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lntroductioo 

Whole the genre of apocalypse in Islam has gamed incrc~;ng attention 
during the past decade or so. the apocalyptic work of Ahmad b. 

Ja' far b. \1uhammad known as lhn ai·Munadi (d. 3361947-8) entitled Kitab 
ahtwlalum (tlte lltl(tk of Apo<·al)pti< Wars) has been linle studied. Ten years 
~go l publl\hcd the lengthy Daniel apocalypse that is contained within it. 
which is the longest literary apocal)pse lnown tO me to have oome down to 
us. and the only one comparable to literary apocalypses as they are known 
in Judaism and C'hnstonnoty from the same period.' However. the actual text 
of the Kitllb ul·malaltim has not been studied within its context, nor have its 
contents hccn related to other apocalyptic texts that are extant. Discussion 
of the text und placing it within its Baghdadi context of the tenth century 
wi II be the subject of this paper. 

Apocalyp\c has a considerable history in Islam. One of the major 
themes of the Quo·'un is the question of the appearance of the Hour of 
Judgment nnd the intco'Jlrcuuion of the signs associated with the end of 
the world. It is clcllf from the Qur'an that the initial audience was very 
much interested in the date of the end. having asked about it no less than 
three times (Qur'nn 7:187. 33:63, 45:32, 79:42), but that date is said to 
be known to none but God. In the Kiwb al·inum, the second bonk of 
al·Bukhari's authoritative ai·Sllltih, in a composite tradition designed to 
dclinc a number of problematic issues. including such vex ing questions as 
the difference between mum and iJ/am (which is not really resolved). the 
Prophet Muhamomld " a~lcd "When is the Hour'!" to which he responded 
the standard answer "'l'he questioned does not know more about it than 
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does the que~tioner."' The place accorded 10 this question, especiall} when 
later the questioner IS -.ud to be the angel Gabriel in disguise, within the 
rubric of other imponant theolog1cal que,tions at the beginning of Sunni 
Islam's m~t authonrauve and respected htulitlt collection demonstrates that 
the toptc or the llour and us anendanr signs was one that occupied a great 
many Mu;hms. 

Howc,·cr, 11 " aho tmponant to noti~'e that while the apocalyptic 
imagery in~ide the Qur'an is dramatic. the text apparently assumes that the 
end is sufficiently close that there was no need for a funher delineation of 
signs. :-lor should thi> facl surpri...: U\, given !hat Muslims were nol alone in 
!heir expeclahon of lhe end al !hal lime. Jewish and Christian apocalyptic 
maleriah abounded during !he sevenlh century. most probably as a result of 
the cataclysmiC war belween 1he Sasanians and the Romans (or Byzantines 
mentioned in sura 30: 1-2). as well a~ (probably) as1ronomical events such 
as lhc passing of !Ialley's Comet in 610, the fac11ha1 nearly seven centuries 
sin~-e the appearance of Jesus had elapsed (which may have been interpreted 
by some Chrislians in 1cnns of Jesus' retum or the appearance of a herald of 
his return as a monk supposedly 1old 1he Prophel's opponenl Abu Sufyan),' 
as well as volcanic explo\ions, and the appearance of I he bubonic plague 
(otherwise the Plague of Jusliniun). 

Muslims during the period immedimely following lhe death of 
Muhmnmad in 632 and I he su~ccss of the great conques1s began to augmcnl 
!he apocalyplic lradition of the Qur'an and 10 dewil lhe s igns !hat were 
associated wilh the end of 1hc wo1·ld. These came 10 include such varied 
lopics "' the <~ppearance of monslrous und other-worldly beings such as 
!he Dajjal (lhe !Ultichrisl). 1he sul>·hurnan peoples of Gog and Magog, 
cosmologocal Mgns ;uch as the appearance of corne1s and the rising of 
lhc ~un from the we>l. various social and moral degradalions in which !he 
Muslim communily indulged. plagues, fammes, dreams and visions of all 
sons. and moM especially pohltcal even!\. h is !his last calegory 1ha1 is the 
mosl imereMing to lhc loo>lorian. a~ upocalypse has been seen since the work 
or Paul Alexander on Bylanline apocalyp1ic lilerature as an auxiliary if not 
slriclly speal..ing reliable hi>~orical ..ource. 
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ln general. lhe Mu>lims >oughl 10 place !heir communily wi1llin the 
salvaloon hislory of !he previous communities of Jews and Chrislians b} 
explaonong !heir posllton vo<;-a-vi, the end of lhe world. For example. in 
a wcll·l..nown parJphr:osc of lhe New Testamenl Parable of lhe Workers 
(Man. 20: 1-16), Muhammad;, saod 10 have staled: 

..Yuur (ko~th ot') U) mp: ''lft'lf*red 10 that of me oommunnies J)l'e.'ious to )OU i~ 
hlt lhal bd•«n the 1ftcmoon pt'ill)t'~ and the ilotlling of W ~un. TIJt!' peopk of 
the T011lh 'lrC~ Jn~ lht Turah and .. ort..~ wuh il unlil the mKicUe of the <b), 

then they coukJ ttoe lan)morc) . .OO -m ghen qmiiJ las cheir wage I. 1be people 
of lhe ~I ~A-ere &1\orft lhe ~pel and ~od.td with it until the mid-day pra)cr. 
ou'ld ti'M:n they c."Uuld nu4 !an) mort), anJ -·ere gn·cn qrrau (a.'> then .,..·age]. lben 
)OU -crt Jl"tn thr Qur'tn, tnd )OO .. oned ..,.,mit until the sun ""em down and 
.... er-e 11'-C::O double the qmm. ,~people of the T(ll"ah and of the Gospel -.aid: 

'Lord, thc..e ht'<'e 1t'11o .... or~ ~nd moo: \lo·ager He said: 'Ha"·c I cheated )OO in 
)OUI J.)li)'Rltnb. •n JJI)' wayT They said: 'f':o.' lie said: 'This i;. My bount).gi\·Cll 

to whl._1mc"cr 1 Wl\h' "t 

This is an inlcrcMing Hadilion. and while moving away from 1hc 
indislinct groups mcnlioncd in the New Teslament pamllel, il focuses bolh 
upon !he ;,uperccssionism of Islam as well a.~ upon lhe proximiry belween 
1hc apJ>Camncc of !he Muslim comonunily and !he end of the world. While 
lhc earlier communilics wor~cd longer in lhc fields-and thus were owed a 
more subsuunial reward than did lhc Muslims--God will favor the Iauer for 
wor~ing less. The imugc of the "day" allows the Muslim 10 undersland the 
lradition within the framework of the so-called "World Week" in which the 
dumliun of the world parallels 1hc duys of creal ion, le<tding one 10 a 7000 
year time period for the cnlirc world. If Muhammad is assumed to have 
been sem ul lhc 6000 yenr mark, !hen thai leaves the Muslim community 

4. ai·TabJ.roiJlt. <\lrmk,dCUttrut Mu'a"'~""-' ai-J.h\.Oila. 1996). '"· 224 (no. 3142)~ and compare 
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of a fllrdl. a.ld then he UlfJ, "Who ¥ttl I ~A-od. frum the aflc:rnoon p-&)CtS untillbe stll.lng of the 
\Un for t-.o qmllt-f« duuNc d'C ,.agc·t and the Jc•s and Otnsaians became ansr>·· 'The) 
uld· ·we -«t..ed m&.llft' and~ k'~!· He Yid: 'Ha'e I chatal yooof...,hat )OOdber\.ed?' 
The) \Atd ·~o.' He N~kl ·nu~ ''my bount) whteh I ghe co ,.home,cr I wlSh' ... (tJ·Tabar'lm. 
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with a round number ol 1000 }Cit!"; in which tocorwen humanity. The same 

proponions could be uulrled "''h regard to the ··r.tay" mentioned in the 
tradition. 

