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From the Editor
In this issue, we approach the

much-understudied subject of Polish-

Jewish relations. Many untruths have

routinely been taken for granted

concerning these relations, and it  may

be painful for some readers to be

reminded of these untruths by this issue.

Nevertheless, the topic is timely, and an

opportunity presented itself to explore the

subject. Here is how it happened.

In the Fall of 1997,  Dr.

Abraham Peck,  Director of the Holocaust

Museum Houston, graciously invited

representatives of  Houston’s Polish

community  to join the Steering

Committee  at the HMH in preparing an

art exhibit  by Jan Komski, a Polish

Catholic artist and  Auschwitz survivor.

The Exhibit  opened January 22, 1998,

and it was followed by two Polish-Jewish

discussions, on March 1 and March 29.

In this issue, we publish an interview with

Jan Komski, as well as  three

presentations  delivered  on  March 1.

The HMH Director was the moderator;

the Polish side was represented by the

Sarmatian  Review  editor, and the Jewish

side, by a specialist in Catholic-Jewish

relations,  Professor Michael Wyschogrod.

It should be added that the HMH has

positioned the Polish-Jewish dialogue

within the context of  Catholic-Jewish

relations, as  indicated by the choice of

the spokesperson for the Jewish side, and

by the fact that the Most Rev. Joseph

Fiorenza, Bishop of Galveston-Houston,

moderated the March 29 discussion.

We are happy to have had an

opportunity to interview Jan Komski, one

of the very few Polish Catholic Auschwitz

survivors still alive. Since 1949,  Komski

has lived in the United States, while most

of the Polish Catholic victims of Nazi

concentration camps had their lives cut short

by the appalling living conditions in Soviet-

occupied Poland  in the 1940s, ‘50’s,  60’s,

‘70s... By 1980,  they  were largely dead.

How many millions of Polish lives were

significantly  shortened or otherwise

damaged or destroyed under “Stalin’s Polish

puppets,” as Teresa Toranska called them

in her book “Them” (Harper & Row 1987)?
The interview  in that book with Jakub
Berman, Stalin’s  appointee in Poland in the
1940s and ‘50s, is a ‘must  read’  for

anyone who  wants to acquire  a rudimen-
tary knowledge of what life was like  for a
crushing majority of Poles in Soviet-occu-
pied Poland, and what interpretations of the
situation were likely to follow. It is in the
context of  a continuation of terror (this time
the terror coming not from the Nazis or di-
rectly from the Soviets, but from the So-
viet-imposed government and security
forces)  that  the events of 1945, 1946 and
of subsequent years have to be viewed.

The three papers that follow are
verbatim copies of what was said at the
March 1 meeting. We  emphasize that  our
goal is to present to our readers the real
state of Polish-Jewish relations, and not
some Pollyannish pap that is sometimes
advanced by perhaps well-meaning
people who believe that incantations and
formulae can advance a dialogue. The
Polish-Jewish dispute is a genuine intel-
lectual and philosophical dispute, and it
touches upon perceptions, principles of
interpretation, attitude to facts and the
realities of political influence.

One can, of course, hide one’s
head in the sand and say, I am not inter-
ested in all this, this is spinach and I do
not like spinach. But the Sarmatian Re-
view principle has always been that we
gain dignity as human beings only by
facing difficult issues and giving of our-
selves to these issues, so that  we make
some impact for the good in our other-
wise unredeemable existence.

We are grateful to Dr. Peck and
to the Curator of the HMH, Ms. Ellen
Rosenbush Methner, for inviting us to at-
tempt this dialogue. It should be remem-
bered that the Polish side was  a guest of the
Museum, rather than a full-fledged partner,
economically speaking. It was the Museum
that paid for Mr. Komski’s exhibit, public-
ity  and the like, and the cost of such a mas-
sive undertaking runs into figures that can
only  be conjectured. We express our grati-
tude for that also. The Polish side  has to
understand that unless it provides  compa-
rable funding for scholarly journals, books,
and other means of disseminating informa-
tion in society, its chances of having its point
of view heard remain slim.

The issue concludes with LET-
TERS  and a much-delayed review by Pro-
fessor Patricia Gajda of John Bukowczyk’s
book  on Polish Americans and their his-
tory. Ω
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Sarmatian Review Index
Health
Area of the Russian Federation  in which strains of tuberculosis untreatable by drugs have been found:  the Ivanovo
region in central Russia.
Percentage of untreatable cases among all cases of tuberculosis: from two percent to 14 percent.

Source: The World Health Organization announcement  22 October 1997, as reported by Houston Chronicle, 23 October
1997 and RFE/RL News, 24 October 1997.

Education
Number of institutions of higher learning in Poland in 1996: 236.
Of these, number of private institutions of higher learning: 130.
Total number of students in these institutions: one million.

Source: Kazimierz Sowa and Z.A. Kruszewski, papers given at the Fifth Bi-Annual Conference on Polish and East Central
European Affairs, St. Mary’s College, Orchard Lake, MI, 18 October 1997.

Number of people in Poland who have access to the Internet: 2.5  million.
Percentage of  people with higher education, high school education, and elementary education  who have access to the
Internet: 36 percent, eight percent and one percent, respectively.

Source: Michał Jankowski in Donosy, 24 October 1997.
Ecology
The most radioactively contaminated place on earth: the weapons-grade plutonion factory Mayak in southern Urals.
According to a joint Norwegian-Russian team, Mayak has released five times more radioactivity into Russia’s waterways
and ground water supplies than all the above-ground atom bomb tests put  together.

Source: Nature, as reported by Houston Chronicle, 29 December 1997.
Year in which the first radioactive 100,000-ruble banknotes were discovered in Moscow’s commercial banks:
1992.
Degree of irradiation in these banknotes: 1,000 times the normal one.
Disposition of these banknotes: left in circulation so far, promise of decontamination after  1 January 1998.
Rumors about these banknotes: they were put in circulation by Russia’s FSK (Secret Service).

Source: Editorial in the Russian daily Segodnia, as reported by Russia Today, 29 December 1997.
Demography
Estimated number of ethnic Poles in the Republic of Kazakhstan (survivors or descendants of  Poles deported there
by Stalin during the years of Soviet-Nazi friendship, 1939-1941): 100,000.
Of these, number of Poles  who want to return to Poland: 60,000.

Source: President  of the Polish Humanitarian Action Group Janina Ochojska, in an interview with RFE/RL, as reported
 by Bogdan Turek in ”Poland: Prime Minister assures Poles living in Kazakhstan,” RFE/RL, 2 January 1998.

Number of Russian soldiers who die every year of beatings, hazings, suicide or other non-combat causes: 5,000.
Source: Jolyon Naegele in RFE/RL News, 23 October 1997.

Economy
Estimated amount of money in the Russian stock market: $100 billion, or equal to India’s stock market capitalization.

Source: Financial Times, 28 October 1997.
Estimated number of private cars in Moscow at the end of 1997: three million (Moscow’s population is ten million).

Source: Molly Colin in the Christian Science Monitor, 29 December 1997.
Percentage of Kraków inhabitants who own a car: 33 percent (Kraków’s population in 1997: 1.2 million).

Source: AFP, 3 February 1998.
Estimated percentage decrease in 1997 domestic investment in Russia  (compared to 1996):  9 percent.

Source: Mikhail Gorbachev in Houston Chronicle, 1 January 1998.
The World Bank estimate of the amount of money earmarked for foreign investment in Russia in 1992-96: $130
billion.
Of this sum, the amount reinvested in the West: $65-$70 billion.

Source: Zbigniew Brzezinski in an interview given to Komsomolskaia Pravda, as reported by the AFP, 6 January 1998.
Foreign direct and indirect investment in Russia   in 1997: nine billion.
Countries which invested most in Russia: Netherlands, United States, Britain, Germany.

Source:  Gosinkor director Yuri Petrov, as reported by Agence France-Presse, 14 January 1998.

             527



    THE SARMATIAN REVIEWApril 1998

Prediction of Polish economic growth in 1998: 5.6 percent.
Polish economic growth in 1997: 6.5 percent.
Projected revenues in 1998: $39.9 billion.

Source: 1998 Polish budget, as reported by AFP, 23 January 1998.
Number of new cars sold in Poland in 1997: 477,960  (28 percent increase over 1996).

Source: Michał Jankowski in Donosy, 21 January 1998.
Percentage decline in Romanian economy in 1997: 6.6 percent.

Source: AFP, 11 February 1998.
Foreign investment in Ukraine  in 1997: $759.2 million.

Overall foreign investment in Ukraine since 1991: $2.05 billion (as of  January 1998).

Breakdown by area of investment: food industry, $422.1 million; retail and wholesale, $337.6 million; processing,
$168.7 million; construction, $90.6 million.
Breakdown by country: United States  $381.2 million, the Netherlands  $214 million,  Germany  $184.7 million,
Russia $150.4 million,  Britain $149.9 million, Cyprus $125.6 million.

  Source: AFP (Kyiv), 13 February 1998.

Percentages of world oil reserves by country  (1995): Saudi Arabia  25.7 percent; Iraq 10.1 percent; United Arab
Emirates 9.9 percent; Kuwait 9.5 percent; Iran 9.4 percent; Venezuela 5.9 percent; Russia 4.8 percent, Mexico 4.6
percent; United States 2.6 percent; others 17.5 percent.
Percentages of world oil production by country (1995): Saudi Arabia 13.1 percent; United States 11.8 percent; Russia
9.4 percent; Iran 5.6 percent; Mexico 4.7 percent; China 4.6 percent; Venezuela 4.5 percent; Norway 4.3 percent;
United Kingdom 4.0 percent; United Arab Emirates 3.5 percent; Canada 3.4 percent; Kuwait 3.2 percent; others 27.9
percent.

Source: Hillary Durgin in Houston Chronicle, 4 February 1998.

Society
Circumstances in which the Russian republic of Tatarstan adopted the Latin alphabet for the Tatar languages:
the Second World Congress of Tatars held in Kazan  in 1997.

Source: Rimzil Valiev, Rim Sitdikov and Guelnar Khasanova: “1997 In Review: Tatarstan Faces Challenges,”
RFE/RL, 31 December 1997.

Results of survey of global corruption in the area of contractual negotiations (listing ten most corrupt countries):
Russia, Nigeria, Ukraine, Azerbaijan, Uzbekistan, Ghana, Kazakhstan, Bulgaria, Iran and the former Yugoslavia.

Source: A survey by  British, Scandinavian, German and US firms published in the  Guardian, 5 November 1997
(as reported by Agence France-Presse, 5 November 1997).

Number of Russians who died of drinking low-quality vodka in 1997: 43,000.
Source: AFP, 6 January 1998.

Self-described status of Russians regarding religious matters: 46 percent atheists, 45 percent Orthodox Christians,
two percent Muslim, 0.2 percent Catholic, 0.1 percent Jewish, one percent other faiths. Six percent said they could
not answer.

Source:  1997 poll, as reported in Houston Chronicle, 24 January 1998.
Amount of money approved by the Duma (the Russian parliament) for spending in 1998 on compensation for
victims of Soviet-era political repression: $83,000, or 50 percent less than in 1997.

Source: Radio Free Europe/Radio Liberty, 6 February 1998.

Number of homeless people who died in the streets of Bucharest from cold or disease between 1 January - 11
February 1998: 80.

Source: AFP, 12 February 1998.
Percentage of Poles who consider the  Catholic  Church to be a trustworthy institution: 77 percent.

Source: A Gazeta Wyborcza poll, as reported by AFP,  26 February 1998.

Politics
Names of  countries which are NATO members and which ratified  by  20 March 1998 the agreement about admission
of  Poland, Czech Republic and Hungary  to NATO: Denmark , Norway and Canada.

Source: Donosy, 4 February and 4 March 1998.

Russian budget  for 1998 approved by the Duma in March 1998:  expenditures $83 billion, revenues $61 billion,

planned deficit $22 billion, or 4.7 percent of the  GDP.
Source: AFP, 4 March 1998.
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The Sarmatian Review
interviews

Jan Mieczysław Komski
A Polish Catholic Auschwitz survivor

whose artwork was exhibited at the

Houston Holocaust Museum  January 22,

1998 - March 31, 1998

THE REALITY OF AUSCHWITZ

Sarmatian Review: Tell us about the circumstances

under which you became a prisoner in Auschwitz.

Jan Mieczysław Komski: I was captured by German

troops while trying to cross the Polish border. I was in

the first trainload of prisoners  arriving in Auschwitz

on June 4, 1941. The camp had just been built, and the

vast majority of prisoners were Polish. Auschwitz was

a Vernichtungslager, i.e., a camp whose goal was to

destroy the prisoners, specifically, to destroy Polish

society, to kill off Poles.  My first Auschwitz number

was 564. At the beginning, there  were just several

hundred  prisoners, but within  half a year their number

grew to 20,000. By the time I escaped in 1942, 99

percent of the prisoners from those early transports

were already dead.

