fikr al-'Ilmiyya, 1987), xII, 126; and al-Maqrizi, 161; (6) Bayt 
Lahm (!) in al-Dhahabi, Siyar, II, 443; (7) 'Aynun, 'Fulana' and the place of Abraham's grave in 
al-Maqrizi, 161; (8) Bayt Habrun and Bayt 'Aynun in Ibn Hazm, Jamharat al-nasab, ed. 'Abd 
al-Salam Haruin (Cairo: Dar al-Ma'arif, 1962), 422; and (9) Bayt 'Ayn and Jabrin in Ibn Abi 
'Asim, al-Ahad wa'l-mathanT, ed. Basim Faysal al-Jubara (Riyadh: Dar al-Zayata, 1991), v, 112. 

15 On Rawh see, P. Crone, Slaves on horses (London, 1980) s.v.; and I. Hasson, 'Le chef 
judhamite Rawh ibn Zinba'', Studia Islamica, 77, 1993, 95-122. 

16 Ibn al-Athir, Usd, I, 257; Ahmad b. al-Husayn al-Bayhaqi, Shu'ab al-Tmdn, ed. Muhammad 
al-Sa'id b. Bassouny Zaghlul (Beirut: Dar al-Kutub al-'Ilmiyya, 1990), iv, 33-4 (no. 4273); 
al-Musharraf b. al-Murajja', Fadi'il Bayt al-Maqdis wa'l-Khalt wa'l- Sham, ed. Ofer Livne-Kafri 
(Shfar'am: Dar al-Mashriq, 1995), 349 (no. 577); and Sulayman b. Ahmad al-Tabarani, al-Mu'jam 
al-kabTr, ed. Hamdi 'Abd al-Majid al-Silfi (Mosul: Ihya al-Turath al-'Arabi, n.d.), ii, 51. 

17 al-Qalqashandi, Subh al-a'shd, xIII, 126; al-Maqrizi, 'Daw" 160-61; Ibn Abi al-'Asim, al- 
Ahad wa'l-mathdan, v, 12 (no. 2548); al-Musharraf b. al-Murajja', Fad'il 347-8 (no. 576), and 
note the emphasis on the half brother Abu Hind in al-'Amiri, al-Riyad, 41; Muhammad al-Mut'i, 
Surat al-fatwa (Biilaq: Dar al-Taba'a al-Fu'adiyya, n.d.), 4 (though biographical information 
about Abi Hind is sparse, he is probably mentioned in Abu Nu'aym al-Isfahani, Hilyat al-awliyd' 
(Cairo: Maktabat al-Khanji, 1935), v, 187). Ibn Hazm, Jamhara, 422 appears to support this 
version without quoting it directly. In a related version, though one free from any familial 
influences, Tamim comes from Syria with a select group of Christians who convert to Islam. 
These include such luminaries as Bahira the monk, and Abraha (the Ethiopian governor of the 
Yemen?): al-Majlisi, Bihar, xxii, 47. 
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in this group is one Abu Hind, who is said to be the half-brother of Tamim, 
and on whose authority his descendant, Sa'id b. Ziyad b. Fa'id b. Abi Hind 
al-Dari (possibly this genealogy has been shortened by several links) relates 
the tradition. The two versions are quite close until we reach the point where 
the land deed is asked for. Tamim then asks for some land in Syria and the 
Prophet agrees, but leaves the group to deliberate as to which territory they 
wish to ask for. During these deliberations Tamim and Abu Hind are the only 
two members of the group to speak. Tamim proposes various places (Jerusalem, 
Bayt Jibrin and so forth), which Abu Hind rejects until they agree on the area 
of Hebron. There was no need to inform the Prophet of their decision since, 
though he was not physically present, he was fully cognizant of the result (as 
Tamim discovered when he went to inform him) as a result of his prophetic 
abilities. 