Earlier \.iushm tradtlion\, however, emphasized the same type of 
immedracy promoted by the text of the Qur'an. The world was to come 
to an end. n01 at the end of 1000 year\, but much sooner. Traditions are 
frequently divided hetween tho-e who merely stated that it was "soon'' (as 
drd the Qur'an) and tho...: v. ho wanted to actually date the end or at least put 

the signs within some chronological frameworl. A prominent example of 
the fonner type 11 the following Jihad tradition taken from dte early book of 
·Abdallah b. at Mubaral: 

"Behold' God ~o~:nl me JMuh•mma.dJ ""'th • s~t~oord. JUSI before Lhe Hour lof 
JlKfgmenl]. and plan:d m) dJtl)' 'u~r~lciHtf'K.'(' beneath !he \hadow of m) spear. and 
humil•atmn and conr.:mpt tM1 th..M who oppo!OC me, t~lld whoe"er imitate$ a group 
i\ (numbered) among lhr-m.""' 

Tit is tradition gives us the sense that the early conquests were in fact 

an apocalyptic sign of God's favor upon the Muslim community, and that 
the Muslim community would exist in a state of perpetual warfare until the 
end of the world 11r1 ived. 

However, apocalyptic traditions around the year IOOnl8-t9 began to 
focus not upon the perpetual wnrfnrc in which the Muslims were engaged, 
but upon the temptmion of prosperity into which they had fallen as a result 
of the success of tile conquests. Sign~ increasingly from this period were 
associated with the sinfu l society in which the Muslims were living and how 
that was itself a ;,ign. 

''A man c-.;une to I he Mcli"-Cngcr ()(God and hlOO: ·o Messenger of God, what 
i~ the duru11on ul pm .... pcrlt) (roJ.hd ') (~)Our COOlOlUnll)'?' He dtd 00( answer 
an)'lhmg and lhc man,..,.._~ three mvf't' urnts without n:cet"tng an an~wer, so me 
man tumaJ 1way 1fkl then the- \1~\'lol!n~cr u(God s.~id 'W'he-re is 1hc: quesljoncr?' 
and he tunMed bkl. ~le s.a•d. 'Yuu ha\C 1\lctJ me: about something that no one 
tn my tQmmuml) ha) e'er a_,l,ed 1buut~he durat.on of the prospefit)' of m) 

S. · Abdallah b. ai·Mul>oral., Alldbal·)lh<ldllkuur. Na7th Hommad, 1971), 8'HlO (no. 105hl· 
A "'l.li o. \""'"' tll<uut; O.ro I· );of 1 '"· 19'13 I. 360 I no 11651; Ibn Abt Sha) ba. M"""""'f (n.p.: 
n.d.). \11, 349 (no. I JOS(),; anJ lC'C SuJctman &~u. -\1u.)ltm ApoalyJ*$. -lsrud Ont!mal 
Stwdws 1311993). 7S-9'1. &I 71>11, .-.p. 80; on.! \1J. Ko<ter, "Do noc assrmila,. )out>Cives ... " 
lt'lllldknt S1wdlnrn Arubtc dlkllflam 13 ( 1989), 321-Sl. 
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lUrlunurUt) i" lOU )Cdr' • IU'ki he wuJ lll\\o or th~ lime:"· <~.nJ then the man <;atJ: 

·o M~~'cnicrofGod.e'Jthtrt- • pnrK-epaln) oraponent ora sign·,· He said: "Yes. 
w.allc.l~A>10C: up b) lhc canh. ~ ... ntktual.e~. and rei~ of tb! bound defll()(b upon 
lhc peuplc' .... 

Datable tradotion, of thr> type are available in great numbers for the 
period bctw~-.:n I00-3oOnl&-912, "hen they stan totaperoffconsiderably. 
Wlulc the earlier apOCitly·ptic hoo~ of 1\u'aym b. Hammad ai-MaJ'\I.azi (d. 

844) contilin\ an entire chapter dev01ed to these traditions. in addition to 
others scanered throughout the text, Ibn ai-Munadi does not e'en include 
one of these tradotions in lu> book just 100 years later. It is obviou' that 
the<e type' of datable apocalypse' had been proven 10 be wrong too many 

times and that they were simply not credible anymore. 
In genentl, by the period of Ibn ai-Munadi apocalyptic materials 

among Sunnis were focusing upon the signs leading up to tl.e end of 
the world from a politrcal point of view. and to a lesser extent upon the 

personalities of the messiunic future such as the Mahdi (loa limited extent). 
Jesus and the Dujjal. and other materials that were not overly controversial, 
while Shi'ites were bringing together substantial works on the figure of the 
Mahdi, chaructcriring him as the Twelfth Imam. During Ibn at-Munadi's 
lifetime, fo•· example, the major Shi'ite writers iii·Nu'mani ( ft. ca. 342}953) 
and the upoculyptic writer at-Snlili (ca. 307/919)1 had both penned works on 
apocalyptic subjects. Ibn ai ·Munndi 's work stands out in that it fits into none 
of the above categories. While Sunnis were usually quite suspicious of the 

ligure or the Muhdi, already relegming it to a minor role in the apocalypse 
(and sometimes preferring the figure of Jesus to the Mahdi), Ibn ai-Munadi 
devote\ a subMantiol discus,ion 10 him. 