SR: Was your escape successful?

JMK: No. Within days, I was caught and again taken

to Auschwitz, under a different name. This time, my

number was 152,884.  From Auschwitz, I was moved

to Buchenwald, Gross-Rosen, HersbrŠck, and finally

to Dachau, from which I was liberated by American

troops in 1945.

SR: Tell us something about the way of life in

Auschwitz.

JMK: My feeling is that most prisoners knew next to

nothing about the camp. People were so stressed that

they were not able to gather  information or form

judgments. Everyone was terrified of stool pigeons who

reported the slightest insubordination to the Schutztaffel

(SS) guards. The prisoners looked left or right only to

make sure that they were not going to be hit by the

kapo or by the German in charge of their work team.

Sometimes  survivors write books about their camp

experience. These really are books only about

themselves. They say next to nothing about how the

camp functioned and what happened to other people.

So it is often imprudent to generalize on the basis of

these personal experiences.

In the camp hardly anyone knew or cared that  prisoners

actually received wages from enterprises in which they

worked, and which were sometimes located outside the

camp. These wages were then transferred to camp

accounts and listed as wages of Germans, and they went

to support the German war effort. It is significant, and

quite horrible, that each individual prisoner was in fact

paid a normal wage, of the kind received by workers

in normal conditions.

SR:  We hear from historians that Auschwitz was built

to exterminate the Polish intelligentsia. Does that mean

that other social strata, workers, farmers, the less

educated parts of society did not go to Auschwitz?

JMK:  Once you got to Auschwitz, it was difficult to

tell what social stratum you came from. The  educated

people  pretended  they were cobblers, tailors, workers,

in the hope of not attracting attention to themselves

and thus bettering their chances of survival. The

intelligentsia disappeared in the crowd as it were. But

of course all social strata of Polish society could end

up in Auschwitz. It was a perpetual threat  under which

Polish Catholics lived.

SR: This is something most Americans do not

understand. They do not appear interested in finding

out how people behave in conditions of prolonged

terror. Terror in the battlefield has often been described

and is relatively well understood, but not foreign

occupation under which one nationality terrorizes

another over a prolonged period of time.

JMK: Yes. In this connection, it should be remembered

that in Auschwitz  there were many Catholic priests —

so many  that  they became an embarrassment  for the

Schutztaffel. They were too visible. Even though the

Nazis fought against the Catholic Church, they did feel

a kind of awe before it.  So in order to remove them

from sight, they shipped several hundred priests to

Dachau one day — far away from Poland. In Dachau,

there was a special bloc for priests.

SR: But St. Maximilian Kolbe died in Auschwitz.

JMK: Yes. As time went on, other priests came to

Auschwitz, among them  St. Maximilian. That shipment

of priests to Dachau took place in the early days of  the

camp. Early on, there were some rules that even the

Nazis observed, certain rules of decorum. Later, when

the camp became enormous, especially after the Soviet-

Nazi war broke out, total chaos began to reign.

SR: Were most of your fellow prisoners Polish

Catholics?

JMK: No. During my second incarceration, there also

were many Jews. Those Jews who were assigned to

the Auschwitz camp were treated like all other
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prisoners, i.e., as much work was extracted from them

as possible before they died. The Germans did in fact

value Jewish labor and skills. In the transports of Jews

from Western Europe in particular, there were many

professionals whom the Nazis deemed useful for their

industrial enterprises. When transports of Jews came

to Auschwitz-Birkenau,  between five and fifteen

percent of  Jewish men and women  were usually set

aside and sent to Auschwitz for work, while the rest

perished in Birkenau.

SR: What else happened to those prisoners deemed

useful enough to live?

JMK: Some of them were slated for medical

experiments by German doctors.

SR: What happened at Birkenau?

JMK: Birkenau was the place where Jews and others

were gassed and then burned. This happened routinely

to women with children.

The controversies about the number of Jews who

perished in the camp are related to the fact that the

Jews slated for gassing went to Birkenau directly from

the railway station, as civilians and not as prisoners.

They were not registered in camp registers. It took only

fifteen minutes from the railway platform to the first

gas chamber (the entire enterprise was built with

efficiency in mind). It took  minutes to kill a person in

the gas chamber. For civilians from the trains, it often

took less than two hours from disembarking to the ovens.

SR: Who manned the gas chambers and the ovens?

JMK: They were virtually exclusively manned by Jews.

This is perhaps the most unspeakable part of the horror

of Auschwitz. The names of these teams varied; they

were called the Zeppelin commando at one point. The

size of these death commandos varied from one hundred

to twelve hundred people.  About once a month, these

Jews themselves were killed, as they were potential

witnesses. As a rule, the Germans killed everyone who

knew too much about the camp.

SR: Were Jews the only ones slated for gassing and

burning?

JMK: No. Those prisoners who were worn out by work

also ended their lives in Birkenau. After several weeks

in Auschwitz, most prisoners lost the muscles which

enabled them to work. Starvation diet did not replenish

the muscles, and so eventually  prisoners were declared

unfit to work, dispatched to Birkenau, gassed and

burned there. All prisoners, Jews and non-Jews alike,

had the same ‘rights’  when it came to Birkenau.

Another way to die at Auschwitz was to be shot in a

mass shooting. Then the bodies were sent to the

crematorium at Birkenau. These executions took place

regularly. The victims were the worn-out people who

could no longer work and individuals condemned to

death by order of  the Gestapo. Generally speaking,

lots of sick people ended up in Birkenau. I remember a

Gestapo officer at Auschwitz who used to say that such

weekly ‘dustings’ were  for the good of the camp.

SR: What happened to those Jews who were slated for

work in Auschwitz?

JMK: They were treated like other prisoners. Each

received a uniform and a number, and went to work.

But only for a short time, for life expectancy in

Auschwitz was counted in weeks.

THE LIBERATION

SR: What happened after Dachau was liberated by

General George Patton?

JMK: Shortly after the liberation, I met  my  future

wife. We married in Garmisch. Interestingly, we were

both freed on the same day, April 29, 1945,  but in two

different camps. The camp where my wife was

incarcerated as a forced laborer was a hundred

kilometers away from Dachau.

In 1949, having lived several years  in a displaced

persons’ camp in Bavaria, I received permission to

emigrate from Germany to the United States.

SR: Did the German government ever compensate you

for your incarceration in a death camp?

JMK:  Those of us who did not return to Poland tried

to approach the Bavarian authorities in this matter.

However, when we said that we were persecuted as

Poles, the courts would generally decide in our disfavor.

The German authorities took the position that Polish

prisoners did not deserve any compensation. It was

tough luck, it was war, they said.

SR: Do you know that those Polish Catholics who

survived the camps in Nazi-occupied Poland, and  lived

in Soviet-occupied Poland after  World War II, never

received any substantial compensation from the

German authorities? The Germans negotiated with the

Soviet-imposed government of Poland, and the actual

victims had no say in  the agreements that were reached.

The government of Soviet-occupied Poland pocketed

the hard currency it received, using a ridiculous

exchange rate to pay the victims. The Germans were

glad to pay less, the government was glad to get the

money, and the victims got next to nothing.

JMK: Yes.  Most of the concentration camp survivors

in Poland died in great poverty.  Unlike us in the West,

they were not in a position to lead healthy lives and

thus prolong their lifespan to the seventies and eighties,

as has been the case with many survivors who
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emigrated to the free West.

SR: Thus Poles were generally not reimbursed by

Germans either for the horrors they experienced or for

the destruction of life’s opportunities. During our trips

to Germany, we did not notice any sense of guilt or

shame, of the kind that exists in regard to Jews, in

regard to Polish Catholics.

JMK:  Perhaps that is why the relations between Poland

and Germany are good at this point, and why that

remarkable reconciliation took place. Of course the first

to extend a friendly hand were the Polish Catholic

bishops, who in the 1950s approached the German

bishops with the famous  ‘We forgive and ask for

forgiveness.’

Germans now support Poles in the international arena,

in NATO negotiations for instance. But of course  only

scant reparations have been paid by the individual

Länder  in Germany (the provinces rather than  the

federal government were usually involved in

negotiating these reparations).

IN THE UNITED STATES

SR: Did you receive any significant help from any

organization when you arrived in the United States?

JMK: No. The beginnings were very difficult. They

called us ‘greenhorns.’  It took me some time to get a

job that paid enough to provide a modest standard of

living. That job was with the Yellow Pages: I was doing

logos and layouts. Then I got a job as a graphic artist

with The Washington Post. I worked there for nearly

thirty years. It was then that I  started painting again. I

have a lot of watercolors, not just camp watercolors

but also others. I retired at age 68.

SR: When did you start painting camp scenes?

JMK: I started doing them already in 1945. I also

painted in the camp  when I was ordered to do so. But

when I came to this country, I had no time for painting,

I had to look for a job.

SR: Both you and your wife look very fit. What do

you do to maintain good health?

JMK: I have been fourteen years in retirement now,

and  I   jogged five miles every day for many years.

Now I walk five miles. I have also been working on

my paintings and watercolors, and this keeps me busy

and alive.

THE EXHIBIT IN HOUSTON

SR: How did this exhibit come to be?

JMK: One day, I received a phone call from a certain

Mr. Bert Van Bork who, as I learned later, was an artist

and filmmaker. He and the Chicago art patrons, Granvil

and Marcia Specks, established the Marbert Art

Foundation  for the purpose of the preservation of

concentration camp art. Mr. Van Bork got my name

and address from the State Museum Auschwitz-

Birkenau (the names and addresses of at least some

survivors are kept there on file). He wanted to meet

me because he learned that I was an artist and an

Auschwitz survivor.   He came in the company of Mr.

& Mrs. Specks.  At that point, I had  about three-fourths

of the paintings  you  now see in this exhibit in my

workroom. Mr. Van Bork spent a long time looking

them over, and he took many photographs. The

paintings were not framed, they just stood by the wall

in random arrangements.

As I understand it, the Marberg Foundation’s goal is to

create a museum in Auschwitz to display these works

of art found in  various concentration camps, not just

in Auschwitz. Many artworks are presently stored in

Auschwitz storerooms. To frame and display them over

a period of time would take a lot of money. Mr. Van

Bork has  produced a one-hour movie  showing what

is there and what can be done with it, to encourage

potential donors to contribute to the project. It is my

understanding that there are some six thousand

paintings and  artworks in that collection. Forty of them

are mine, painted after the war, plus the artworks I

painted when I was an Auschwitz prisoner. Many

drawings were found in various nooks and crannies of

the Nazi camps.

Obviously, this kind of project is a large enterprise,

and its realization depends on the funds that will be

collected.

When I visited Auschwitz recently, Mr. Van Bork took

a picture of me  next to the barbed wire fence which

surrounds the camp. That photograph  became part of

the exhibit in the Holocaust Museum Houston, and it

is part of the  film as well. Thus I became an actor.

SR: Is this the first exhibit of your Auschwitz art?

JMK: I had never exhibited these paintings before,

partly because they were not framed.  The framing of

so many pictures is an expensive and time-consuming

enterprise. They were framed at the expense of the

Museum.  Paintings were dispatched to Houston long

before the exhibit opened.  They made a favorable

impression on another Museum curator, Ms. Ellen

Methner, and her associates.  This is how the project

started.

SR: Is this a traveling exhibit? Will it be shown in other

cities, and will it remain your property?

JMK: I am supposed to get it back. The company that

brought it here, the Art Show, is supposed to bring it
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back. But I know that another exhibit is planned in

Chicago, at DePaul University; there is also a

possibility of exhibiting in New York. The Holocaust

Museums all over the country may be interested in

showing this exhibit, and so it will take some time

before it goes back to Arlington where I live.  I am of

course in favor of having it travel around, because my

goal is not just the showing of pictures. I hope that this

exhibit will prove  helpful in forging closer ties between

Polish Catholics and American Jews. My paintings

show the community of suffering which Catholics and

Jews shared in Auschwitz. As you know, Polish-Jewish

relations could be better.

SR: I think that your exhibit has had a very positive

effect on Polish-Jewish relations in Houston.

JMK: Yes. I was delighted to see how many Poles came

to the opening night, and how positively they

commented on it.

AMERICAN NOTIONS OF AUSCHWITZ

SR: Poles who experienced Auschwitz first hand, as

well as those who have had first-hand experience of

living in the country  burdened by  the memory of

Auschwitz, are often amazed at the amount of

misconceptions  in  American society about the Nazi

death camps. Is this a question of a lack of information

or the one-sidedness of it? As Poles well know, under

the Soviet occupation, i.e., until 1989, Poles were not

in a position to produce books that would tell the Polish

side of the story. On the other hand,  in the United

States, numerous books have appeared  accusing Poles

of collaborating with the Nazis in murdering Jews.