All in all, it is rather difficult to accept these deputation stories and, indeed, 
few Western scholars have.'8 They can too easily be made to serve the obvious 
interests of the family of the Dar?s, which, as will be noted below, did not 
always have an uncontested hold on the area of Hebron specified by the deed. 
In addition, there existed (and still exists) a need to 'prove' that the Prophet 
knew about the conquests that were to take place shortly after his death, and 
for him to approve of them. What better way to accomplish this than to assign 
a piece of land not then in his possession, so showing that he saw (as it were) 
it falling into the hands of the Muslims soon after his death? A number of 
Muslim hagiographical sources mention this as one of the 'proofs of prophetic 
office' (dala'il al-nubuwwa), and even moder Muslim scholars have not hesit- 
ated to use it as an example of Prophetic foreknowledge.19 The second tradition 
especially, would seem to belong to the genre of tribal 'praise' traditions 
designed to strengthen the hold of the Daris on their property. 

In one of the optional endings of the second delegation story there is an 
attempt to harmonize the two versions (the 'ten' delegation and the 'six' 
delegation), by assigning the latter to the Meccan period of the Prophet's 
ministry (!), and the former to the Medinan period.20 For some unknown 
reason, according to this version, the land deed needed to be reconfirmed. This 
account has to be dismissed since it does not seem very likely that any 
delegation would have visited the Prophet before the Hijra in 622. If this is 
not an attempt to harmonize accounts, then the aim is to establish a very early 
conversion date for Tamim and his clan, which would add immensely to 
their prestige. 

The second family of conversion traditions is quite different from the first. 

18 F. Krenkow, 'The grant of land by Muhammad to Tamim al-Dari', Islamica, 1, 1924-25, 
530-32; Watt, Muhammad at Medina, 112; I. Hasson, 'The penetration of the Arab tribes in 
Palestine during the first century of the Hijra', Cathedra, 32, 1984, 61 [in Hebrew]. Donner alone, 
(Conquests, 97) appears to accept the idea of Muhammad granting a deed to somewhere far 
outside his control, for which he has been criticized by E. Landau-Tessaron, 'Review of Donner's 
Early Islamic conquests', Jerusalem Studies in Arabic and Islam, 6, 1985, 508-9, 31 (a similar 
case). M. Gil, 'Processes of settlement: Arab tribes in the first Muslim century', Cathedra, 32, 
1984. 67 claims that Tamim received tax collecting rights from the Prophet, not a deed to land. 

For example, al-Suyuit, al-Khasa'is al-kubrd (Beirut: Dar al-Kutub al-'Ilmiyya, 1985), In, 
45-46; and among modem scholars: Ihsan 'Abbas, 'Fath Bilid al-Shim ', in Fourth International 
Conference on Bildd al-Sham (Arabic section, 2nd. symposium, part 2; ed. Muhammad 'Adnan 
Bakhtit, (Amman: al-Jami'a al-Urdunniyya, 1987), 17, and Salih Daradka, 'Muqaddimat fi Fath 
Bildd al-Shdm', l.c., pp. 116-17, among many examples. 

20 al-Maqrizi, 'Daw", 161; Muhammad b. Ahmad al-Ghayti, al-Jawib al-qawTm 'an al-su'al 
al-muta'lliq bi-iqta' al-sayyid Tamim, ed. Hasan 'Abd al-Rahman Salawadl (Jerusalem: Markaz 
al-Abhath al-Islamiyya, 1986), 34-5 (who gives the tradition the mark of munkar (despicable)); 
and Ibn 'Asakir, Ta'rTkh, III, 534. In addition there are other variations: see Ibn Sa'd, Tabaqat, 
vu, 286; and Ahmad b. Yahya al-Baladhuri, Futiih al-buldin, ed. 'Abdallah Anis al-Tiba'a (Beirut: 
Mu'ssasat al-Ma'arif, n.d.), 176. 
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These are to be found in the exegetical tradition connected to the quranic verse 
5:110. It is unfortunate that the details are tantalizingly few, but the situation 
given is that Tamim is a merchant who travels between Mecca and Syria. It is 
not clear, however, in what exactly he trades.21 His partner on the trip in 
question is one 'Adi b. Bada',22 and they are both said to be Christians at the 
time of the story.23 They are accompanied in their travels by a Muslim called 
Budayl b. Abi Marya (or Maryam)24 whose name suggests that he, too, was 
a convert from Christianity. This man is a mawla (a client) of the Qurashi clan 
of Banu Sahm, whose official patrons are said to be 'Amr b. al-'As (the future 
conqueror of Egypt)25, and al-Muttalib b. Abi Wada'a26 (both of Sahm). 
Tamim, 'Adi and Budayl travel to Syria. During the course of the journey 
Budayl becomes ill, makes out his will (orally) and dies. Tamim and 'Adi then 
make free with his goods, and when they return to Medina (where Budayl's 
family is said to have lived), his heirs complain to the Prophet that a silver 
cup (sometimes other goods are mentioned as well) is missing from the deceased 
man's possessions. Nothing, however, can be proved until Tamim feels guilty 
about the matter, converts to Islam, confesses, and returns his half of the 
stolen goods. Budayl's two patrons then 'extract' from 'Adi the other half. 
These connections reveal what may have been a group of business partners. 