However, it is clcarthat lbn ai-Munadi was not a Shi'ite. as his Mahdi 

wa;, the figure of the l!asani, descended from the elder of the Prophet 
Muhammad's two gntndchlldren. who during his lifetime received negative 
marls because of hi\ wrllingnc's 10 make pe;oce with the Umayyad ruler 
Mu'uwiya. who thereupon became the fifth caliph, even though he still had 

b.lbo · A)<llllr, ld ·ntllmadmdtlk,w:uAqtlkuuL Oan14 Filr, 199~99). h·iii.401: ai·Kha""lani. 
ru·nut Outo\-o tlk•Nt Oar al hlr, nd.). 9S; thtse last bound demons are unkoo,.n \0 me 
from oche-r \1u~hm •rucaiH•ac: tnenture-bo~e\er. ~Rev. 16:1~14. 
7. Ibn Ta""u) duo 1ht: ,Ht11nr: of ai-Sallh to 307 CE. set lbn Ta9roUS. oi-MolohiM •YJ-1-juutt 
tll<rnot. al·\lu'au"'• ol-,\'la h-I-Marbto'ar.IYIS8), 19. 



a large anny supportong htm. Whtle many de,pised this action. gradually 
some Sunms had come to ~e al-llasan's action in a different light: he 
was a man of peace. who avoided the horrible inter-Muslim warfare that 
dominated the tiN centuries of Islam. and perhaps it was throug)l him 
that there could be hannon) between Sunnh and Shi' ites. as Hasan was 
incontravcrttbly de-.cended from the Prophet. This anitude is epitomized in 
the followmg tradttton m Bukhari: 

"This. my son, is alonl (wwid) throug)l whom perhaps God will make 
peace between two groups of Muslims.''~ Other later apocalyptic writers 
such as Ibn Hajar al·liaythami. al-Sakhawt and Jalal al-Oin ai-Suyuti also 
saw ai-Ha\;ln in thi> light. and tt may be that Ibn ai-Munadi was a more 
important figure in the mtellectual development of Sunni apocalypticism 
than has hitherto been noticed. 

Ibn al-Munadi 

The figure of Ibn al·Munadi is quite shadowy within the biographical 
literature. lie is said to huvc been bom in 870 or 871 and died in 947, 
and most of the details tluu nrc recorded about him appear in llanbali 
biographical collections. TI1cre he receives high marks as a hadith 
transmiuer, the mujor quulity impol'lantto the medieval biographers, and as 
a pious person generally with a high regard for the truth. The one anecdote 
that is related concerning him in all of the biographies is that at one time 
a group of Mudent~ interested in lwdith vi~iled him in his home, and were 
asked to give the number of people in their group. When they miscounted 
by two (not counting a pair of glmlams or slaves), then Ibn al· Munadi is said 
to have dismissed them without giving any reasons. When he did this again 
and again, then they finally asked him why he was unwilling to see them, 
and he told them that they were not truthfuL• While it is difficult to draw 
any larger conclu;~on\ from \uch an anecdote, it seems that the personality 
being portrayed wa'> a rigorous and literal one. 

Such an anecdote raises some questions about the reasons why Ibn 
ai-Munadt wi'Qie a book on apocalyptic traditions, and whether he was 

8. AI-BuLh.on, .'iahth, ", U>lltoo. 17-10). 

9. Secal Khaubal-llaJhdtodi.I~·,IA &,IIJ<,JIIknut: Daral.(;twt>al-lstam" 2001). v, II~ 
12 (no. 19591: and Ibn Abt Ya·la. lll/l.tq<JI ni·HI»•tblht llktrut: Dar al-Ma nfa. n.d.Jreprintl 
),n. H loo. 578~ 
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a Hanbali at all. While '<llllC of the earlier apocalyptic writers. such as 
Nu'ayrn b. llammad were pcr\onally associaled with Ahmad b. Hanbal. 
there are no other liunb:tlis to the best of my know ledge "ho wrote books 
on apocal) pttc tradittons. \o1oreover, for such a rigorous personality. Ibn 
ul·l\.lun:ldt mcluded a number of problematic traditions as we will see in the 
next =tion. in addttion to perwnally attacking major haditlr figures such 
as Sufyan al-Thawri (although we will see there was a good reason for this 
as well). 

It would seem that the reason for lhn ai-Munadi being associated 
with the Hanbalis was the fact that hi~ grandfather was whipped at the 
time of the mtlt1111 controve...,y under the caliph al-Mu'tasim. who favored 
the Mu' tvalitc,, and tortured those who believed in the creation of the 
Qur'an. Other than that fact. there is nothing else associating Ibn ai-Munadi 
with the Hunbalis. Protninem people from whom Ibn ai-Munadi is said to 
have related traditions tncludc Abu Da'ud ai-Sijistani. whose collection of 
lradalr mnb among the Six Books venerated by all Sunnis. However. it io; 
interesting to note that comparison of the traditions appearing in the Kiwb 
al~nwlalrim with the section on malahim inside the volume of Abu Da 'ud 
docs not reveal any overlaps. For example, with regard to the well-known 
tmdition. "the m11ions nrc nbout to fall upon you [the Muslims]like starving 
people upon n bowl of food," related by both Ibn al-Munadi and Abu Da 'ud 
their i.rnad.1 or chains of transmitters are completely different He is also said 
to have transmitted from prominent Sunnis such as Muhammad b. lshaq Ibn 
Rahawahi.'" and others." 

Only in Ibn Abi Ya'Ja's biography of him is there any indication that 
he wa; intcre,ted in apocalyptic traditions. as he is said to be the authority 
for u truditton on the foundation of Baghdad and the prosperity it will enjoy 
in the future." While this tradition is mcluded in apocalyptic collections. 
such a; thut of Nu'aym and othe...,, including the Kitab al-malahim. it docs 

10. AI~ l:~) nu, l-iittlkJ} al·ulllflcld J ""dJ'"' othob MtmoJ CBetrul: AJa.m aJ-KUiub. 1~). t, 
lOS. 
I I lududu1~ MW..mmod b. f,lt.oq at-Shaglwt•. a1: Abbl> b. Muhammad al-ll\ln. lal.an)a 

b. Yah)a al·\1.,.&/t, \tu!wttn...J b. AbtlaHI>tiL ai-Daqiqi, Abu ai-Buhturi Abdallah b. 
\t•hommod h. Sh<l~tr 1~ Anbo.n, 'I,• b. Jo·rar oi-Warnq. and Al>n Yusufai-QaiU>t. 

I 2. 11>1 Abt Y a lo. u, 4 
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not conuun any prophe.;oes ot Baghdad'' deMruction or the other horrors 
with whoch apocalyptoc l><10k\ ure usually tilled. 

The period on whoch Ibn ai-Munadi lived was a turbulent time. Several 

years pnor to ho$ bonh the ' Abbasid caliphate had gone through a collapse. 
and the calophs had come 10 be domonated by their Tur\:isb slave soldiers. As 
a result of thi\ collap...:. much of the eaMcrn Mtl>lim empire came under the 
control of local dynaqie\, and even the area of Iraq suffered major revolts 

such as the slave rebellion of the Zanj (the black slaves of southern Iraq). 
which IB.!>ted between 868-aSI . By the end of the ninth century the Abbasid 
caliphate had reco,ered somewhat, but full control over the provinces. both 
east and west, was never regained. I Iowcvcr, this period, while difficult for 

the · Abbas ids. was a tlouri,hing one for Baghdadi culture. In his introduction 
Ibn ai-Mun11di says that he is writing the Kitab al·malahim to an unnamed 
audience. who asked him why there is so much discord (fasad) and violence 
throughout the world, and will it ever cease. Thus, we should turn 10 the 

content.~ of the hook to 'ec whether this question was answered. 