JMK: When I worked for The Washington Post, I tried

to engage in public relations on behalf of Poles. I am

well aware that, when it comes to the way Americans

see reality, publicity is extremely important. Poles do

not know how to engage in public relations, and they

are not aware of how publicity works. In Poland, for

economic reasons, people have already begun to realize

that the media respond largely to those who maintain

them financially.  Without that financial commitment,

no publicity is possible. Poles have to learn this.

Unfortunately, Polonia  is quite lackadaisical about it.

Another issue is the question of language. All too often,

members of Polonia, especially first-generation

Americans, write important books in Polish, and

publish them  in obscure publishing houses. Such books

are guaranteed to sink into oblivion. The only way to

reach the American public is to write books in English,

to run periodicals in English and to finance them

generously.

One of the reasons why I painted these pictures is that

it is harder to misunderstand pictures than the written

text.  A book can be written and then misinterpreted;

interpretation may be far away from the author’s

intention. Different people interpret the written word

differently. But most everyone can relate to pictures

and come to similar conclusions about them. Also,

many people look at pictures but few people read books.

Another issue is that books on Auschwitz published so

far tend to be repetitive. Most prisoners did not know

much about the camp, and they basically wrote their

own histories. The totality of the camp eluded them.

This sounds paradoxical, but is true nevertheless.

People were so maltreated there  that they were not

able to think about anything except their own situation.

SR: What could be done to make American society

understand better the nature of Auschwitz and the

nature of World War II in Poland? During  a discussion

meeting at the Holocaust Museum Houston on 23

January 1998, someone made the statement (how

significant that these were statements rather than

questions!)  that  concentration camps were built in

Poland because Poles were so anti-Semitic!

JMK: I live in Virginia and I often go to the Holocaust

Museum in Washington. Over there, hardly anything

is said about Poles as victims. The standard statement

is that the victims of the Holocaust were Jews and

‘others.’ Yet it is a fact of history that Poland lost six

million citizens, over three million of them Christians.

How can one bypass such a large number of victims

— I cannot understand it.

But recently, I noted a tendency to reverse that neglect.

I have seen it in several places and on several occasions.

Poles are being reintroduced as victims of the

Holocaust, and it has become acceptable  to speak of

Poles as victims of World War II. This tendency  comes

from somewhere, I do not know from where. Some

kind of moral or political suggestion has been made,

and it begins to take root.

I think that this exhibit may be helpful in reinforcing

this tendency.

SR: What prompted you to paint so many camp scenes?

JMK: Over the years, I have thought a great deal about

the Nazi camps, and I feel a sense of obligation. I was

one of the few lucky ones to survive. I think all

survivors feel a sense of obligation to those who

perished there. This is my way of honoring those who

died whilst I live.    Δ

Support

The Sarmatian Review.
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Poles and Jews
Introductory Remarks

Abraham J. Peck

On behalf of the Board of Directors of the

Museum and the Steering Committee of “Auschwitz

Eyewitness: the Artwork of Jan Komski,” our current

exhibit in the Mincberg Gallery, I welcome you to this

book discussion.

For the past several months a group of Polish

Americans and American Jews have been meeting under

the guidance and direction of the Most Rev. Joseph

Fiorenza, the Bishop of the Diocese of Galveston-Houston.

These have been extraordinary meetings, first to create

the exhibit of the artwork of Jan Komski, a world premiere,

and second, to begin to create a meaningful dialogue on

the history of Polish-Jewish relations during the thousand

year old history of that relationship.

The Komski exhibit has been an overwhelming

success, due to the extraordinary efforts of the Polish and

Jewish members of the Steering Committee. The dialogue

on Polish-Jewish relations has been less successful, and

one may even term it painful.

You will experience an evolution of that dialogue

on March 29, 1998, at 2:00 PM in the Museum’s Mincberg

Gallery, in the form of a panel discussion entitled “A

Conversation for Our Time: A Polish-Jewish Dialogue.”

The panel will be moderated by Bishop  Fiorenza and of

course you are all invited to attend.

But this afternoon we would like to take the first

steps toward that eventual dialogue program by discussing

two books most germane to that dialogue: The Forgotten

Holocaust: The Poles under German Occupation 1939-

1945 by Richard C. Lukas and Shtetl: The Life and Death

of a Small Town and the World of Polish Jews by Eva

Hoffman. Both titles are available in our Museum book

shop if you have not yet had the opportunity to read either

or both volumes.

My parents were both Jews born and reared in

Poland. First, in the kind of small towns or shtetlach

described by Eva Hoffman and then in Poland’s second

largest city, Łódê. Both spent nearly five years in the Łódê

ghetto (called Litzmannstadt by the Nazis) in Nazi-

occupied Poland,  and the remainder of World War II in

concentration camps such as Auschwitz, Stuffhof,

Buchenwald and Theresienstadt.

About their relationship to Germans, there was

never any doubt. It was one of pure hatred, unforgiving

and without the chance for forgiveness or reconciliation.

The relationship to the non-Jewish Poles of their

past was more ambiguous. I do not think I ever heard my

father speak in the same glowing terms as he did of Pan

Soliƒski, the confectionaire under whom he apprenticed

during his youth or of Marshal Józef Piłsudski, who, until

his death in 1935, was the ‘benign dictator’ of Poland and

the great friend of Polish Jewry. In 1903 Piłsudski wrote:

“the less antisemitism will exist among Christians, the

easier it will be to unite the social forces...and the sooner

a workers’ solidarity will emerge: a solidarity of all who

are exploited and wronged. Jew, Pole, Lithuanian, we are

equally wronged by Moscow....Let us encourage Jewish

comrades wherever we meet them.”

By the time of his death in 1935, Pi∑sudski’s

notion of a multi-cultural, multi-ethnic Polish republic had

been replaced by the extreme nationalist orientation of

Roman Dmowski’s National Democratic Party, the

Endecja or the Endeks  as its members were called. I

remember my father’s bitterness at this turn of events and

the disappointment he felt as the position of Poland’s

Jewish community rapidly deteriorated in the years prior

to World War II, both politically and economically.

But when we arrived in the United States in 1949,

from a displaced persons’ camp in Germany, his first

friends were Franciszek Perdol and Pan Grabowski, two

Polish Catholics who had been in America since the 1920s.

There was a story of how Germans and Jews

interacted in the thousand-year history of that relationship.

It was called the German-Jewish symbiosis. It has come

under severe attack, especially in the writings of Gershom

Scholem.

There was a story of how Poles and Jews

interacted in the thousand-year history of that relationship.

It was called the Polish-Jewish marriage and for the first

900 years of that relationship no one attacked it.  Poland

was Polin, as the Jews called the place in Yiddish, a place

which meant in Hebrew ‘Here shalt thou lodge’  in the

exile from the Land of Israel. The great Polish Jewish

novelist, Sholem Asch, described it as a place where ‘Satan

has no power over the Jews... and the Torah is spread

over the whole country. There are synagogues and schools

and Yeshivahs. God be thanked...’  The legend of Saul

Wahl had it that a Jew became king of Poland for a day. In

1579, Polish King Stephen Bathory convened the Council

of the Four Lands, or the Jewish Parliament which gave

Poland’s Jews almost complete autonomy in legislation

and laws affecting Jewish life.

But that changed in the twentieth century, and

especially in the half-decade before the outbreak of World

War II. It changed in the perception of Jews about their
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relationship with Poles during the Nazis occupation and

the immediate years after the end of the Holocaust.

We are not here to reconcile Poles and Jews. There

is a painful past that separates both communities and if

we are to move forward we cannot pretend away that

painful past. But we need to understand the context of the

pain, both on the Polish side and on the Jewish side. We

need to maintain the vision of this Museum and its efforts

to break down the wall of hatred and mistrust, if not for

ourselves, at least for our children and their children’s

children.     Δ
March 1, 1998

Reflections on Richard Lukas’

The Forgotten Holocaust

Ewa M. Thompson

No book is an island. Books are read and

interpreted in the midst of other books, and their position

in the stream of scholarship often determines what we

say about them. In other words, history is written by

winners. Losers have a hard time getting their story told.

The Forgotten  Holocaust  tells the story of a

nation which fought  on  the Allied side in World War II

but emerged from the war  a loser, even though  the Allies

won. In 1945, Poland was reoccupied by its sworn enemy,

Soviet Russia. Authentic Polish voices were silenced, and

Polish scholarship on World War II was virtually gagged.

While the Jewish Holocaust lasted four years,  terror in

Poland lasted for fifty years, from 1939 to 1989.

It is in this context that one should read Lukas’

book. It tells the story of a country and a people that were

the prime target of Nazi hate and of Soviet hate. No other

nation in Europe was thus exposed to the hate of two

totalitarian regimes, and no country in Europe resisted

longer, or more nobly. This is what The Forgotten

Holocaust  faintly outlines, but it will take many more

books like this one to make a dent in the consciousness of

the American public.

To understand The Forgotten Holocaust, one has

to realize that the context of World War II for Poland was

different than that for the United States. To understand

the Polish story, it is crucial to remember that in September

1939, Poland was attacked by  Nazi Germany and Soviet

Russia. It is crucial to remember that the Soviets were

sworn friends of the Nazis in 1939, in 1940, and in 1941.

The year 1945 began a new reign of terror in Poland. Until

1954 in particular, the Soviet-controlled secret police

murdered and terrorized people by the tens of thousands,

starting with the hero of Polish resistance, General Emil

Fieldorf, murdered in 1950 under Stalin’s deputy in

Poland, Jakub Berman, and falsely accused in a show trial

by prosecutor Benjamin Wajsblech (Antoni Zambrowski,

“Morderczyni sàdowa na ławie oskaržonych,” Tygodnik

SolidarnoÊç, 1 January 1998).

In Poland, three names strike terror into people’s

hearts: Adolf Hitler, Joseph Stalin, and Jakub Berman,

Stalin’s right hand in Poland from 1944 to 1953. Adolf

Hitler’s crimes are well known, Stalin’s crimes are

beginning to be known, but Jakub Berman’s crimes are

totally unknown in the West.

Lukas points out that in World War II, Poland

had the largest, on a per-capita basis, and the most effective

Resistance movement in Europe, and virtually no

collaborators of any social stature.  Poles are proud of not

having produced a Quisling government or a Vichy

government.

Poland lost one-quarter of its population in the

war. Portions of Poland were polluted by Nazi invaders

who built  their largest extermination camp on Polish soil.

Virtually every Polish family tasted the bitter taste of

displacement, death, pauperization and, after the war, total

powerlessness. This part of the Polish story deserves

Jewish sympathy and  recognition, and Poles are eagerly

awaiting for tokens of these attitudes.

 In 1939,  Hitler said: “The destruction of Poland

is our primary task. The aim is not the arrival at a certain

line but the annihilation  of living forces....“ (Lukas 4)

Before Jews became the primary target,  Poles were

shipped to Auschwitz by the tens of thousands.150,000

Polish Catholics went to Auschwitz. In Sachsenhausen,

20,000 Poles perished, in Mauthausen, 30,000, in

Neuengamme, 17,000 (Lukas 38); 35,000 went to Dachau,

33,000 Polish women went to Ravensbrück — many of

them to be experimented upon, with glass and other objects

implanted in their uteruses. In view of that, to hear from

uninformed members of the Jewish community that Poles

participated in the annihilation of Jews makes you ask,

“has the world really gone mad?”

Unlike those Jews who survived the Holocaust

and moved to the West, Poles remained captives of the

Soviets for  45 years. Unlike the Jews, Poles were never

individually compensated by  Germans for forced labor

and camp atrocities. Tens of thousands of Poles were
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executed for helping Jews. In the Bełžec concentration

camp alone, 1,000 Poles died solely and exclusively for

having been caught helping the Jews (Lukas 150). In 1944,

after the fall of the Warsaw Uprising, the Germans ordered

the entire population of Warsaw — man, woman, child

— to leave the city, somewhat like the Khmer Rouge

leaders who did the same to the capital of Cambodia

Phnom Penh in  the 1970s. Two hundred thousand

Catholic civilians died in that uprising, of those who

survived, 50,000 were shipped to concentration camps.

The Germans closed  all scientific, artistic and

literary institutions in Poland. Some 2250 periodicals

ceased pulication. Polish university professors were shot

or sent to concentration camps. Calorie allotment for those

Poles who were not shipped to concentration camps was

669 calories per day.

 While  this was going on, on the other side, in

the Soviet-occupied part of Poland, Polish intelligentsia

perished in Katyn and in the Gulag. Twenty-one  thousand

were murdered at Katyn, Bologoe, Dergachi. A million

and a half went to the Siberian gulag. Show me another

nation in Europe that suffered the fury of  two of the most

murderous regimes in modern history.

Yet even in these circumstances,  at least one

million people were involved in sheltering  Jews (Lukas

150).  In these circumstances, everyone of them was a

saint, a hero, deserving no fewer accolades than Raul

Wallenberg who was sheltered from Nazi retribution by

his nationality, wealth and social status. In contrast, Poles

who helped Jews were protected by nothing.