We find evidence to support this in a rare tradition that Tamim was accepted 
into the family of al-Harith b. 'Abd al-Muttalib by means of a hilf alliance.27 
This is a most interesting tradition because it connects Tamim with a first 
cousin of the Prophet. As al-Harith died before the Prophet was born,28 which 
makes it unlikely that Tamim was his contemporary, perhaps we might under- 
stand from this that Tamim made the alliance with the descendants of al-Harith, 
to whom he was also connected by his marriage to Umm Hakim bint Nawfal 
b. al-Harith.29 This, of course, shows that the family accepted him as more 
than just a client; he was literally a member of the family. At the same time 
we find that Abu Wada'a (the father of Budayl's patron) also married a 
member of the family of al-Harith, Budayl's daughter 'Arwa.30 Thus Tamim 
became an in-law of his travelling companion's patron, which suggests that 
the relationship between them was more than just casual. Later on, after the 

21 One should note that one possible interpretation of Tamlm's nisba, Danr, is that it is 
connected to a perfume manufacturing house in Mecca: al-Sam'amn, Ansab, II, 443. See in general, 
P. Crone, Meccan trade and the rise of Islam (Princeton, 1987). 

22 On him see Ibn Hajar, Isaba, n: 467. Muslim scholars in general denied him the rank of 
sahabt since he died a Christian. 

23 Ibn al-Jawzi, Zad al-masir fi 'ilm al-tafsir (Damascus: al-Maktaba al-Islamiyya, 1985), n, 
444; al-Maqrizi, 'Daw", 167; al-Qurtubi, Tafstr (Cairo: Dar al-Sha'b, n.d.), II, 2344; Ibn 
Bashkawal, Ghawamid al-asmai' al-mubhama, ed. 'Izz al-Din al-Sayyid (Beirut: 'Alam al- Kutub, 
1991), v, 337-9; Ibn Hajar, Isaba, i, 467; 'All b. Ahmad al-WahidT, Asbab al-nuzul (Beirut: Dar 
al-Fikr, 1988), 142-3; al-Suyuti, Durr, n, 382; Ibn 'Asakir, Ta'rzkh, II, 538; Abu Ya'la al-Mawsili, 
Musnad, ed. Husayn Salim Asad (Damascus: Dar al-Ma'mun li'l-Turath, 1987), iv, 338-9; 
al-DhahabT, Siyar, I, 444; and Ahmad b. al-Husayn al-Bayhaqi, Ma'rifat al-sunan wa'l-athar, ed. 
'Abd al-Muti' Qala'ji (Beirut: Dar al-Wa'i, 1991), xiv, 281 (no. 19949). Compare the Shii version, 
in which Tamim is himself the victim, and the perpetrator one Ibn Banda: 'Arl b. Ibrfahim 
al-Qummi, TafsTr (Beirut: Mu'ssasat al-'Ata', 1993), i, 196; al-Majlisi, Bihar, xxii, 65-6; and 
al-Husayn b. al-Hakam al-Hibari al-Kuff, Tafslr, ed. al-Sayyid Muhammad Rida al-Husayni, 
Mu'ssasat Al al-Bayt li'l-Ihya al-Turath (Beirut, 1987), 335. 

24 Ibn Hajar, Isaba, i, 140-41. 
25 Encyclopaedia of Islam, s.v. "Amr b. al-'As' (A. J. Wensinck). 
26 Ibn Hajar, Isaba, iII, 425. 
27 Muhammad'b. Habib, Kitib al-munammaq fi akhbir Quraysh, ed. Khurshid Ahmad Fariq 

(Beirut: 'Alam al-Kutub, 1985), 244. Hilfis defined in Ibn al-Athir, al-Nihdya f gharib al-hadith, 
ed. Tahir Ahmad al-Razi (Beirut: Dar Ihya al-Kutub al-'Arabiyya, n.d.), I, 424 as a 'brothering'. 