The Kitab al·malahim 

Study of the Killi!J al·malahim starts with its format. The author writes 

that he is aware of the fact that many scholars of the ltadith have avoided 
the genre of malahim (he lists ni·A'mnsh, Sufyan ai-Thawri and Shu'ba 
b. al-l!ajjaj specitically). but that because of the troubled nature of the 

times it is important for Muslims to have access to this material. The Kitab 
al-mo/(IIIim begins with seveml citations from the Qur'an and then a number 
of lengthy semi historical passages designed to suppon the authenticity of 
apocalyptic as a genre. connecting it 10 two forms of legitimacy, before 
going into the purely luulith material;: 

The first os related on the authority of al-Hasan b. Ali ai-Sulami and 
is based upon the well-l.nown story of the debate berween the Prophet 
Muhammad and the Jew Phinha;,, which is alluded 10 in the commentaries to 
Qur'an 18: 1.' ' In Ibn ai -Munudo this tigure is referred to as a Fayhas. and is 

saod to have been a magician who was asked by the Quraysh to contest with 
Muhammad to see which one of them had the power (very similar to the 
contests between Mo..es and the magicoans of Pharaoh in Qur'an 7:102-26 

13. Fortumple, ai-Taban. Jumt " ol·hoHuJ (lkiNf: Dar al·hlr, n.d.). n , 191. 
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and other places). But when 1-'ayhus approached Muhammad. in actuality 
he asl.ed hom a number of eosmologocal questions in an eflon to test his 

knowledge. Aller asl.ong for 3 days to answer the questions. Muhan1mad 
pmycd for guodance, stril.ongly ;imilar to the prayer that is ascribed to 
l)anocl on ()anocl 10. Somolarl) to Daniel. for whom answers were dela)ed 

because Mochaelthe archangel was delayed by his conflict with the "prince 
ofPersoa" (Danoel 10:2. I 2- 14). also in the StOf} ofFayhas the angel Gabriel 
v. as kept av. ay from Muhammad. Obvious I) these twin delays are designed 
to highlight the omponance of the material that is to be presented. 

Then the anxi<>th prophet was gi' en two tablets found on the top of a 
mountaon called Barbar by two members of the tribe of Kinda. which were 

the tablets of Moses. which had fallen from the heavens at God's leave, 
agaon very stnkingly \lmilar 10 the contempomncous Byzantine apocalypse 
"The Letter of Jesus Christ that fell from the sky." These tablets contained 

the answers to Fnyhas' questions, and after he had been answered and put 
in hi~ place, then those tablets were given ro the 1>ossession of· Ali b. Abi 
Talib. Ibn ai-Munadi received this particular StOry on the authority of Ja'far 

al Sadiq to his son Muhammad, and then through the atorementioned isnad. 
It is interesting that the contents of these tablets are strikingly similar 

to other esoteric materials thau are related on the authority of Ja'far ai-Sadiq , 
and begin with a cosmological narrative concerning creation. and posits a 
creation prior to the creation of humanity mentioned in the Qur'an. Thus 

when God wanted to created humanity, the Qur'an (2:29) slates: "And 
remember when God said 10 the angels: I shall appoint a deputy (klwlifa) on 
earth. and they answered: Will you place therein one who sows discord and 
'hcds blood while we chant your praises and proclaim your holiness'?"' ·' The 

>tory then continues with the theme of corruption on the eanh through the 
first murder (of Abel by Caon) through Adam giving his testament (ovasiya) 
to his son Seth. a Gno\lic and Shi' ite theme." 

After thos Gnostic o;ecloon the tradition continues on with the story 

of the two Iones of humanity : the line of Cain. which is said to be the 
ance>tor of the Persian monarchs (lb Tahmunh,their first king is of the line 
of Caon), and the other oniquitoos rulers of the world. including 'limrod. 

Nebuchadneuar and many others down to the time of Yezdigird ll. the 

14. Tral1.\lahon (runt Tanr Khal ... h. Th,.Qur·an ("e~ Yod.: Viling. :!008). 

1~. Ibn al \lunad1 , tla/ulum tQumm Dar ai ·SLno, 199SJ . .Ill. 
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Pel'l>oan ruler conquered by the Mu,lim~. during whose time the world was 
said to t>c overcome woth do"'ord or corruption.•• II os obvious that this 
dochotomy os more or less paralleling a Sons of Light and Sons of Darlmess 
myth on orderlo c~plam the >lluation of the world. 

The second lcgoumozong trJdotion is a%ociated with one Sarih. who 
"known to have been a~"'""· and who met with 'Abd Shams. and 'Abd 
\ianaf. the an<.-estor> of the tribe of Quray'h from several generations prior 
10 the lime of the Prophet Muhammad, and deli\ ered to them a rhymed 
(in ru) prophecy about the ruler. that would follow the laner in leading 
the Mu,hms. It is ohvol>U~ that thi• element of the legitimizing tradition 
harks back to the pre· hlamoc annunciations of the coming of Muhammad 
that are contained woth the genre of ohe "proofs of prophethood" (da/a'il 
al-11uhuwwu), and indeed Satih himself i> featured in the sira of Ibn Hi sham. 
Included under this rubric is the visoon of Khusraw in which he sees a dream 
at the time of the Prophet Muhammad's binh prophesying the downfall of 
the Sasanian empire. 

l11e third legitimi1ing tradition i\ ascribed 10 the biblical figure of 
Daniel. with whom there are alrcudy parallels in the first story concerning 
Fayhas. through the otherwise unknown figure of Abu Sulayman ·Abdallah 
b. Jarir ai-Jawaliqi, who stated that he heard it "from one of the People of 
the Book.'' This apocalypse, ns previously stated, is the longest Muslim 
literary apocalypse known to me. I have already translated it, so will merely 
summarize its contents. It can be divided into 8 major sections: the historical 
beginning which lists culiphs that can be identified until the reign of ai-Radi 
(934-40). the appearance of the Sufyani. an apocalyptic opponent of the 
Mahdi associated with the region of Syria, the fall of the Sufyani and the 
appearance of the M:ohdi. the wnr with the flytuntines,the appearance oft he 
Antichrist. the dc>;Cription of the messianic age. the end of the world and a 
postliCript from Daniel. 

This apocalypse " highly complicated, and describes in detail, 
including names ami tribal alliliations a great many confticts that will 
happen throughout the Mu;hm world. The section detailing the conflict 
woth the Sufyani. who is '><.-en as a mes\ianic figure by the Syrian Muslims, 
while demonoted by Shi ues and lr~qis in gener~l. takes up the balance of 
the apocalypse. It 1\ not surpmong to see this happen, as there was indeed a 

16. Ibid., 40. 
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Suf)rull appearance during 906,11 whoch os probably just before the lengthy 
Daniel apocalyp-.e was compo-;ed. The Sufyani in the Daniel apocalypse. in 
contrad"tmction 10 the Sho'lle versions of his career is not a panicularly e\ il 
figure. He is cruel 10 the people of Iraq. and to the Prohpet Muhammad's 
famoly in gcncrul-for example. at a panicular time when be takes the town 
of Mcdma he h~s two de,.;endent> of the Prophet. a brotber and sister. 
~illcd by mal..mg them gore each other with spears-but he is capable of 
repentance at the end. 