Lukas makes it clear, for those who wish to learn,

that in Poland during the war and afterwards, terror was

total. Psychologists tell us that in conditions of terror, for

most people the norms of human behavior dissolve and

the instinct of self-preservation takes over. Encyclopedia

Judaica   says: “standards of normal society did not obtain

in ghettos and concentration camps.” (Lukas 222)  Nor

did they obtain in the terrorized Polish lands. That there

were so many instances of heroism, generosity, and love

of one’s neighbor in occupied Poland  is an amazing  fact

that still awaits the explantion of researchers. The fact

that  hundreds of thousands of ordinary human beings

showed superhuman courage not for a day, not just in

battle, but month after month, should amaze and humble

us, the  urbanized beneficiaries of  America’s  good

fortune.

Lukas readily admits that the Jewish tragedy in

World War II had no parallels. But he helps us  comprehend

that the Polish tragedy had no parallels either, although in

a different way.  The grief of the Holocaust has obscured

the tragedy of Poles whose land was polluted by the

Holocaust executives: those who conceived of the

crematoria and then proceeded to  build them. The land

on which  Poles live, and which they love, was thus

polluted, and this pollution is a source of suffering for

every Pole. The Jewish remnants departed. The Poles

stayed. It is their land. They could not afford  the luxury

of  departure. That pain should be acknowledged by those

Jews who are concerned with the ramifications of the

Holocaust. Surely the people who had to pick up the pieces,

so to speak, after the Germans left, deserve some attention

and consideration? Surely they too deserve a measure of

sympathy, just as Antigone deserved sympathy for

mourning the desecration of her brother’s body.

That sympathy, that understanding, has so far

been denied to Poles.  Poles expect from the Western

world, from Americans and, yes, from America’s Jews, a

measure of understanding in this matter. Lukas’ book

strives to generate that ounce of understanding.

There is one more aspect of Lukas’ book which

needs to be mentioned.

To Polish Christians it has become increasingly

clear that  events of World War II need to be viewed not

only in moral terms but also in terms of interests. It has to

be said, bluntly, that while the interests of Jews and

Catholics were the same concerning the Nazis, namely,

the Nazis were a sworn enemy, in regard to the Soviets

these interests did not coincide. For the Jews, the Soviet

Union was a possible refuge from the horrors of Nazi

occupation. For all too many Jews, the Soviet Union was

a land of promise. A significant part of the secular  Jewish

community in Poland greeted the Soviets as friends and

collaborated with them in every way until the mid-1950s,

thus contributing mightily to the destruction of Polish

economy, culture, and population. Similar things could

be said about the  Polish-Soviet war in 1919, when

mendacious gossip of “pogroms in Poland” was spread

by Marxist and non-Marxist Jews in the West, to prevent

the creation of a non-Marxist independent Polish state

(Norman Davies, God’s Playground, vol. 2, Columbia

1984, 262-3). In contrast, for Polish Christians the Soviet

Union was, from the beginning, the country of the Gulag,

a sworn enemy bent on destroying the Polish identity.

This aspect of World War II  is virtually unknown

in the United States.

Here we touch upon an issue which is  extremely

sensitive and has to be approached not in the spirit of

accusation but in the spirit of understanding. In Revolution

from Abroad: the Soviet Conquest of Poland’s Western
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Ukraine and Western Belorussia (Princeton 1988),

Professor  Jan Gross says: “For the record, it must be stated

unambiguously” that when the Red Army attacked Poland,

it was welcomed by smaller or larger but, in any case,

visible, friendly crowds in hamlets, villages, and towns.

These crowds were largely Jewish ( Gross 29).

As I said in my article on the Katyn murders and

the Warsaw Ghetto uprising (World War 2 and the Soviet

People, edited by John & Carol Garrard, St. Martin’s  Press

1993, 213-233), for  Jews, the choice between  Nazis and

Soviets was clear. Throughout the war, a highly visible

percentage of Jews in eastern Poland sided with the Soviets

and not with the Poles. For  Polish Christians, this was an

act of treason.  For the Jews themselves, it was a means of

survival and an ideological choice. The interests of the

two groups were dramatically different — and I propose

to look at it this way. When Polish resistance against the

Nazis and against the Soviets got organized, the pro-Soviet

groups, including Jewish groups and their sympathizers,

were treated like any other segment of enemy forces. In

underground struggle, where there is no time for due

process and decisions have to be made quickly, it was kill

or be killed for the Jews who sided  with the Soviets; and

for the Poles who  sided  with the cause of Poland.  Lukas

cites examples of  the pro-Soviet partisans and

sympathizers, in the Białystok and Wilno area, who were

killed by the Polish underground forces. Such was also

the case with the  family of  Ms. Yaffa Eliach who shielded

the Soviet NKVD officers, and who now lives in the

United States,  is rabidly anti-Polish for both psychological

and ideological reasons, it seems, and whose hatred, vented

in The New York Times, added to that mountain of

prejudice against Poles that has ruined many a Polish

career in this country. From the standpoint of Polish

interests, people like Ms. Eliach’s family were traitors who

collaborated with the enemy. From the standpoint of

Jewish interests, these were Jews who sided  with those

who offered the best odds for survival. The disparity of

interests was tragic for Jews and Poles alike. We have to

recognize it, acknowledge it, and come to terms with it.

But to recycle these enemies of Polish independence as

victims of anti-Semitism is deeply unjust to Poles. Yet

this has been done countless times, in countless books,

statements, articles, policies, decisions.

After 1945,  came the Soviet occupation, the

aforementioned Jakub Berman, the most dreaded man in

Poland, on whose conscience lie the deaths of 30,000

Home Army soldiers murdered in prisons and torture

chambers in Soviet-occupied Poland (Teresa Toranska,

Them,  Harper & Row  1987, 201-354).

Now I realize that these must be painful  facts to

learn or to recall for those who are overwhelmed by the

uniqueness  of the Holocaust. But nevertheless, they are

significant facts which, for instance, Ms. Eva Hoffman

chose to ignore in her book, while resorting to the

customary repertoire of anecdotal evidence and insinuation

to reinforce the all too pervasive image of Poles as

gratuitous anti-Semites and as primitives whose

indifference  was largely responsible for Jewish losses in

World War II. Nothing could be farther from the truth.

While Poles in Soviet-occupied Poland after

World War II were forced to maintain a frustrated silence,

there developed quite a repertoire of invectives  that created

their own universe of discourse, a universe which no single

review  can hope to deconstruct. I can only signal its

existence. The fact remains that even such relatively mild

writers as Ms. Hoffman could not abstain from invoking

that repertoire. Yet these accusations, of the alleged deeply-

seated and gratuitous anti-Semitism in Poland, are sadly

reminiscent of the Nazi strategy of presenting Jews as

forever diseased, mentally and physically, and forever a

pernicious influence.

To cast these impoverished Polish peasants, who

never experienced the luxury of a hot shower or of an

elegant meal,  as near-criminals, to condemn these mute

people grilled by American cameramen until they say what

the producer wanted them to say, reminds me of the Nazis

expressing disgust at  some impoverished Jew in the ghetto

because he smelled bad and could not afford the luxury

of self-defense.

No book is an island, and Lukas’ book  nearly

drowns in the sea of scholarship on East Central Europe

written by those who have engaged in the generation-old

business of demonizing  Poles as a nation and as a political

entity.  Former Nazi collaborators, the Soviets, recycled

themselves as allies of the West, and  repositioned

themselves as legitimate suppliers of evidence and

scholarship about Eastern European history. We are still

the dubious beneficiaries of this process. The authority of

Lukas’ book is  pitted against the authority of  books of

that earlier provenance.

No book is an island. Yet I am trying to make

Lukas’ book resonate with you in a way that defies the

odds. Lukas’ book has nearly drowned in the sea of books

that do not want to know what Lukas knows. Perhaps I

am engaged in a hopeless task.  But I believe that those

present here came in order to partake of the truth — to

hear the full story, to understand and to learn.

In spite of  tremendous odds, I am  confident that
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the Polish story will have a chance to be heard. I do hope

that for the small segment of the Jewish community present

here, the book and my presentation of it will make a

difference.     Δ
March 1, 1998

Reflections on Eva Hoffman’s

Shtetl: The Life and Death

of a Small Town

and The World of Polish Jews

Michael Wyschogrod

It is a privilege to be here to discuss a very

important, delicate and complicated subject. My remarks

will be only very partially a review of Eva Hoffman’s

Shtetl. It is a very interesting book but, from my

perspective, the main shortcoming of that book is that it

is focused on  the events in one small town in Poland,

Braƒsk. This of course has its advantages because the focus

on one place makes the story self-contained and not too

complicated. Our interest however is broader than one

little shtetl.   Let me start by referring to a short passage

from that book.

In the town of Braƒsk there lives a young Pole

named Zbigniew Romaniuk (Zbyszek) who devoted

much of his life in recent years to researching the history

of the Jews in that town. He collected an immense amount

of information, and that itself is an extremely reassuring

sign. He says, speaking about the period of World War II,

that the Braƒsk bandits, or Polish individuals who handed-

Jews over to the Nazis, are responsible, by his count, for

the death of 32 Jews. If the surrounding villages are

included, the number rises to 70. ‘Zbyszek is quick to

add,’ writes Hoffman, ‘that nine Bransk families, which

would have included about forty persons, have been

honored as righteous gentiles by the Yad Vashem

Memorial in Israel. He is proud of such people and he

believes that they represent the Polish norm, and also the

normal human instincts. In his view, the murderers and

informers were the aberration, the inevitable marginal

fringe of people  all too easily prodded into crime in the

climate of Nazi lawlessness. The survivors believe just

the opposite. They hold that anti-Semitic hatred was the

Polish norm, and that during the war, the anti-Semitism

lurking in every Pole came out and showed its true

virulence. On this issue, as on many others, Polish

memories and Jewish memories remain stubbornly, even

unyieldingly, divided.’ (Hoffman 246) So one way of

looking at this is the age-old  proverbial question, is the

glass half-full or is it half-empty. In the situation where

you have half a glass, you can focus on the part that is

full, or you can focus on the part that is empty. And of

course each interpretation to a certain extent is true.

From my perspective, there are two approaches

to Polish-Jewish relations, two theses that are clearly false.

Once that is established, things become more difficult.

The first thesis which is profoundly false can be

summarized by saying, ‘Poles were the same as Nazis, or

worse.’ This is an untruth. It is perhaps held by some

uninformed people, but it is simply not true. The crimes

of the Nazis in Poland  were committed by the Nazis.

There are crimes committed by the Nazis against  the Jews,

and  crimes of the Nazis  committed against Poles. As

you have heard from Professor Thompson, the crimes of

the Nazis against the Poles were horrendous and world-

shaking — if not for the fact that one other crime was

even greater, namely, that against the Jews, because

approximately three million Polish Jews were killed by

the Nazis. A similar number of Poles were also killed.

The proportion of Poles killed by the Nazis was of course

much smaller, percentage-wise, than  the proportion of

Jews killed by the Nazis. In the case of Jews, it was almost

one hundred percent. In the case of Poles, it was a much

smaller percentage. So during the Nazi occupation, if you

had a choice to be a  Jew or a Pole, it is perfectly obviously

that your health would have been much better served by

being a Pole than by being a Jew, though being a Pole

was also quite dangerous. So that is one untruth, that Poles

were the same as Nazis.

 The second untruth is that there was no

significant anti-Semitism in Poland, that Jews lived

happily in Poland, that they were welcomed in Poland.

And when I speak of Poland, I am not speaking of nine

hundred years ago, I am speaking of Poland of the 1920s

and ‘30s, the period before World War II. This thesis that

there was no significant anti-Semitism in Poland is simply

not true. I use as my source a book by Ronald Modras,

The Catholic Church and Anti-Semitism in Poland, 1933-

1939  (Harwood Academic Publishers 1994). Modras is a

Professor at St. Louis University and a Catholic of Polish

descent. This book is a goldmine of information.

In order to help us understand the situation, I am

going to read to you from this book an excerpt from a

pastoral letter by the Primate of  Poland, Cardinal Augustus
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Hlond. We heard about the attitudes of  simple and semi-

literate peasants; those are unfortunately hard to document,

because in the 1920s and ‘30s social science research and

public opinion polling were not as developed as they are

today.  But we do have documents, and one of these

documents is Cardinal Hlond’s pastoral letter. Obviously,

the Cardinal was not a peasant, and he can clearly articulate

his views.

The letter was issued February 29, 1936. This

was the period when Hitler in Germany had already been

in power more than three years. German anti-Semitism

was virulent, and everyone in Poland knew about Nazi

anti-Semitism. In this context, Cardinal Hlond writes the

following:

So long as Jews remain Jews, a Jewish problem

exists and will continue to exist.  This question varies in

intensity and degree from country to country. It is

especially difficult in our country, and ought to be the

object of serious consideration.  I shall touch briefly here

on its moral aspects in connection with the situation today.