28 al-Baladhuri, Ansdb al-ashraf, ed. 'Abd al-'Aziz al-Duri (Beirut: Dar al-Nashr, 1978), 
III, 294-95. 

29 ibid., 302. 
30 Ibn Habib, Munammaq, 65; and al-Baladhuri, Ansdb, III, 301-2. 
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conquests, 'Amr b. al-'As took estates close by those of the Daris.31 Further 
possible connections are revealed by Tamlm's other recorded marriage, to the 
sister of Abu Bakr (the future caliph), Umm Farwa.32 Abu Bakr's eldest son, 
'Abd al-Rahman, is said to have delayed his conversion to Islam because he 
used to travel to Syria on business, and married a woman from the Christian 
Arab tribe of Ghassan.33 Budayl's status as a mawla is not a problem since 
M. J. Kister has proved that it was the custom of the tribe of Quraysh to 
allow foreigners with this status to rise to a certain level of prestige, and the 
clan of Sahm was noted for its wealth and the fact that a number of its clients 
became Muslims at an early stage.34 The wealth that Budayl is described as 
having would indicate a certain amount of independence, as does the fact that 
he was a Muslim client to non-Muslim patrons (though given that he lived in 
Medina, the independence was perhaps due to other factors). 

If this story is historical, then Tamim's connections to the Prophet long 
predate the Hijra. It would be possible, though not very plausible, to harmonize 
this sub-version with the delegation accounts above, since Tamim here is a 
Christian and the story clearly takes place after the Hijra. That would at least 
explain why the Prophet gave Tamim and his companions shares in the spoils 
of Khaybar, and why they stayed on in Medina after their 'delegation' was 
over. However, there is another version of this story that is not so easily 
reconciled. In this account, Tamim and 'Adi accompany Budayl to Ethiopia, 
Budayl dies at sea and is thrown overboard.35 After completing their business 
the pair return to Medina, where they are caught red-handed trying to sell the 
pilfered items. The Prophet then remonstrates with Tamim ('AdT somehow 
drops out of the story) and tells him to convert to Islam, which he does. This 
obviously cannot be harmonized with the deputation accounts since no one 
can convert to Islam twice. The group of business connections described earlier 
appears to be strong evidence that Tamim was indeed in the Hijaz some years 
before the Hijra and probably knew the Prophet personally (given that he was 
related to him by marriage and married to Abu Bakr's sister). 

Tamim's life after his conversion is just as vague as before it. It is said that 
he stayed on in Medina, until the Muslims conquered Palestine, whereupon he 
pressed 'Umar b. al-Khattab to give to him the estate which the Prophet had 

31 M. Lecker, 'The estates of 'Amr b. al-'As in Palestine', BSOAS, 52/1, 1989, 24-37; and it 
should be noted that 'Amr is recorded as regularly journeying to Ethiopia: 'Abdallfh b. 
al-Mubarak, Kitab al-jihad, ed. Nazih Hammad, (Beirut: Muhammad 'Afif al-Zu'abi, 1971), 
158 (no. 203). 

3 A. Sprenger, Das Leben und die Lehre des Mohammads (Berlin: A. Effert, 1869), I, 408, who 
does not mention his source; and Ibn Habib, Kitab al-muhabbar, ed. Ilse Lichtenstadter (Beirut: 
Dar al-Afaq al-Jadida, n.d.), 452. Tamim is the first of her listed husbands, so the marriage must 
have been early. 

33 Mus'ab al-Zubayri, Kitab nasab Quraysh, ed. E. Levi-Provencal (Cairo: Dar al-Ma'arif, 
1953), 276. 

34 M. J. Kister 'On strangers and allies in Mecca', Jerusalem Studies in Arabic and Islam, 13, 
1990 113-54, especially 135, 147. 