The hero of the apocalypse. however. is the figure of the Ha<ani, 
the descendent of al Ha,an, the eldest grandson of Muhammad. who 
as previously stated wa~ sidelined by mainstream Shi'ites. The Daniel 
apocalyp>e des.:ribes hom on the following terms: "God will roll up the eanh 
for the Pure One who woll appear in Mecca, whose name is Muhammad 
b. Ali of the de>ccndents of the elder grandson, al-Hasan b. ·Ali. who is 
called 'the Imam al·llasani'." After he defeats the Sufyani, then the latter 
nccs to the By1antnlCS, which necessitates a war :ogainst them in order both 
to conqueo· thos remaining Christ ian empire (which is a messianic goal in 
Muslim apocalyptic literature) as well as to obtain the fugitive. 

As the war against the Byzantines proceeds, it is interesting that 
the llasani will be fnced with a revolt by a man from Isfahan who will 
appear in the region of the Ynmama (today central Saudi Arabia) and 
come to comrol the nren of central and southem Iraq. This figure. called 
ai-Muhiqq in the apocalypse. is most likely analogous to the pseudo-Mahdi 
of the Qarmatians described below. According to the text, the deputy of 
the Hasani will tell him the following: "a man who is performing magic 
and leading the people u>tray from Isfahan. lie is a liar called al-Muhiqq ... 
fighting him is ab;olutely necessary. and more imponant than fighting the 
Bytuntones.'' Eventually after ni-Muhiqq is defeated then the Hasani returns 
to conquer Ctlnstantinople. which was the foremost goal of Syrian Muslim 
apocalyptic lnerature. and he woll "enter it with his followers and destroy 
its great church. after ta~ing its altar and its crosses." and then level the cit} 

completely. 
At thatume the i\ntochmt (tbe Dajjal) v.ill appear. who will also be 

a>-ocoated with Pel'l>ia. appearing in htakhr (southern Iran). The Antichrist 

17. AI·T•ban./n·nu al-~'"' •a·lynuJul. "U'1i1. 181-sl (nns. RC)e)O'Lthal): Ibn ai~Alhir. 
al·l<wml J ol·td 'nl.h (8cmn Dar aH;t'-r. 19'N {repnnt ofTQm~l'!) ). 'ii. 553. 
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woll tempt the Mushnh through the u-c of mor~cleo and very graphically 
descnbcd tonurcs involvong roasung alive those who reject him. Most of his 
followen." oil be Jews. Zoroastrians, :anad1qa (heretics). and any libenines. 
Because the Anuchrist is ami-type of Jesu~. and most of his miracles in some 
way or an01her nnmic tho:.c of Jesus. on the end Jesus is his major opponent. 

although the lla;ani is also there to help tight the Antichrist with a remnant 
of the Mushm!> on Jerusalem. After defeaung the Antichrist then Jesus 
will onler the brcalong of C\'el') cross, the slaughter of every pig and the 
destruction of all chun;he;, and •ynagogue>, w that e,·eryone is convened to 
Islam ... Then the B~.mntones,thc Sla'S and all of the nations when they hear 

the imam call them to !\lam wi ll an~wer affirmatively, in obedience to what 
they have heard from the Messiah Jesus when he cal led out while he was 
in the white cloud" while comong down from heaven. Additionally, Jesus 
wi ll take Satun and 11ny demons he can find and slaughter them in Jerusalem 
upon the site of the Temple (today the location of the Dome of the Rock). 

The messianic age described by the Daniel apocalypse is one that 
is ruled by a succession of m11hdis, alternative ly from the descendents of 
ai-Hasan ;md from the descendents of al Husayn (the mainstream Shi' ite 

line). and it will be charoctcrircd ns a peaceful, plentiful society: "All of 
the people of the world togcthcl' wi th their kings wi ll convert to Islam, and 
injustice wi ll go, righteousness wi ll be revived, and every harmful creature 
from among the unimuls will die and the vcm1in even the flies, the ants the 

mosquitoes and every harmful creature ... wealth will be divided fairly, and 
arrogance and stupidity will depart from the people." After that time then 
God will bring the world to nn end. 

This Daniel npoculypse is unusual in its length and detail and must have 

been cre11ted by someone who both knew the apocalyptic tradition of Islam 
( in both its Sunn1 and Slti'ite variants) extremely well. as well as knowing 
the Muslim world, and something of the larger world. The only region of the 
Muslom world that is not alluded to in the Daniel apocalypse is the far west. 

\1orocco and Mushm Spaon. We will probably never know who exactly 
penned this apocal)p-.e- perhaps it wa\ Ibn al Munadi himself. or perhaps 
he redacted otto bring it up to date but we have stories concerning forgers 

who are known to have penned Daniel apocalyp..es from the period of some 
20 years prior to the tome of its "riting. From tbc Kitab al·luyal. there is a 
stOI') of how such an apocal)p'><! was commissioned by one who hoped to be 

appointed vtZier. and .o he asked the forger to male a description of him so 
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thatlhc cuhph would see that his appointment had been prophesied. Indeed. 
he was appoonted shonly thereafter according to the sources.'' 

Ibn ai-Munado's text does not >top with these three long introductory 
apocal)pses. but 1n"ead dovide> the material up topicall) and places 
different trJdotoOil'> under each ruhnc. Some of them are onleresting for u\, 
a;, the)' do list daled trndolions. such as "the mill of Islam will tum in tbc 

)Can. 35. 36 or 38-of you perish at that time. then you perish. but if )'OU 

survive then n will be for 70 years ... ,. This tradition is usually associated 

"oth the trJumatic event\ of the first centul') of Islam, as the first major 
civil war fought betw~-en 'Ali b. Abi Talib and the Umayyad Mu'awiya 

occurred dunng thai penod. However, Ibn al-Munadi's text does add in an 
onterestong parentheucal remark: "We do not know which century" which 
mo't probably mean• that he os tran,posing this tradition to his own time 

(remembering that he doed in 336). 
Sections deahng with standard Musl im apocalyptic topics such as 

fighting the Byzantines and the Turks, both of which take up substantial 
section\ in the work or Nu'aym from the century prior to Ibn ai-Munadi , 

only r~ceive a few tmditions in the latter's work. It is interesting also that 
there is u section on the Berbers, who garnered a good deal of allention 
in Nu' aym as well , but in Ibn ui-Munadi their section contains only some 
tradition' aboul Oghting n people who wear shoes made out of hair. These 

tradition> arc idcnticaltu the major traditions given about the Turks: 