It is a fact that Jews are waging war against the

Catholic Church, that they are steeped in free-thinking

and constitute the vanguard of atheism, the Bolshevik

movement, and revolutionary activity. It is a fact that Jews

have a corruptive influence on morals, and that their

publishing houses are spreading pornography.  It is true

that Jews are perpetrating fraud, practicing usury, and

dealing in prostitution. It is true that, from a religious and

ethical point of view, Jewish youth are having a negative

influence on the Catholic youth in our schools.  But let us

be fair. Not all Jews are this way. There are very many

Jews who are believers, honest, just, kind, and

philantropic. There is a healthy,  edifying sense of family

in very many Jewish homes. We know Jews who are

ethically outstanding, noble, and upright.

I warn against that moral stance, imported from

abroad [he is clearly thinking of Germany, M.W.] that is

basically and ruthlessly anti-Jewish. It is contrary to

Catholic ethics. One may love one’s own nation more, but

one may not hate anyone. Not even Jews.  It is good  to

prefer your own kind when shopping, to avoid Jewish

stores and Jewish stalls in the marketplace, but it is

forbidden to demolish a Jewish store, damage their

merchandise,   break windows,  or throw things at their

homes. One should stay away from the harmful moral

influence of Jews, keep away from  their anti-Christian

culture, and especially boycott the Jewish press and

demoralizing Jewish publications. But it is forbidden to

assault, beat up, maim, or slander Jews. One should honor

Jews as human beings and neighbors, even though we do

not honor the indescribable tragedy of that nation, which

was the guardian of the idea  of the Messiah and from

which was born the Savior. When divine mercy enlightens

a Jew to sincerely accept his and our Messiah, let us greet

him into our Christian ranks with joy.

Beware of those who are inciting anti-Jewish

violence. They are serving a bad cause.  Do you know

who is giving the orders?  Do you know who is intent on

these riots? No good comes from these rash actions.  And

it is Polish blood that is sometimes being shed at them.

(Modras 346-7)

Now what do you make of a pastoral letter like that?

My first reaction as a person who served on

committees that have drawn up documents like this  is

that this is a document drawn up by a committee. Some

members of the committee were rabid anti-Semites, some

members of the committee were decent people, and the

committee decided that each side gets a paragraph or two.

The entire document is strange. The first

paragraph is full of statements such as, Jews are this, that

and the other thing, the standard anti-Semitic stereotypes

of what Jews are, they are pornographers, they are the

vanguard of atheism and Bolshevism.

Let us look at that for a moment. The Polish

Communist Party had approximately 20,000 members

(Modras 403), of which  an estimated quarter were Jews.

That makes about 5,000 Jewish communists out of 3.1

million Jews. Does that make Jews communists?  There

was a small number of Jews who were communists. There

was  a small  number of Poles who were communists. But

this typical Nazi-inspired idea of hyphenating the Jewish-

Bolshevik conspiracy is reflected in this pastoral letter by

the Primate of Poland.

On the other hand, is this a Nazi letter? No. I

cannot believe that a Nazi would have written that violence

is to be avoided. The essence of Nazi philosophy was

violence. So I cannot imagine that any Nazi would have

written it. So you have here, in Cardinal Hlond’s letter, an

anti-Semitism mitigated, in a somewhat confused way,

by Christian categories. He cannot hate and when he says

it is forbidden to hate anybody, he has to add, ‘not even

Jews.’  When he writes at the end of the letter against

shedding blood, he says, no good comes from these rash

actions, and it is Polish blood that is sometimes being

shed at them. That is the real reason  you should not do it.

This is a problematic pastoral letter. It is not a

Nazi letter,  it is therefore false to put it in the category of

Nazi anti-Semitism; but the idea that there was no anti-

Semitism in 1936 in Poland, based on that letter of the
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Primate of Poland, can no longer remain an acceptable

thesis.

Let us look at the facts. Richard C. Lukas quotes

a figure that he attributes to a Jewish source but  does not

contest: from 1935-37, or in a two-year period, 118 Jews

were killed in pogroms in Poland (Lukas 125). This is not

Nazi level of violence, but neither is it exactly a situation

of no problems.

The period of the twenty years between World

War I and World War II, particularly the 1930s, is in a

way more important than the events during the Nazi

occupation. During the Nazi occupation, terror was

immense,  criminalization of society  and the danger to

people had reached such  proportions that the situation

can no longer be treated as a normal series of events. World

War II in Poland was a world gone crazy. And I do not

know that we can draw any conclusions under those

circumstances. The fact remains that before World War

II, the Right in Poland — and the Right in Poland usually

meant the circles that were very close to the Catholic

Church — was not friendly to Jews. And the socialists,

the Left, who were not particularly friendly to the Catholic

Church, were not anti-Semitic.

The crimes perpetrated against the Poles by the

Nazis are second only to crimes perpetrated against the

Jews. And here I would include crimes perpetrated by the

Nazis against the Poles and against the Russians. Poles

and Russians were considered by the Nazis subhumans,

most of whom were probably better dead than alive, but

none of which reached the demonic proportions of Jews

who were the personification of evil and have to be totally

eliminated.

One more concluding word about Soviet crimes.

I fully agree with Professor Thompson that the magnitude

and weight of Soviet crimes against defenceless human

beings, not only Poles but Russians, the whole world of

the Gulag, has never received the kind of attention it should

have. This is unfortunate. Russia has not been liberated

by a foreign army, and the camps were not  liberated.

Aleksandr Solzhenitsyn did his job, and it is the obligation

of every decent human being to mourn  not only the crimes

of the Nazis but also the crimes of the communists. If

there were  Jews who participated in these crimes — and

there were — then I as a Jew am deeply ashamed of them.

Jakub Berman was a renegade Jew. Jews suffered under

Soviet communism at least as much as others. In one night,

the leading poets of the Soviet Union, the Jewish-Yiddish

poets, were murdered by Stalin. Stalin was a vicious and

rabid anti-Semite, and those few Jews who cooperated

with the communists, are to me a source  of great shame.

On the other hand, it must also be said that if there were a

few such misguided Jews, it is  to a certain degree the

result of the atmosphere of anti-Jewish feelings emanating

from the political Right.      Δ
March 1, 1998

Books Books  and

Periodicals Received
Poland’s Holocaust: ethnic strife,

collaboration with occupying forces and genocide

in the Second Republic, 1918-1947, by Tadeusz

Piotrowski. Jefferson, NC and London. McFarland

& Company, Inc., Publishers (Box 611, Jefferson,

NC 28640, <http://www.mcfarlandpub.com>).

1998. xiv + 437 pages. Tables, appendix, notes,

bibliography, index. Hardcover. $55.00.
This is an impressive work that deserves careful

scrutiny and wide dissemination. It clearly aspires to be a

major work on the subject. The author has gathered a great

deal of evidence about  systematic and sometimes Byzantine

attempts to destroy Poles and Poland undertaken by  the

Nazis and  the Soviets, and the sporadic but exceedingly

brutal attempts by Poland’s minorities to kill and destroy

persons of Polish nationality. Those who suffer from

Polonophobia will  not like this book.  A longer review to

follow.

“Appreciating and Enhancing the Polish

Oasis: The Best of European Agriculture,” by

John Bacher and Metta Spencer. Small Farmer’s

Journal, Vol. 22, No. 1 (Winter 1998), 49-53.
We liked this text so much that we sent it off to an

expert for evaluation. His opinion may be vastly different

from that of the article’s authors. Their 5,000-word text

argues that Poland’s small farmers, besieged by advice from

international economic agencies and deprecated by Poland’s

intellectual establishment, are in fact doing almost

everything right. Their small holdings are often organically

fertilized by farm animal manure. Their land is not as

severely damaged by pesticides as the collective farms in

Russia or the large and subsidized farms in the United States

and  Western Europe. Unlike the managers of the mega-

farms toward which the government policy directs them,

Polish farmers treat every piece of land individually, they

know it and appreciate its uniqueness. They are ripe for

consciously organic farming, for the production of food that

fills America’s health food stores.  Also, small farms alleviate

unemployment in cities to which peasants generally trek

when their small holdings are  swallowed up  by  agricultural

corporations oriented toward short-term profits.
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This is not the first time that we have seen this

argument made. It had previously been made in  Tygodnik

SolidarnoÊç and elsewhere.  It is heartening to see it repeated

in an American context.

Allied Wartime Diplomacy: A Pattern in

Poland [1958], by Edward J. Rožek. Boulder, San

Francisco and London. Westview Press. 1989. xxiv

+ 481pages. Index, bibliography, five appendices.

Paper.

Originally published by John Wiley, this book

details the political maneuvering of the Soviets whose goal

was to push the Marxist revolution through Poland into

western Europe. Mindful of their failure to do so in 1920,

the Soviets decided to give Central Europe a breather while

consolidating their grip on power within their own state.

They signed the Treaty of Riga in 1921, thus repudiating

the Curzon Line as the eastern boundary of Poland. In 1932,

they further signed a nonagression treaty with Poland. But

when the opportunity came for an alliance with Hitler, the

Soviets ‘silenced their criticism of fascism, rejected Western

offers of alliance, and helped plunge Europe into World War

II.’   Having acquired half of Poland through the Molotov-

Ribbentrop Pact, they staged a fake ‘plebiscite’  to

consolidate their hold on power in western Ukraine and

western Belarus. ‘Using the protection of the Red Army,

the Soviets made maximum use of the NKVD and local

communists to arrest, deport, and murder local Polish patriots

and... potential leaders of the opposition to Soviet rule.’ After

enlisting British and American support for their cause, the

Soviets then broke relations with the Polish government-

in-exile, enlisting their own puppets as the rulers of Poland.

Professor Rožek contends that the British objective

to dominate western Europe made Churchill cede eastern

Europe to the Soviets as a  trade-off, while  Americans

watched with relatively little interest. He further contends

that, once the Yalta accords were signed, there was no chance

whatsoever for a return to democracy in east central  Europe.

Rožek sees history in moral terms,  placing the blame for

fifty years of Soviet colonialism in eastern Europe not just

on Stalin but on Churchill and Roosevelt. He points out that

the empty assurances of France and England in 1939 hurt

rather than helped Poland, for they made the Polish

government reject out of hand the possibility of yielding to

German demands and ceding Gdaƒsk and the Polish Corridor

to Germany.

This is a well argued and passionate book, of the

kind that one seldom sees  in current historical literature. In

the 1990s, scholars have tended to hide behind  abstruse

language,  in the hope perhaps that it would obscure their

own attempts at  ideological advocacy. Yet we should heed

Friedrich Nietzsche’s warning  that advocacy is inevitable

in historical scholarship, and open advocacy is more

desirable than a recondite one. In spite of the passage of

years, Professor Rožek’s book remains vibrant and alive.

Other Books Received:
Three Eras of Political Change in Eastern Europe,

by Gale Stokes. New York-Oxford. Oxford University Press

(198 Madison, NY 10016). 1997. xiii + 240 pages. Paper.

In this book, much attention is devoted to former

Yugoslavia and to Poland, but the book also contains

generalizations about the region. A review to follow.

General Anders and the Soldiers of the Second

Polish Corps, by Harvey Sarner. Cathedral City, CA.

Brunswick Press (P.O. Box 2244, Cathedral City, CA 92235).

1997. xviii+313 pages. Index. Photographs. Hardcover.

$40.00.

Harvey Sarner seems to be one of those fine

individuals whose lives are dedicated to giving exposure to

the good news of history.  In addition to this book about

General Władysław Anders, he also wrote a book about the

rescuing of Albanian Jews from the Holocaust.  A review to

follow.

Historiografia krajów Europy Êrodkowo-

wschodniej  (tr. of “Historiography of the Countries

of Eastern Europe,” a 1992 issue of the American Historical

Review  devoted to Poland, Czechoslovakia, Hungary,

Romania, Yugoslavia and Bulgaria), edited with an

introduction by Jerzy Kłoczowski. Lublin. Instytut Europy

Ârodkowo-Wschodniej (europasw@golem.umcs.lublin.pl).

1997. 213 pages. Paper. In Polish.

A translation of an entire issue of the American

Historical Review published by a research center associated

with the Maria Curie-Skłodowska University in Lublin. The

book is obviously meant to popularize in Poland the standard

views on East Central Europe  in the American academia.

Note the change in the title, however.

Polish Fables, by Ignacy Krasicki.  Translated by

Gerald T. Kapolka. A bilingual edition. New York.

Hippocrene Books(<hippocre@ic.netcom.com>). 1997. 105

pages.  Hardcover.  $19.95.

A collection of 65 versified fables by Bishop Ignacy

Krasicki (1735-1801).

Dictionary of 1000 Polish Proverbs, edited by

Miroslaw Lipinski. New York. Hippocrene Books. 1997.

130 pages. Paper. $11.95.

A bilingual dictionary of proverbs. If nothing else,

it shows how many European (Christian? Indo-European?)

sayings occur in many languages, sometimes being almost

the calques  of each other. A useful little volume. It will be

of value in teaching Polish and in reflecting on Polish-related

subjects.