3 al-Dhahabi, Siyar, II, 444; Nasr b. al-Layth al-Samarqandi, Bahr al-'ulum (Beirut: Dar 
al-Kutub al-'Ilmiyya, 1993), I, 465 (where he is called Budayl b. Warqa', a mistake); Ibn Hayyan, 
al-Bahr al-muhTt, ed. Zuhayr Ju'ayd (Beirut: Dar al-Fikr, 1992), iv, 389 (correct 'Adi b. Zayd to 
'Adi b. Bada');'Muqatil b. Sulayman, TafsTr, ed. Mahmud Shahalta (Cairo: al-Ha'ya al-Misriyya, 
1983), I, 511-13; al-Maqrizi, 'al-Daw", 169; al-Qurtubi, TafsTr, II, 2344; Ibrahim b. 'Umar 
al-Biqa'i, Nizam al-durar (Beirut: Dar al-Kutub al-Islami, 1992), vi, 328; Muhammad b. al-Hasan 
al-Tusi, al-Tibyan ft tafsir al-Qur'in, iv, 42 (where 'Adi appears as his brother); al-Husayn b. 
Mas'ud al-Baghawi, Ma'ailim al-tanzTl, ed. Muhammad 'Abdallah Nimr (Riyadh: Dar Tayba, 
1412h), m, 111; al-Suyuti, Durr, I, 382; Ibn 'Asakir, Ta'rikh, in, 539; and see M. Godefroy- 
Demomboynes, Mahomet (Paris: Albin Michel, 1959), 578. There are harmonizing versions in Ibn 
Hayyan; and al-Bayhaqi, al-Ma'rifa, xiv, 279. The story appears in a very garbled form in the 
Tafslr ascribed to Hasan al-Basri, ed. Muhammad 'Abd al-Rahim (Cairo: Dar al-HHadith, n.d.), I, 
345-6, even though the source listed is Muqatil b. Sulayman. 
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deeded to him.36 After the murder of 'Uthman he is said to have gone to 
Jerusalem,37 to Palestine in general,38 or to Damascus,39 and to have particip- 
ated in the conquest of Egypt.40 He is said to have died in the year 40/660 and 
was buried in Bayt Jibrin.4 

II: The Tamlm waqf 

No account of Tamim would be complete without mention of the famous waqf 
(inalienable land concession) that his family received in the city of Hebron, 
whose basis is discussed above. It is rather difficult to trace the history of this 
property because the city of Hebron is rarely mentioned in the Muslim histori- 
ographic literature.42 None the less, there are several notices of individuals or 
groups who contested the rights of the Daris to the area. The first recorded 
instance concerns the Umayyad caliph Sulayman (715-17), about whom it is 
said that he wished to harass the Daris,43 but was frightened off by a curse 
mentioned in one of the versions of the land deed from the Prophet.44 This is 
rather a revealing story and would seem to indicate that the curse was perhaps 
designed to fend off greedy rulers. One hundred years later, during a visit to 
Damascus, the caliph al-Ma'muin (813-33) summoned the then proprietor of 
the fief, Sa'id b. Abi Zayyad (sic) Fa'id b. Abi Hind (mentioned above), and 
ordered him to produce a copy of the deed, which he did.45 Presumably the 
version given to al-Ma'mun was the one quoted above in which the name of 
al-Ma'mun's ancestor, al-'Abbas, figures prominently as a witness. It would 
seem likely that it was for this very purpose that this version was put into 
circulation as it seems hardly likely that the name of al-'Abbas would carry 
much weight with the Umayyad dynasty. 

Especially during the years after the Seljuq Turks began to be dominant in 
Palestine (466/1073), the Daris' claims to the area of Hebron began to face 
serious challenges (reflecting, in certain cases, the desire of the new rulers to 
dispossess them). In the years just before the Crusaders conquered Palestine 
one Abu Hatim al-Harawi al-Hanafi,46 the qadi of Jerusalem, issued a fatwa 
stating that since the area of Hebron was outside the Prophet's jurisdiction at 
the time of the grant, he did not have the legal right to give it to the Daris in 
the first place.47 This is an extremely audacious argument whose legal basis 
would seem to rest upon the political exigencies of the time rather than on 
Muslim jurisprudence, and it has been refuted at length by everyone who has 

36Abu 'Ubayd, Kitab al-amwdl, ed. Muhammad Khalil Haras (Beirut: Dar al-Kutub 
al-'Ilmiyya, 1986), 274-5. 