"The I h>ut· willt\01 arri"e unttl you (the Mushms) tight a group with small cyclJ.. 
wil&e face~. 11<1 ,r I heir eye<~ were the pupil.. of locust, as if thtit faces were beaten 
~~~i~ld~. ¥teaJtng )hOC\ made of hair, ta~iog up leather shields until they fa~ten 
chc.r h''OC'I on 1 ralm tree lin lm(IJ:••· 

Ju>t a, Nu'ayrn focu...:d upon S)ria, Ibn ai-Munadi primarily focuses 
upon Iraq TI1crc are c•tensivc apocalyptic prophecies associated with the 

city of Basra. and a <;ecuon devoted to the Z1nj revolt. The Zanj revolt 
material "all connected to the coty of Basrn, and rather indistinct (including 
prophccoc\ that appear in Nu'ayrn "ell before the period of the Zanj). but 

18. Rc"'I"'.HI al·htlal j ~·~q uHtm.J, 23>-7 (lt~b. Ren-e Kba...,,.am. T'1K S4dxk Ruw
ll.oo.lun u-o Wno Publouuoo,, t9SIJI ). 
t9.tbn •I·Munodo, t Hf 
20 . .tl-lhn~h. K<11V al· "Ntn~~ttJI J al+-clfa·l M.a-1-~"'.JJ (8enu1: Mu'assasat aJ-R1sala. 19'67);uv, 

20() tno JM4117). 
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Ibn ai-Munad1 'tate' "we have \t..'en the fulhllment ofthese prophecies when 
in the fir..t part ol Safar 270/Sept MM3 when the master of the Zanj was 
killed ...• .,, He quic~ly note' thatth1s army was not the one that will destrOy 
the Ka'ba at:cordmg to the predictions, about which he says "how close the 
fulfillment of the prophec1c' of that were in the following section." 

Indeed. immediately afterwards he cities the predictions of the 
destruction of the Ka· ba at the hand' of the Ethiopians, who are said to 
destroy II usong pick·a•e>. lllese appeared already in Nu'aym as well. and 
so are being reinterpreted. Mo\1 probably Ibn ai-Munadi is relating this 
trad1tion to the auack of the Qarmatians on Mecca in 930. which was led by 
several of non-Arab ance,try, although none ~nown to have been Ethiopians. 
ln order to corroborate this idenuficatinn he cites the tradition about the Hajj 
procession being 'llC~ed durong the month of Dhu ai-Hijja (the last month 
in the Muslim calendar), which indeed was when the Qarmatians auacked 
Mecca. 

Just as w1th the long Daniel apocalypse, the hero of Ibn ai-Munadi's 
text is tl1e llasani. Jn his section~ on the identity of the Mahdi, Ibn ai-Munadi 
merely Mate~ that he uceth to be of the descendents of the Prophet 
Muhammad, but does not specify from which grandson he will descend. 
Later on, however, he is no longer coy about the issue, and proclaims the 
coming of the Has1111i." This ngurc is obviously designed to unify between 
Sunnis and Shi'ites. us ul-lla>an was a peacemaker rather thru1 a warlord. All 
ofthcse predictions follow c losely the pauem of the long Daniel apocalypse. 
t\t the end of the book when diseu~sing the figure of the Antichrist there 
is another interesting comment which states that he will appear after the 
year 280/893. by which presumably Ibn al -Munadi is identifying him with 
the Qarmatian leaders in general or with the eventual appearance of the 
Qarmatiru1 mahdo who was proclaimed shonly after the sacking of Mecca. 

Tex t in Context 

There is no doubt that the Kttab al-ma/alum has a very strong focus 
towards the ea\tem section of the Mu~lim world.llle beginning legitimizing 
traditions emphasize the Per.ian heritage, giving in the renditions of the 

21 Ibn aDioonad•. 167 
U.lbod, 21ll-4, 271-72. 
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tablet> of Mo-e> (according to Ja'far ai·Sadiq) the Per..ian dynasty. while 
the propheC) of Satih describes the vision that Khu.m" is said to have 
\L'Cn of lm future downfall at the binh of Muhammad. Many of the events 
<k\Cnhed 111 the Daniel apocalypse are associated "ith the histOC) of 1hc 
ea>tcm Mu,Jnn world, and while the apocalypse does describe the figure of 
the Sufyam "ho i~ a\wciatcd w11h Syria, most the events conceming him 
actuall) take place e11her in Iraq or in the Araboan Peninsula. Events that are 
mentooned concemong Egypt and the region of Libya and Tunisia are quite 

shadowy. 
There is equally no doubl that lile earlier round-number centuries. 

the year 300/912-13 wa\ the target of speculation as to whether the world 
would end at that time. Already from Nu'aym, written the previous century 
we lind the followong prediction: 

"In lhc 2Hb lhtrt will be bombardment, s""'·allowmg up by !he earth and 
mclamorph(N'• m the: 22<h then: wilt be death among the •llama· of'lhc world· 
utn•l no1'k} arlo! left. in the B011 the '"-Y ,.ill nun hail1ile eggs and the cattle will 
pcl'i,h. 10 the 240\ the: Nile: and the Euphtares will cease so that they will sow 
llicldl!.l in thctl'cour~c,,ln the 2SOsthere will be bcigaJldage. wild 3JlimaJs will 

dominutc: hu•n1ms •nd ..:very body will stay in their own town, in the 264h the :.un 
wtll f.:·ea~ (shlllill~t} for h.1lf till hour 11nd half of hurnunity and jinn wilt pel'ish, in 
the 270ll no .. ~>•~e will IX! lh>nl, and no female will be prcgmwt. in I he 280s wometl 
will be like dunkeyli-\tl that 40 men will have intercom~ with one woman and 
no one willthinl Mydung or it, in the 2tJOs the year will be like u rn(lnth. d1e 
monlh lt~e '*week. the ...,eel.. lilo.e "dll)', the day lilo.e an hour. an hour hk.e the 
bun1n1g of an ulcc:•· :.uch that a nun would leave hi~ house and not arrive at tlle 
ctty gate until ~u•hel nnd '" 300 the n'itng of the sun from the west:·:J 

This type of apoculyptic prediction was extremely common. and similar 
types of predictions can be found for Other year sequences from around the 
year 200/815. n1c author of it obviously sees an apocal}ptic progression of 
disil!>lers that wolllcad up to the rising ofthe sun from the west, a sign that is 
usually said to hernld the clo,ing of the gates of repentance after which no 
one can hope: to anain salvation. 

Other C\l<knce fo.- apocalyptic speculation is contained" ithin a shon 
notice doscussmg the well-known tradition of the Prophet Muhammad 
whoch \lated that he pointed with his pointer and middle fingers when 



a,led about the Hour and said thai the d"tance until 1t appeared was like 
the d1fterence between the two of them: "Abu R1yyan al Himsi was asked 
about the meaning of the word of the Messenger of God when he was asked: 

When will the Hour arrive and he pointed with his third finger, so they 
interpreted that [to mean] 300 years, He I Abu Riyyanj said: He just meant 
to leave [the issue] since he did not know when the Hour would arrive."" 
This notice was perhaps designed to forestall any further speculation based 