Polish Folk Dances and Songs: a Step-by-Step

Guide, by Ada Dziewanowska (assisted by Basia

Dziewanowska, Jas Dziewanowski, Stas Kmiec, and Jacek

Marek). New York. Hippocrene Books. 1997. 672 pages.

Hardcover. Index, bibliography, numerous illustrations.

$39.50.

Contains descriptions of various regional dances

of Poland and some history. A painstakingly detailed work.

Podhale: A Companion Guide to the Polish
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Highlands, by Jan Gutt-Mostowy. New York. Hippocrene

Books. 1997. 309 pages. Hardcover. $19.95.

Polish Wedding Customs and Traditions, by Sophie

Hodorowicz Knab. New York. Hippocrene Books. 1997. 196

pages. Hardcover. $19.95.

Historical essays related to the Millennium of the

City of Gdaƒsk, 997-1997, edited by Stan Garczynski.

Houston. The Polish Numismatic Association & Polish

American Congress, Texas Division. 1997. Drawings,

bibliography. 40 pages. Softcover. No price given.

Polish Americans

and Their History
Community, Culture, and

Politics

Edited by John J. Bukowczyk. Pittsburgh, PA.

University of Pittsburgh Press (3347 Forbes Avenue,

Pittsburgh, PA 15261). 1996. xiii + 278 pages. Index.

Hardcover. $49.95.

Patricia A. Gajda

In his opening essay of Polish Americans and Their

History, John Bukowczyk achieves two important things.

He breaks new ground  when he finds a discernible shape in

the scope and depth of discourse concerning the Polish

American immigrant experience.  In doing this, he also

provides a credible paradigm into which the seven essays

that follow can be set.

He deftly documents what it was that the Polish

American recorders and historians saw when they tried to

define themselves.  At first, much that was said about the

immigrants emanated from others who summoned them to

assimilation and provided descriptions of them in which they

could not even recognize themselves.  But they, too,

sometimes had problems  defining themselves, frequently

recording their historical experience solely in a Catholic

context that ignored America’s Protestant roots and Jewish

presence.  Supporting the re-creation of a Poland to which

they could return,  provided focus to their energies, so when

the country was restored after World War I, one of the reasons

for their unity evaporated.  It became clear to most of them

that they had no real intention of leaving America.

Bukowczyk shows how the literature records them

making the trek from being, first, Poles in America, then

American Poles, and finally Polish Americans or Americans

of Polish descent whose new goal was to find recognition

in the United States.  The rise of Polish Studies, albeit

limited, provided one avenue to achieve this.  While

Bukowczyk highlights the historical articulations of the

intellectuals, he remembers to include some popular

expressions of self-definition among American Poles such

as their embracing the causes of American patriotic themes,

as first recorded by Mieczysław Haiman.  The coming of

World War II had a profound effect on Polonia and the

subsequent recording of its identity and history.  New

organizations arose, such as the one that later became the

Polish American Historical Association,  devoted to the study

of a Poland once again in the grip of invaders.  Catholic

clergy and female religious were important in the Association

for a long time, providing, in the early years, the majority

of members as well as journal articles, frequently on religious

themes.  Bukowczyk stretches the topic a little when he

suggests that the nuns were proto-feminists, contributing

significantly as authors and benefiting from the

empowerment that flowed from the long-standing Marian

tradition in Roman Catholicism.

Little research has been done on the

Polish American family of the interwar period,

perhaps because its extraordinary stability after

the war definitively demonstrated how wrong had

been the prognostications of disorganization

theorists.

The anti-communist Cold War years witnessed

Polonia’s renewed interest in the ‘old country,’ and he cites,

in this regard, the scholarly work of Oscar Halecki and that

of organizations such as the Polish Institute of Arts and

Sciences in America and the American Association for the

Advancement of Slavic Studies.  The latter, however, became

dominated by Russian studies.  Polonia’s scholars worked

hard to break down stereotypes—one, for example, that

viewed Poles as a mass of rude peasants led by a few cultured

landowners, and another that ignored the distinctions

between Poles and other central and eastern Europeans,

simmering them all together in an essentially Russian soup.

Bukowczyk laments these and other limitations that

prevented the growth of Polish studies in America.  The

situation changed, however, as Polonia’s college-educated

scholars in the 1960s began to conduct their own historical

studies, sometimes in conjunction with Polish scholars in a

changing world where more contacts between them became

possible.  PAHA saw increased secularization of membership

and research interests; government funds to document and

preserve ethnic heritage in America encouraged more

scholarly activity among Polish American historians. From

the last initiative, many of Polonia’s newspapers were

microfilmed, archives assembled, curricular materials

541



     THE SARMATIAN REVIEW         April 1998
developed.

Finally, Bukowczyk outlines a new social history,

pioneered by Victor Greene and developed by scholars such

as Paul Wrobel, that regards the perspective of the industrial

worker as quintessential to the Polish American experience,

a revisionist interpretation that attracted criticism from those

who earlier had tried to counter the stereotype that Poles

were a mass of unskilled peasants and laborers.  He rounds

out his description of the new social history by characterizing

what Thaddeus C. Radzilowski has called the Detroit School.

Bukowczyk declares the current status of Polish

American historical studies to be vibrant; he observes a

concurrent decrease in the number and influence of clergy,

religious, and women in PAHA.  He has come under some

fire for crediting the vibrancy to the increased secularization

and for seeking a deus ex machina, of sorts, in more Polish

American academics like himself.  He leaves himself open

to the first charge because he discusses the two in tandem,

even though he claims no cause and effect explicitly.  The

second charge is unfair; Bukowczyk announces at the outset

that he aims to describe how Polonia has identified itself

and recorded its historical experience, a process carried out

largely, with some exceptions, by professional scholars like

himself.

William G. Falkowski’s essay is an

historiographical analysis of works published within the last

fifteen years that give more than marginal attention to Polish

Americans.  It is devoted largely to English-language sources

because they, more than Polish ones, reflect contemporary

theoretical debates.  One debate, for example, pits the older

view that the Polish immigrants to America were passive

victims of American capitalism and impediments to

unionization, against newer views that credit them with

ingenuity and reject unilinear theories of modernization.

Falkowski’s characterizations are clear and concise.  He

shows that lack of a standard definition of radicalism breaks

down the dialogue among social historians who consequently

do not know whether to view the Polish worker’s regard for

the moral capitalism embedded in papal encyclicals as

conservative owing to its religious links, or radical owing

to its affinity with progressive theories.

In a beautifully crafted and written essay on family

and women, Thaddeus C. Radzilowski reviews the extant

literature and points out the significant gaps that still remain.

He describes and then contrasts the older view of the Polish

immigrant family, based on Thomas and Znaniecki’s classic

analysis, with more recent scholarship that rejects their thesis

of family disorganization.  The new social history shows

that the once-Polish family was much changed in the New

World: a woman’s role was often augmented because of the

husband’s prolonged absence at work or his perceived lower

status owing to his recent arrival from the old world.  Women

emigrated to America, he shows, largely for the same reasons

men did.  When they arrived, they joined or took husbands,

found work and, like the men, organized themselves into

groups that advanced the social welfare.  Many entered

religious orders, some founded by Poles in America, and

devoted themselves primarily to education of children.  By

staffing the Catholic schools, they also provided important

links between separate Polonian parishes where they served.

Little research has been done on the Polish American family

of the interwar period, perhaps because its extraordinary

stability after the war definitively demonstrated how wrong

had been the prognostications of disorganization theorists.

The nature of the literature regarding Polish

Americans and religion determines the shape William

Galush’s historiographical essay takes.  It largely reflects

an old ecclesiology that focuses on institutional history:

development of parishes or dioceses, uncritical biographies

of church leaders, filiopietistic histories of religious orders.

Newer and more critical treatments of some of these topics

are appearing, but they are few.  Galush describes both the

conventional treatment of the Polish National Catholic

Church’s development and some more interesting

contemporary analyses.  Not only does he identify

traditionally studied topics that suffer from a dearth of

sources, but he also calls for study of new questions which,

although he says it more kindly, would be more suitable to

accompany a changing post-Vatican II ecclesiology.

Let us hope that this book will spawn a

cohort of theses and dissertations that will enrich

our understanding of the Polish American

experience.

Unlike the contributors who appear ahead of him

and describe the extant literature in their area of specialty,

Daniel Stone sets out to invent the field of Polish-American-

Jewish history by examining secondary sources whose focus

is in other related fields.  He reminds the reader of the

centuries-old Jewish presence in Poland characterized by

self-governing privileges. With the rise of modern Polish

nationalism came the call for abolition of all medieval

privileges, which included those traditionally enjoyed by

Jews. Because the life of independent Poland was cut short

by World War II, the public education system that would

have polonized Jews reached very few.  Their cultural life

in Poland, both religious and secular, however, was lively.

When the industrial revolution threw many into poverty, they

emigrated.  Writing their history has its challenges, Stone

indicates, since it is difficult to even define a Polish Jew,

much less trace the patterns of emigration, given the nature

of official data.  Stone says the relationship between Polish

Christian and Polish Jew in America was a good one; he

points to existing literature that tends to focus on New York.

It describes the arrival of families who gave every indication

that they meant to stay.  Polish Jewish women played an

active role in unions. Yiddish theater flourished.  With time

the immigrants became a lower middle-class American

ethnic group; their ascent into the middle class came well

after World War II.  When they encountered discrimination,

they set up their own institutions for education,
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entertainment, and business.  The Polish Jews in America

maintained considerable links with the old country—not the

Catholic Poland recalled by the older Polonia but the Poland

of the Jewish shtetl.  They sent aid to their communities

there, helped dislocated Jews, and tried to raise America’s

consciousness about the fate of Jews under Nazism, work

that led to the formation of the War Refugee Board. Jewish

American links with Poland virtually came to an end with

the Holocaust.  Stone notes the striking absence of Jews in

American Polonia and suggests that future research might

change this perception.  He suggests that Christian Poles

and Jews had historically lived in Poland in a symbiotic

relationship and that the literature, which tends to

disproportionately deal with conflicts between them, had

little effect on the lives of either of them in America.

When Stanislaus A. Blejwas examines the

relationship between Polonia and politics, he debunks the

stereotype that participation in American politics by Polonia

is inadequate. He contends that various events in Europe, as

well as realities of life in America, helped to nationalize the

Polish immigrants. First, this country’s free atmosphere gave

them the opportunity to decide openly what their views

toward Poland should be.  Then, also, when they encountered

discrimination in America, it tended to disregard their

European regional origins and group them all simply as

Poles, which had the effect of strengthening their national

bond and consciousness, a process that reached its height

during World War I.  Victor Greene’s earlier  work sees this

growth of Polish national consciousness as an American

experience that actually had little to do with Europe. As they

sought higher social status, American Poles performed

military service and contributed to relief efforts in greater

proportion to the American than to the Polish cause; when

the opportunity to return to a resurrected homeland became

a reality, few took it.  Blejwas describes the vigorous life of

Polonian politics that not only contributed to

Americanization but also served as a prelude to participation

in American politics. After a broad description of the political

activities of Polish American women, Blejwas points out

that little has yet been written on this issue, particularly on

the post World War II period, sometimes considered the

period of greatest Polonian influence on local government.

He briefly deals with the tensions between Polish Americans

and African Americans during the course of the civil rights

movement.  When Poland fell to communist rule, the

homeland displaced local political concerns in the attention

of Polonia. They formed the umbrella organization, the

Polish American Congress, but it lacked sufficient power to

influence American foreign policy in Poland’s favor.  Its

lobbying activities, despite some important shortcomings,

have been revitalized in the last two decades in response to

the election of Pope John Paul II and the formation of

Solidarity.  Once sovereign and independent Poland was

restored, Polonia’s focus once again needed redefinition.

Anna D. Jaroszyƒska-Kirchmann takes on the

hydra-headed task of studying the wave of displaced persons,

emigres, refugees, and other Polish immigrants who came

to America during and after World War II.  She observes

that, despite the abundance of original sources, little

analytical work has been done on the common experience

of this group.  For this reason, her essay concentrates heavily

on some of these primary sources: records, for example, of

their new self-help and cultural organizations.  The first wave

of emigres came between 1939 and 1941; the next large

wave arrived in 1946 under the so-called Truman directive

and later under the Displaced Persons Act of 1948 and its

subsequent amendments.  American Polonia assisted with

the resettlement.  From the research conducted in the last

generation, a profile emerges of the postwar arrivals as a

Polish intelligentsia with relatively high social status and

level of education, actively anti-communist in orientation

and interested in world affairs and American foreign policy.

Within this group, Jaroszyƒska-Kirchmann singles out the

Polish ex-servicemen who arrived in America from Britain.