37 al-'Amiri, Riydd, 41. 38 Ibn Hajar, Isdba, I, 184. 
39 Ibn Sa'd, Tabaqat, vii, 286; al-Safadi, al-Waft, x, 408; and Ibn al-Athir, Usd, i, 256. 
40 

al-Maqrlzi, 'Daw" p. 166; and Ibn 'Asakir, Ta'rTkh, III, 532-3. The sources also note that 
he maintained a connection with the father of Musa b. Nusayr (the future conqueror of Spain): 
Yaqut al-Hamawi, Mu'jam al-buldin (Beirut: Dar al-Fikr, n.d.), rv, 471; and Ibn Khalikan, 
Wafiyat al-a'ydn, ed. Ihsan 'Abbas (Beirut: Dar al-Thaqafa, 1977), v, 318. 

41 al-Sam'ani, al-Ansdb, II, 442. Some correct this to Jerusalem; see Krenkow, 'Grant of land', 
531, or to Damascus: al-Bakri, Nuzhat al-anmJfimahasin al-Sham (Beirut: Dar al-Ra'id al-'Arabi, 
1980), 224. 

4 
Encyclopedia of Islam (new ed.) s.v. 'al-Khalil' (M. Sharon). See now Musharraf b. 

al-Murajja', Fada'il, 331ff. 
43 

al-Ghay.t, Jawdb, 34; and al-Maqrizi, 'Daw", 166. 
44al-Baladhuri, Futuh, 176; al-Maqrizi, 'Daw", 164; 'Abdallah b. 'Abd al-'Aziz al-Bakri 

al-Andalusi, Mu'jam ma sta'jama, ed. Mustafa al-Saqi (Cairo: Lajnat al-Ta'lhf, 1947), ii, 420; and 
al-Ghayti, Jawib, 34. 

45 Ibn 'Asakir, Ta'rikh, vIII, 229; and al-Ghayti, Jawab, 38 (correct dimash to Dimashq). 46 Despite a search in the relevant bibliographical material, I was unable to locate this man. 47 
al-Maqrzi,' Daw' ", 174; al-Ghayti, Jawab, 44-5; and Mujir al-Din al-Hanbali, al-Uns al-jalil 

bi-ta'rzkh al-Quds wa'l-Khalil (Amman: Maktabat al-Muhtasib, 1973), ii, 82. 
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written on the subject since then. At the time, the Daris' case was taken up by 
none other than the great mystic and scholar al-Ghazali (d. 1111), who hap- 
pened to be in Jerusalem during this period. From this time forward we find 
a pattern emerging: the Daris are continually defended by Shafi'is (al-Ghazali, 
of course belonged to this rite as well), while their rights are contested by 
Hanafis (who were frequently instigated by Turkish rulers). For example, 
David Ayalon states that 'as early as 660/1262 Sultan Baybars I ordered the 
return to their original status of those parts of Abraham's waqf in Hebron 
which had been turned into military fiefs .48 He further points out the ' existence 
of a constant antagonism between the financial interests of the army and the 
institution of religious endowments'.49 

These factors led to a constant stream of pamphlets during the Mamluk 
period (1250-1517) and the early Ottoman period defending the rights of the 
Daris, all from Egyptian Shafi'is. These included al-Maqrizi's al-Daw' al-sdir 
(written 841/1437), Ibn Hajar al-'Asqalani's al-Bini' al-jall (written before 
853/1449), Jalal al-Din al-Suyuti's al-Fadl al-'amTm (written before 911/1505) 
and the Ottoman al-Ghay.t's al-Jawidb al-qawTm (written before 963/1555). It 
must be assumed, though it cannot be proved, that each of these pamphlets 
was a response to some adverse situation. The Tamimi family responded to 
this by strongly supporting the Shafi'l rite-all members of the family that 
could be traced were described as Shafi'Ts. In all likelihood, the Shafi'ls, being 
the inveterate defenders of Muslim tradition, were drawn to the defence of the 
Tamimi family because of the fact that the land deed provided a unique 
precedent dating from the time of the Prophet, in writing, for the system of 
the waqf, which is so central to Islam. Therefore, the Shafi' s needed to uphold 
the Tamiml family's absolute territorial rights in the face of the greed of the 
Turkish Mamluk overlords. This is a unique case of a family both supporting 
the framework of Muslim tradition and being supported by it at the same time. 

APPENDIX 

The names of the delegation members 
[Those names with no sources attached to them are generally attested.] 