upon a well-known tradition. 

During the middle to later period of Ibn ai-Munadi's life there were 
two major groups of apocalyptic events, the first of them tied to the year 
300/912- 3. and the second of them tied to the appearance of the Qarmatian 
lsma1h~ around the years 924-30 and their activities which will be 
di~U>~. In the first one of these group\ there is a messianic appearance 
of one Abdallah b. Ibrahim ai-Musamma • i from the villages in the region 

of hfahan. We have already noted that this region is where the Dajjal was 
supposed to appear according to the dom1nant theme in both Sunni and 
Shi' ite apocalyptic. 10,000 Clkrtul and others arc said to have gathered 

to hirn.1' There is no word of their fate, but one assumes that they were 
dest roycd by government forces. 

In the west, in the region ofTunisia,thc I>Criod just prior to 300/912-13 

the ratimids al>pearcd, and the Mahdi 'UI>nydullah ente1·ed Qayrawan on 
Jan. 15, 910. Although there is not much to say that the firs t Fatimids were 
!pt'ci.fim/11' messianic other than the messianic titles that they took, it would 
seem that the entl10siasm for their cause was nr least partially generated l>y 
the coincidence of their rule with the year 300. In other words, the year, 
rheir overcoming the corrupt Sunni Aghlal>ids. and a number of different 

other portents that carne together at that tune lent the or mo• ement with a 
mcss1anic air, and a demonic one for rhe1r opponent\. 

Even in Baghdad there was a claimant of d1V101ty during the year 910. 
as Ibn ai·Athir states: "In it, in Sha' ban, a group was taken in Baghdad· 

it wa' sa1d about them that they were fol lowers of a man who claimed 
divinity called Muhammad 1>. Bishr"'• Some portents that occurred at this 

24. Al· l'tlwhidi. ai-BM(I'ir wa-1-dlrakha 'ir (Btinu: Our Sndil', 1999), i, 15-16 (no. 21). 
25, lbu llf•Aihir, J'a'rik.lr, \'iii, 12. 
26 Ibid .. 62 abo Ibn aJ.JawJ.i, Kilab t~l-mmrrn:am p al-ta 'nlt.h (Ben\jt; Oar ai-Fikt, 1992), 
:..iir. lOb. 
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ume stand out in tenns of the or "gnificancc. l'he principal one of these is 
the comet. most frequently Halley·, Comet. Perhaps this is because of the 
truly sensational nature of the comet, it\ Inexplicable place in an otherwise 
obviously ordered universe, and the almo\t unique ability of the comer to 
speak to the vast geographical range of the Muslim world simultaneously. 
The appearance of Halley's Comet in 299/912 was not an event that was 
ignored by Muslim chronic leN: 

"Tiut!e ~Lars wilh Unl'\ appeared ooc of them appeared on tlle nighL of 26 
Ramadan (May 17. 9121 in Leo. 11lt ~o.:,:ond or them .tppc:ared on Tuc:Mia)', 
11 Dhu a1 4 Q.a'da IJunc 30) m the ca .. t~ and 1hc: 1hml appeared on the night of 
W<dnesd>y, 21 Dbu ai-Qa da I lui~ IOI•n S.:<>rp10. II Sla)<d a number of da)' 
and tben gradual!) died OUI. " ' 

The srgnificance of the...: comeh appearing JUSt before the tum of the 
century cannot be underestimated. It wa' undoubtedly a contribuling factor 
the ri:.c of messianic speculation at thi~ lime. 

Messianic speculation can give nse to d1sappoin1ment in the type of 
messiah that is produced, which qu1clly happened in North Africa. The 

ratinuds rode to power on a wave of expectations associated with the 
Kuttama Berbers who had been the1r most fervent supponers. However, 
when the Kuttama were quickly disillusioned by the nature of the Fatimid 
regime another Mahdi appeared from along them in 9 12 who was ethnically 

one of their own. He is said to have been from a noble Berner family, and 
to have c laimed prophecy, as well a$ claiming that revelation came to him. 
The text. however, does not give derails of what the nature of the revelation 

wru. that he received. Not surpn"ngly, the Fatimids could not tolerate thi' 
Mahdi, and quickly sent out an army which took him prisoner and killed 
h1m."' Rulers usually do not have much mercy for messianic claimant, 
whose claims conflict with the oro" n. 

The second group of messianic appearances and apocalyptic ponents 
began approximately 12 years later. This group is a little more difficuh 10 

explain than the first, which is so obviously tied to prophecies and rhe rounu 

27. Ibn ai~Jawti. Mtmtar.,am, xii i, 123: 11nd note ui•Ma!) udi, MIH'UJ al-dhahab (Bc•rut: 
Mo.nshlmll al 4 Jamt'a ai-Lubnaniyya, 1975). iii, 282, which unfoctunately gives lh.l dttaih 
whaH.oever. 
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ldJ.htl ai4 Awqaf. 1996), i, 6~L 



number of the year .lOll. Perhaps 11 has a generational issue. as there is linle 
aJX>ealypllc acllvoly dunng the tntel'\'ening years-the excitement of the 
year 300 had dted down. and people were read) then for a second round. 
or perhaps 11 has 10 do "'11h the man) comets that are said tO have appeared 
during the..: yeat>. One shoold remember that at thts panicular time, even 
the famous poet ai-Mutanabbi claimed to be a prophet, a claim that he was 
ne'·er able to hve down and \layed with hom for the rest of his life."' 

Or perhaps 11 was merely the ripple effect of the success of the 

lsmailiyya in the west. that as their movement moved towards the east. 
making attempts 10 conquer Egypt in 913 and 919, and with the foundation 
of the Qarmatian stutc m the region of western Arabia the claims to be 
associated with the lsmaih famtly mulliphed. For example. in 3121924 a 
man appeared m Kufa clauning to be a descendent of Ismail (who was the 

eldest son of the Shi'itc imam Ja'far ai-Sadiq, from whom Ibn ai-Munadi 
received the story of Fay has above), and gathered a large following of Arabs 
and the people of the Sa wad of Iraq (the fenile region in-between the two 
rivers). I le was quickly overcome by an nm1y sent from Baghdad, and his 

followers were killed ."' 
13ut ~asily the most important messianic appearance during this period 

was th~ UJ>pearancc of the Qarmatian lsmailis, who were extraordinarily 
aggressive in establishing their control over much of Arabia. TI1ey were 
only narrowly deflected from conquering Baghdad in 928 (at the same time 

as there was another messianic appcamnce in Sijistan),31 and went on 10 

attack Mecca in January 930. The heresiographcr ai-Nawbakhti states about 
their beliefs that they expected that Muhammad b. lsma'il was in hiding in 
the Byzantine Empire (the bilad al·rum) and that he would appear at any 