Those who arrived in this post-war period frequently

established their own organizations, separate from those of

old Polonia, and provided aid to newcomers whose wartime

experiences they could more closely understand and identify

with.  Some of the new arrivals were Polish Jews who,

although they also tended to organize their own groups, often

were able to bridge the gap between themselves and the other

Polish new arrivals because of their common memories of

the war and pre-war years in Poland.  Polish escapees from

communism continued to arrive in America as did some

notable intellectuals who were able to enter the country under

revised immigration laws. Subsequent new waves of

immigration were initiated by European circumstances,

economic and political.  Danuta Mostwin’s sociological

studies provide information about not only the refugee group

but also the 1974-84 immigrant group.  The 1970s in

America saw ethnic revival and revitalization in which

Polonia participated.  Anti-defamation projects brought

together old and new Polonias.  Solidarity exiles actively

sought Polonia’s and the rest of America’s support for

Poland, but the lack of sources concerning this group calls

for added scholarly investigation.  Not only did Solidarity

exiles come in large numbers in the 1980s, so too did others

seeking free expression or economic improvement, such as

the turyÊci who arrived with a tourist visa and intended to

earn enough money to improve their lives when they returned

to Poland.  Mary P. Erdmans has done some important

research on intergroup relationships within Polish

communities in America, but the author reminds us that

much still remains to be done.

In the last essay, Andrzej Brožek writes, from the

European side, about post-World War II Polish

historiography of emigration.  He mentions Polish social

scientists who were interested in this subject even before

World War I and analyzed the exodus to the United States.

When Poland came under communist control after World

War II, research on prewar emigration ran into difficulty,

especially with the imposition of strict Marxist methodology,

a pressure that remained fixed for more than a decade.  Some

limited university contacts with the West were initiated after
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1956 and made possible the study of Polish emigration to

the United States and other western countries.  Some

important studies were published in the 1970s, some of them

by Brožek himself.  In the mid-1950s, Polish scholars had

become attracted to the methodology of the French Annales

school which has since dominated the historiography of

Polish emigration.  While this essay addresses a broader issue

than does the book, it offers a useful counterpart to the

American historiography as it views Polish emigration to

America within the context of a larger Polish diaspora.

This is a valuable and important book that deserves

a fuller description than is  possible in a review.  Here we

have some of the finest scholars of Polish American history

bringing together for the first time an identification or analysis

of the best extant primary and secondary sources in the field.

Although their historiographical task is meant to inform the

serious scholar, they tell their story of Polish America in such

an engaging manner, with little jargon, that it proves to be

interesting to the non-specialist reader as well.  Contributors

not only assess the major lines of much impressive work

already completed, but they also reveal where lacunae exist

and ask questions that future historians need to address.

Indeed, let us hope they spawn a cohort of theses and

dissertations that will enrich our understanding of the Polish

American experience. This volume, with its scope, substance,

and scholarship, should go a long way to counter any

lingering defamatory images of uncultured Polish Americans

that may still abide in this country.  Bukowczyk deserves

our thanks, and his book should be in every college,

university, and public library.      Δ

The Polish Coal Miners’ Union
and the German Labor Movement

in the Ruhr,  1902-1934

National and Social Solidarity

By John J. Kulczycki. Oxford - New York. Berg.

1997. ISBN 1-85973-153-9. 283 pages, 2 maps.

Cloth. Ł 46.00

Michael Winkler

Most Americans will spontaneously identify the

steelworkers of the Gdaƒsk shipyards and their union,

Solidarity, as the most consequential, even admired force in

recent Polish socio-political life. Traditionally, however, it

is the coal miners who have considered themselves  and

have been looked up to  as the pride of their country’s

working class. Most of their jobs, as those of their fellow

colliers in the European Union, have become obsolete and

are now a costly economic liability,  but their history

continues to evoke strong emotions, most consistently of

loyal respect and, indeed, fervent identification with an

exemplary heritage.

John Kulczycki, a historian at the University of

Illinois at Chicago, retraces a clearly defined and significant

aspect of this past. His task is a balanced assessment of the

Polish Trade Union, ZZP (Zjednoczenie Zawodowe Polskie),

that was formed in the Ruhr area in 1902 and  represented

Polish-speaking pitmen, with a changing sense of purpose

and varying degrees of success, until its dissolution in 1934.

This approach sees ‘the ZZP primarily as a trade union’

which ‘formed an integral part of the labor movement’ (4)

in the German Reich’s most important industrial districts.

National solidarity, in other words, though never disowned,

was subordinated to the working-class interests of its

members - at least until the end of World War I. The

establishment of an independent Poland, a nation-state at

first with nearly insuperable social problems, transformed

the established policies of ZZP as fundamentally as the

political orientations of the Polish community in the Ruhr

region changed. The situations before and after 1918 were

so radically different, in fact, that the life of ZZP is marked

by two distinct periods of equal length: a time of remarkable

success in the consolidation of Polish union strength through

its integration in the Labor Movement, and a time of almost

precipitous decline during the years of turmoil and

antagonism as Poles withdrew from cooperation with their

German counterparts.

It is in this second part (135-247) that the

professional labor historian will find the largest amount of

new material, most notably documentation obtained from

the archives of the Polish Ministry of Foreign Affairs. Their

full extent has been analyzed systematically for the first time.

The lay reader  may find the first half of this study more

fascinating:  its heroic phase, as it were, with its struggles

and triumphs. But the turmoil caused, for example, by the

Kapp Putsch of March 1920 and by the Franco-Belgian

occupation in January 1923 also make for suspenseful

reading.

This is to point out that Kulczycki tells his story

with a good sense of its human conflicts and drama, as well

as with the meticulous attention to detail, nuance, and change

that is expected of a specialized monograph.  My philological

eye was especially pleased by the invariably accurate

spelling of references in German, both in the notes and in

the copious bibliography. He emphasizes convincingly, and

at an unpolemical distance from some of his German

colleagues, that the Polish-speaking laborers who had been

recruited to the Ruhr mines from the rural provinces of

eastern Prussia as early as 1871, did not represent a

‘nationalist’ and ‘Catholic-conservative’ element that

impeded the emancipation of the proletariat. Nor did they

act as strike-breakers and wage-cutters, as was claimed by

most of the German membership in the two dominant unions:

the increasingly socialist Alter Verband of 1889 and its

Catholic competitor, the Gewerkverein of 1894. Nor did they
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prove incapable of disciplined self-administration, even

though most of their elected spokesmen had acquired little

more than basic literacy. Yet their strength in numbers -

nearly 100,000 on the eve of World War I, i.e.,  together

with the Masurian-speaking miners, they  made up perhaps

as much as a third of the work force (10) - and their

persistence and organizational skill made them, especially

after the success of the strike of 1905, a powerful presence

among the Ruhr unions. It was inevitable, of course, that

this rise to relative prominence in the inhospitable, if not

openly hostile environment of their ‘host country’ produced

its own internal controversies and divisions, particularly after

the disastrous strike of 1912.

Discouraging as such reversals were, they pale in

comparison with the problems the Polish miners had to face

during the decade preceding the Great Depression. Resented

by their German partners for their undivided loyalties to the

new Poland and for their willingness to cooperate with the

French authorities during the occupation of the Ruhr,

prevented by poor working conditions from seeking

employment in France or Belgium, strongly dissuaded, if

not barred, by the beleaguered government in Warsaw from

returning to their homeland en masse, the rank and file of

ZZP languished in poverty and underemployment while their

union pursued a nationalist course:  a fateful decision that

meant the abandonment of its true constituency and,

predictably, its self-liquidation.

This is, to be sure, an inglorious and perhaps

avoidable end to a valiant struggle. Its dispassionate and

most resourceful reconstruction nearly a century after its

inception may not allow any ‘easy generalization about how

a trade union organized by and for a national minority will

behave.’ (251) But Kulczycki has given us a persuasive

account of one particular labor organization within its

discrete historical context and, by implication rather than

with didactic rhetoric, he has also written a cautionary tale

for our own time.      Δ
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SR
Translations of
Documents Series

Editorial Office of Fołks-Sztyme

(People’s Paper)

A Publication of the Central Committee of the

Polish United Workers’ [Communist] Party

Translator’s note: Fołks-Sztyme  was an Yiddish-language

newspaper published by the Polish United Workers’ Party.

PUWP  had a monopoly on power in Soviet-occupied Poland.

Czesław Kaczmarek was a Roman Catholic bishop arrested

in  1951, tried and sentenced in 1953 for ‘spying and

sabotage,’ and ‘rehabilitated’ in 1990. His trial marked the

intensification of a campaign of terror against those ranking

members of the Catholic clergy who were perceived as the

most reluctant to submit  to the dictates of the Soviet-controlled

state. In September 1953, Cardinal Stefan Wyszyƒski was

arrested. Stefan Staszewski’s parents perished in Treblinka.

A reproduction of the original document  can be found  on
page 551.

Warsaw

5 Nowogrodzka Street

tel. 8-08-15

Warsaw, 10 October 1953

Comrade Stefan Staszewski

Director of the Department of  Press and Publications

of the Central Committee of the Polish United Workers’

Party

(same address)

The worldwide reactionary campaign against

People’s Poland which followed the trial and sentencing

of Bishop Czesław Kaczmarek and the arrest of

Archbishop Stefan Wyszyƒski, involves Jewish

reactionaries and some Jewish clergy in the United

States and England. We know of a leading rabbi in the

United States who has recently made a ‘barking radio’

[szczekaczka, or RFE/RL, Tr.]  pronouncement favoring

the farsical Vatican campaign against our state.

Taking into account the fact that Fołks-Sztyme

reaches  North and South America, Western Europe and

Israel, and that articles from our paper are regularly

reprinted  by six communist dailies in Yiddish and by a

number of weeklies and monthlies, I am asking your

permission to print in our paper an article about the

545



     THE SARMATIAN REVIEW         April 1998

attitudes of the reactionary Catholic clergy to Jews

during the Second Polish Republic and in People’s

Poland. This will neutralize the world’s reactionary

circles, including the reactionary Jewish clergy.

I enclose some material for such an article. It

is a report written by members of the Lublin Jewish

Committee about a meeting with the then-bishop of

Lublin, Stefan Wyszyƒski. The meeting took place in

1946, right after the Kielce pogrom.

I would like to add that representatives of the

Jewish Committee who conducted the conversation are

well known to us: comrade St. Słuszny is presently

Deputy Director of the Party Training Center, Central

Committee of the PUWP;  and comrade M. Szyldkraut,

a left-wing member of the P.C.,  presently works in

Paris.

[signed] Editor-in-Chief, Grzegorz Smolar

Enclosure:

A Report on the conversation with Bishop

Stefan Wyszyƒski conducted by

representatives of the Regional Jewish

Committee in Lublin (excerpts)

At the beginning of the conversation the

Bishop wishes to know the opinion of  the Jewish

Committee concerning the Kielce events.

The delegation responds with an analysis of

the political situation which made it possible for the

events to occur.

Bishop Wyszyƒski does not agree and

maintains that the reasons for what transpired are quite

different.

Moreover, according to Bishop Wyszyƒski, the

contribution of Jews to Polish life has been mixed. The

Polish nation is grateful to Jews for [the orchestra

conductor  Grzegorz] Fitelberg and others, but for many

other things it cannot be grateful.

The Bishop emphasizes that the Nazi

concentration camps were modelled on the Soviet

concentration camps  in Siberia and elsewhere.  They

taught Hitler’s barbarians their trade.

Nations are going through a period of post-

war demoralization, the political systems now in

existence should be replaced by other social forces. In

Poland, not only Jews are being murdered, but also

Poles. So many Poles are now [in 1946] in prisons  and

concentration camps.

The Bishop condemns all murders as they are

contrary to Christian ethics. In the case of Kielce, the

Bishop can hardly add any comment or condemnation,

because the Church has always stood for the

condemnation of evil.

Signed:

Members of the delegation St. Słuszny and M.

Szyldkraut

Round seal of the Lublin Jewish Association

1946

Lives Remembered

Deportations

from Lithuania
1. Reminiscences by Ludwik Seidenmann

Translator’s note: These two accounts by Poles arrested by the

NKVD during the 1941 deportations were recorded by

representatives of the London-based Polish government-in-exile.

The annotation on Ludwik Seidenmann’s report says that he was a

Zionist (this is probably why he was arrested).   Harvey Sarner’s

General Anders and the soldiers of the Second Polish Corps (a

review of this book will appear in a forthcoming  issue of SR)  says

that Seidenmann (identified as Seideman) was a lawyer and nephew

of the Bundist leader Henryk Erlich. After his release from the Soviet

jail, Seidenmann  served as a legal advisor to the Polish Embassy

in Kuibyshev.

The annotation on Józef Rodziewicz’s report says  that he  was a

postal clerk by profession and lived in Kazimierz before World War

II. The two were probably released after the Nazi attack on the

USSR.