1. Tamim al-Dari. 
2. Nu'aym b. Aws al-Dari. 
3(a) Abu Hind b. Aws al-Dari: Ibn Sa'd, Tabaqdt, vii, 240: (b) Abu Hind 

b. 'Abdallah al-Dari: al-Maqrizl, 'Daw", 160; (c) Abu Hind b. Barr: Ibn 
Hisham, Stra, in, 409; Ibn al-KalbT, Nasab, I, 208; (d) Abu Hind b. Dharr: 
al-Salihi, Subul, vi, 508; (e) Barir b. 'Abdallah (?): al-Sam'amn, Ansdib, n, 442; 
(f) Burayr: Ibn Hazm, Jamhara, 422. 

4(a) al-Fakih b. al-Nu'man: Ibn Hajar, Isdba, ii, 198-9 (no. 6954); Ibn 
Hisham, Sira in, 409; (b) al-Fakih b. Safara: Ibn al-Kalbi, Nasab, I, 208. 

5. Yazid b. Qays. 
6(a) al-Tayyib b. Barr (the Prophet changed his name to 'Abdallah): Ibn 

Hisham, STra, II, 409; Ibn al-Kalbi, Nasab, i, 208; (b) al-Tayyib b. Bara: Ibn 
Hajar, Isdba, II, 236 (no. 4300); (c) al-Tayyib b. Dharr: al-Salihi, Subul vi, 508; 

48 D. Ayalon, 'Payment in Mamluk military society', Journal of the Economic and Social 
History of the Orient, 1, 1958, 292 (quoting from Muhl al-DTn 'Abd al-Zahir, STrat al-Zahir 
Baybars). One of the few times when the Tamimi Dari family is mentioned is in a quote in Ibn 
al-Athir, Ta'rTkh, ed. Torberg (Leiden: E. J. Brill, 1864- repr.), x, 560, whose source is stated to 
be Hamza b. Asad al-Tamimi, and it is said there that he composed a Ta'rikh. It is rather curious, 
though, that the incident mentioned (the discovery of the non-decomposed bodies of the Patriarchs) 
must have taken place during Crusader rule when the Tamimi family was not present (they went 
into exile). 

49 Ayalon, 291. 
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(d) al-Tayyib b. 'Abdallah (the Prophet changed his name to 'Abd al-Rahman): 
Ibn Hajar, Isdba, II, 236 (no. 4300); al-Maqr!zi, 'Daw", 160. 

7(a) 'Urwa b. Malik (changed to 'Abd al-Rahman): Ibn Hajar, Is&ba, ii, 
477 (no. 5523); (b) 'Arfa b. Malik (changed to 'Abd al-Rahman): Lbn Hisham, 
Stra, In, 409; Ibn al-Kalbi, Nasab I, 208; (c) 'Uzza b. Malik: Ibn Hisham, STra, 
III, 409; (d) 'Abd al-Rahman b. Malik: Ibn Hajar, Isiba, II, 421 (no. 5194); 
Lbn al-Athir, Usd, In, 491 (saying that his name was Marwan); (e) 'Az-iz b. 
Malik: al-Maqrizi, 'Daw", 159. 

8(a) Jubayla b. Malik: Lbn Hajar, Isdba, n, 566 (no. 8768); (b) Jabala b. 
Malik: Ibn Hisham, ST-ra, III, 409. 

9(a) Murra b. Malik: al-Maqrizi, 'Daw", 159; (b) Murran b. Malik: Ibn 
Hisham, Sira, III, 409; (c) Marwan b. Malik: Ibn Hisham, Sira, in, 409; Ibn 
al-Kalbi, Nasab, I, 208; (d) Mirar b. Malik: Ibn al-Athir, Usd, v, 134 (no. 4813). 
10. Hani' b. Habib: Ibn Hajar, Islba, In, 595 (no. 8918). 
11. Qays b. Malik: Ibn Hajar, Isdba, in, 566 (no. 8768). 
12. Rafa-a b. Nu'man: Jbn Hajar, Isdba, I, 519 (no. 2680). 

13(a) Wahib b. Malik: Ibn al-Kalbi, Nasab, I, 208; (b) Wahb b. Malik: Ibn 
Hazm, Jamhara, 422. 

14. Suwad b. Malik b. Suwad: Ibn al-Athir, Usd, ii, 485 (no. 2335). 
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