time, and thut they were striving to conquer the region for him to bring 
about the expected messianic state." Note the parallels in this expectation 

with the fact that the Sufyant in the Daniel apocalypse took refuge with 
the By1antincs. Specitically wath regard to Mecca, the Qarmatians were 

29. Ahu al-A Ia al-M;a·arn, Hnt.1lm lll·thwfrtuJ (lktru•. ai-Mal.taba al·Tacpfi))a. n.d.). 414--
1(); ai·TanWt.hJ. Nuh•uraJ-m,;lt.MJ.,ra (lkarul Dar Sllln, 1995~ viii, 198-200. 
30.1hn al-Alhn, "IU• IS7; Ibn ai-J•..-11. ••n. 2.&0. 
31 Ibid. . ..-au. 19S. 
32. I \I&• an Ha)IIOI. "The l'><u.Ju. \t.J,.S, •lll<rme7~o o( ahe Qvamna m &hra}n." The Arabut 
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satd to place u great dc.tl of 'igniticance upon the tradition whach reads: 
"Islam began as a str.mger :tnd will return to being a stranger, so blessings 
upt>n the \tr.tngcr;." Therefore, thetr leaders apparent!) decided that it was 
amponant to anad the region "here Islam began, ~ceca, and to control it 
It " tntcres!lng that this tradition anracted the anent ion of the haditlt figure 
ai·AJum. who penned an enure work on the <ubject from this period (the 
y,ofk is not dated, but ai·AJum dtcd in 300/970. so it may very well be from 

exactly thiS period). Ibn ai·Munadi al<o cites this traditioo in his book"' 
A ftcr the Qarmauans <acked Mecca, they took the Black Stone. 

presumably 10 demonstrate that the era of hlam was over, and held it 
hoMage for the next 40 ~orne year;. Immediately after they returned from 

this exp<.'dttaon thctr leader Abu Tahir handed power to a young man from 
hfahan (note the confluence with the location of the appearance of the 
Da.i.Jal in apocalyptic hterature), clauning him to be the Mahdi, and the 
group went through an antinomian experiment that lasted some 80 days, 

whereupon Abu Tahir killed him. Interpretations of d1is bizarre incident 
are varied. with some scholars believing that the entire situation was 
manipulated by Abu Tahir tn order to gain power-although he could not 

have predicted the inslltbility of this Muhdi figure, who had a number of Abu 
Tahir's c lose relatives executed-while others see it as a period of simple 
messianic modnes• brought about by the ecstasy of having attacked Mecca 
and destroyed 1 he Ka' bu. It should be noted, however, that characteristic 

of this Mahdi was his rejection of Islam, together with his focus upon his 
P~rsian heritage, apparently openly embracing Zoroastrianism "nd other 
non-lslumic \ymbob. 

Conclusions 

Why did Ibn ai·Munadi write the Kiwb al·malahim and "hat was its 
intended audience'? \II) gcncrJI conclusioo is that he wrote it as a result of 

the auack of the Qarmatian' upon Mecca in 319/930. which resulted in the 
theft ot the Black Stone from the Ka'ba, and the subsequent appearance of 

the Qannauan Mahdt an 931. The Iraq focu; of the Kitab al·malahim. the 
detailed presentation of the Pcrstan monarchs said according to the tradition 

of Fayha~ to be de~ended from Cain, the first murderer, the description 

Jllbn at \lunad1. 141>. 
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or lhC dcwuclion of lhe Ka'ba (even If 11 was prophesied 10 have been at 
lhc hands of· an Eth1op1an), and mo'l of all the hims aboUI the dating of 
lhe apocalyplic evem> due 10 occur approximately during the time when 
Ibn al-Munad1 was writmg all poml to lhis conclusion. He did not write 

the Kitab al·maltlhun 11> a ca.\ual descriplion of the apocalypse. be wrote it 
either to answer the questions of <Orne audience who was penurbed about 
the auack on Mecca or else forhimself(wilh 1hc description of the would-be 
audience as a hterary device) for the ,arne purpose. 

One thing can be cenain from lhe biography of Ibn ai-Munadi inside 
Ibn Abi Ya'la. the llanhali b1ographical source, wh1ch is Ibn ai-Munadi's 

hostility toward; the lwduh es1ablishment as epitomiled by Sufyan 
al-Thawri. After I he c1lll1ion of I he single apocalyptic tradition ascribed to 
him in this text, the anccdo1e goes on 10 ~ay lhat Muhammad the nephew 
of Sufyan al T'hawri was simng m 1he audience, and after the citation of 
this tradition, he shouted Oulthal Ibn al Munadi was a liar. h is inleresling 

thai in his introducuon 10 the Kitab ol-malti/Jim Thn ai-Munadi specifies 
Sufyan al-Thawri among olhers as scholars who did not relale apocalyptic 
traditions because lhey were prejudiced againsl them, and thus attacks him 
qui1c direclly." 

Ibn ai-Munadi 's methodology in citation, especially citing his 
tmdilions from irregular sources, such as the lengthy Daniel apocalypse, 

and lhe mal~l'ial concerning Fuyhas on the authority of Ja'far ai-Sadiq, 
in my opinion indicates thai his audience is not the typical ahl al·lwdith. 
Comparing the types oflegilimi?ation in Ibn ai-Munadi with that ofNu'aym, 
for example, we lind I hem to be completely different. Nu'aym stans off his 
collcclion placing i1 finnly within the prophetic rubric. 

·1ne Me!t~ng<r o( GO\J ~lid 'God lifted tht world up for me, and llooled at 
it anti \\'h<ltl~ to be upon 11 unttlthc: Da) of Rcwl'f'fll..:uon just as I am tool::ing at 

du-, m) h<lrkl--1 rt\otliltKHl (J1/Iuur) from God, wbo l'e\'C<aled it to H1s prophet 
(Muhamn•adl JU\t ._, ~lc A:'-·taled i11o the prophet'i before hmt .. ~, 

Ibn ai-MuiUldi, 111\tead begins his Kitab al·malahmt with several 
Qur'an1c cilahons lhal mamly relale 10 Shi'ile interprelations of Muslim 

J.4_ lbtd . 19 Suf)an ai-TI\a'*n "curd •n dw 1~\t about 10 tirnn.. 
35. Nu •> m. 13: ronhc: Sln"' "ool grlw........,>Cd f<>rlbc: boo!< or Re-.tatim-{c:om:a fiom 
Jarlult m tht tel.t). 
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hrstory, ouch"' the pmphe;y concerning the Banu Isra'il in Quran 17:4-8, 
"'here they arc 'aid 10 have been given two chances b) God, after which 
h<! puni,hed lh<!m. h s..-ems quite clear that like Shi'ites, Ibn ai-Munadi is 
rclaling lh" vct>C selecuon to the Muslim community, an interpretation that 
" unknown from other Sunm <ource,. 

The Kuab al-11wltJitim ha~ Other ><:erets that are waiting to be 
unlocked. For an anu-hmaih. one ha' to say lhatlbn ai-Munadi was a b1t of 
a crypuc wnter, and it would be fa\Cinating to recheck the manuscnph 10 

<ee whelher there arc additional side-notes or issues that the editor left oul. 
Connccuons that Ibn ai-Munadi made, his esoteric bent, and his fascinating 
interpretauons of Mushm lustory 'till awail a detailed analysis. 