Mass deportations  from Lithuania into the USSR

took place in the last week before the Soviet-German war

broke out. The deportations began during the night of 13-

14 June 1941 and lasted until 20 June 1941. According to

estimates, during that time some 40,000 people were

deported, including 10,000 each from Wilno and Kowno

[Kaunas]. People of all social strata and nationality were

deported, and  it is hard to speculate about the general

principle underlying these deportations. The war started

on  22 June, and from that day on it was impossible to

confirm either the extent of deportations or the names of

those deported. The victims were generally those  regarded

as ‘socially harmful or undesirable.’  For several months

preceding the deportations, the NKVD   employees were

engaged in composing the  lists of people to be deported.

Later, it became clear that these lists were composed

haphazardly and were based on apparently unconfirmed

denunciations. From Wilno, the following people were

deported: well-to-do merchants, industrialists, real estate

owners, former Polish military men,  Polish white collar

workers, Roman Catholic priests, monks and nuns, Jewish

rabbis and  rabbinical school students (so-called
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yeshibotniks); but also quite a few manual laborers, small

traders, persons suspected of  speculation, homeless and

prostitutes. Those refugees [from Nazi-occupied Poland]

who took Lithuanian citizenship and had jobs found

themselves deported more often than not, but so did those

who did not take the citizenship and did not plan to go

further abroad. It is interesting to note that, contrary to

rumors, those refugees who registered themselves as

intending to leave for the West generally were NOT

deported. A few of those were deported, e.g., a former

Polish officer.

The deportation process went on as follows. An

NKVD truck would approach the house where the target

family lived. Two of the three NKVD men who came in

the truck entered the house and told the victims to pack

up. Some people got twenty minutes to pack, others, an

entire day. The manner was rude, the soldiers did not give

any consideration to age or illness. There were cases when

persons to be deported were carried into the truck on a

stretcher. Then the load of deportees was taken to cattle

wagons which were already waiting for them on a side

track of the railway station. Some trains went from Wilno

to Nowa Wilejka, where relatives of  victims could search

for them, delivering money and food. Others departed

straight for the USSR. There were several  cases when  a

person was released owing to some special circumstances.

Most of those released were ill and very old. Unconfirmed

rumors said that these trains were then unloaded

somewhere along the Mołodeczno-Minsk-Orsza route,

and wagons were requisitioned for the army. Other rumors

had it that the majority of trains went to Kazakhstan.

Kujbyszew, 24 October 1941.

2. From Wilejka To Riazan,  by Corporal

Józef Rodziewicz

(as recorded by K. Gałas)

As a Polish military man, I was arrested by the

Soviets when they invaded Poland, and imprisoned in the

Wilejka county jail  together with some 1,600 others. When

the Soviet-German war broke out, all prisoners were led

out and ordered to march in the direction of Pleszczenice,

Łogojsk and Borysów. We were surrounded by NKVD

guards. During the march, some dozen people were told

to return back to Wilejka, probably to be shot. The march

lasted four and a half days virtually without rest, and totally

without food or water.

On [Soviet-occupied] Polish territory the guards’

behavior was bearable, but as soon as we crossed the

border it became worse. The situation was aggravated by

the fact that the German army moved on fast, and one

could hear the noise of German planes. The guards used

both words and bayonets to make the prisoners walk faster.

Soon seven NKVD men  were killed by German bombs,

while only one prisoner was wounded.  The second

German raid brought similar results.  This made the

NKVD men mad, especially when they saw the older and

weaker people fall down. We all dropped the bundles  we

had. Those who could not get up by themselves were shot.

When we got to the Beresina River, instead of shooting

the guards used bayonets to kill those who had fallen. We

were hungry but thirst was the worst. Some people bit

their lips to get a drop of blood; they also drank their urine.

In Borysów, each of us got four pieces of hard

tack and a bit of water, and we were put on trains heading

for Riazan by way of Moscow. The journey lasted eight

days. During that time, the prisoners received a couple of

pieces of hard tack twice, and also four pieces of sugar

and some water. The following people died of exhaustion

during that journey: Klaudiusz Mirowicz from Wilejka

(his corpse lay in the wagon for three days, until in Riazan

the NKVD ordered us to take it out and leave it on the

platform; Dr. Andrzej Wierciƒski; and several others

whose names I do not remember.   Józef  Jaroszewicz,

deputy postmaster in Wilejka, committed suicide as he

could no longer bear  thirst and pain. In my presence two

persons were shot by the NKVD: an attorney from Wilno

named Czerników and  Witold Dziergacz, a landowner

from Niestaniszki. The following were shot  and then

‘finished off’ with bayonets:  Jan Kostrzewski from

Âwi∏ciany, an employee of the Treasury (he was killed

near the village of Chatucicze, some 10-15 km from the

Polish border);  a merchant from Wilejka named Koblenc;

deputy mayor of Wilno Nagórski; a student from Warsaw

named Sikorski who was arrested as he tried to cross from

Latvia to Poland;  an engineer named Wojnowski who

was a renter in Czurlony (Wilejka  county); a certain other

landowner whose name I do not remember and whose

estate was a few kilometers away from the town of Âwir

(Captain Waligórski of Tock knows the details of this); a

sergeant in the Polish army named Dangiel; a liquor

producer from Łyntupy Edward Tomaszewicz; Stanisław

Romanowski, a farmer from  Brasław county; an

agronomist named Muraszko who was  director of an

agricultural school in Łuczaj; a certain Koltanc from

Wilejka county; Edward Wierzbicki from Wiszniewo

near Âwir; a certain Michałowski from DzieÊnie county

and many, many others, so that of the original 1,600,

about 400 did not make it to Riazan. I should like to

add that the cruelest of all were  the local Riazan police.

Kujbyszew, 24 October 1941.
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Polish Losses in World War II

compiled by

Witold J. Lukaszewski

Auschwitz was built in 1940 for Poles and, in the end, 140,000

of them died there. Beginning in Spring 1942, Jews followed

Poles into Auschwitz and they eventually became its most

numerous victims, with 1.1 million being the estimated number

(“Liczba ofiar,” Franciszek Piper and Wacław Długoborski,

Auschwitz 1940-1945, Wydawnictwo Paƒstwowego Muzeum

1995, 171-8).

Poland’s population losses during World War II were

proportionately by far the greatest of any nation participating

in the war. Of its 35 million people before the war, Poland lost

6.5 million. An estimated 664,000 were battlefield deaths (this

figure exceeds combined losses of the United States and Great

Britain in WWII), and the remainder, or 90 percent, were

civilians of all ages (Norman Davies, Europe: A History,

Oxford 1996, 1328; Richard Lukas, The Forgotten Holocaust,

U. of Kentucky Press 1986,  39;  The 1992 Almanac, Houghton

Mifflin 310).

The Nazi German death machine in the Nazi-occupied half

of Poland killed:

3 million of the 3.3 million Jews who lived in Poland before

World War II, or 90 percent of the Jewish population (S.P.

Oliner and P.M. Oliner, The Altruistic Personality: Rescuers

of Jews in Nazi Europe, Free Press 1998,  25-29).

More than 2 million Polish Catholics, with special emphasis

on eliminating the national elites (Zbigniew Brzezinski, Out

of Control, Scribner’s 1993, 7-18).

One out of four (25 percent) of Catholic clergy (Polish Foreign

Minister Władysław Bartoszewski’s Speech to the Bundestag

in Bonn, Germany, 28 April 1995).

One out of four (25 percent) of all Polish scientists

(Bartoszewski, op. cit.).

One out of five (20 percent) of all Polish schoolteachers

(Bartoszewski, op. cit.)

200,000 Polish children were deported to Germany for

purposes of Germanization. 150,000, or 75 percent, never

returned to their families in Poland (Bartoszewski, op. cit.).

The Soviet  death machine in the Soviet-occupied half of

Poland killed:

21,000 Polish officers  murdered by the NKVD in the Katyn

Forest and elsewhere (Brzezinski, op. cit.).

Between 1.6 million and 1.25 million Poles (the lowest

estimate) were deported to Siberia and Kazakhstan between

1939-1941 as a result of Soviet ‘ethnic cleansing’ (Jan Tomasz

Gross, Revolution from Abroad: The Soviet Conquest of

Poland’s Western Ukraine and Western Belorussia, Princeton

1988, 194).  An estimated four-fifths died either directly or as

a  result of privations incurred during the deportations.

State Security in the Soviet-occupied Poland between 1945-

1955 murdered tens of thousands of political, military and

intellectual leaders (Teresa Toranska, “Them,” Harper & Row

1987, 139).

Moscow’s policies designed to debilitate the Polish nation

included, among others, the following instruction: “While

rebuilding the [Polish] industry and building new industry,

make sure that industrial waste is directed to rivers which will

be used as reservoirs of drinking water.” (Arnold Beichman,

“Soviet Directives Sought to Keep Poles from Developing

Identity,” a syndicated column published, among others, in

The Penticton Press, 24 February 1994; the full text of the

Soviet directives can be found in SR, XIV/1, Jan  1994, 211-

213).

In the Polish collective memory of World War II, the Nazi

occupation is organically tied to the Soviet occupation.  Soviet

genocidal policies directed at Poland were no less devastating

than those of the Nazis. A recent study by French scientists

has shown that ‘Those very features of Nazism that we find

most repellent have now been proven endemic to communism

from its inception.’ (NYT, 22 December 1997; see also Cardinal

Wyszyƒski’s comment on the Nazis’ imitation of the Soviet

death machine, as summarized by Szyldkraut and Słuszny,

on  page 546 of this issue of  SR).

The Soviet occupation of Poland lasted nearly ten times as

long as that of the Nazis. Even more ideologically corrosive

than the Nazis, the Soviets devastated the lives of three

generations of Poles, whose living conditions were made

wretched, whose religion and culture were attacked with the

full power of the office of state security.  As General Władysław

Anders remarked to  General George Patton: ‘With the Nazis,

we [Poles] lose our lives; with the Soviets, we lose our souls....

If I found my army between the Nazis and the Soviets, I would

attack in both directions.’
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Letters

Sarmatia in 1953

On several occasions, I came across issues of

The Sarmatian Review  which I enjoyed. The title caught

my eye because during my college days in Boston, I

wrote articles for the newsletter of Sarmatia Universal

Inc. The newsletter’s name was SARMATIA SPEAKS.

In going through papers left by my father and

older brother, I came across a letter written by my older

brother Stanislaw R.J. Suchecki in 1953. During World

War II he served in the United States Army where he

saw combat and then became an interpreter in Displaced

Persons Camps in Germany. I have an unpublished

typewritten manuscript of over 300 pages which was

copied from letters he wrote to me and my younger

brother during World War II.

After graduating from Harvard University

(class of 1946), my brother worked as an attorney for

the City of Boston and was appointed Assistant U.S.

Attorney by Robert Kennedy. He served in that position

until his death at the age of 44. Were he alive, I am sure

he would enjoy reading and/or contributing to The

Sarmatian Review.

I had the pleasure of hearing a presentation by

Witold Lukaszewski in San Antonio a few months ago

when he was the invited speaker of a group that was

hosting the executive board of the American council of

Polish Culture where I am serving as one of the

directors. The Sarmatian Review has a more personal

meaning for me since I had my brief conversation with

Mr. Lukaszewski.

I thought you might like to have a copy of  my

brother’s letter in which he explains the name and

purpose of Sarmatia International. Enclosed also is a

check to cover the cost of a two-year subscription to

The Sarmatian Review.

Irena Suchecki Szewiola, North Hills, California

The enclosed text runs as follows:

To: Miss Wanda Baron, Chairman, Membership

Committee, the American Council of Polish Cultural

Clubs, Inc., Chicago, Illinois

November 7, 1953

Dear Miss Baron:

In a plenary session on October 24, 1953

Sarmatia Universal [Sarmacja Âwiatowa], Inc., Boston,

MA voted to join formally The American Council of

Polish Cultural Clubs, Inc. and to do its bit in helping

support and expand the wonderful work being done by

the Council.

Sarmatia Universal, Inc., a Massachusetts

corporation (incorporated 1949) has an ideology that

can be summed up in one word: POMOST, meaning a

bridge or a span. A bridge or span of better

understanding between the younger and the older

generations of Polish Americans; between those Poles

who have long settled in the United States, and those

recently arrived from the European continent; between

those Poles who are beyond our contry’s limits and those

Poles still in their native country, Poland. The building

of this bridge and the aim to work together, to cooperate

with one another, for the good of Poles everywhere,

and for the good of the Polish name and all it stands

for; for the growth of the Polish people in their

communities, cities, countries and, in this growth the

development of strength for purposes of unification,

whenever, in the future this strength as a power of force

will be needed. Every Sarmatian is an ambassador of

the Polish Cause, at every opportunity, in every place.

(This paragraph is based on a series of articles written

by the Editor-in-Chief of the Polish Daily Courier in

Boston, Mr. Karol T. Jaskolski.)

Our name, Sarmatia, a poetical name for our

land of Poland, can be traced back to 200 B.C.,  when

the first Slavs were called Sarmatians. Under this banner

our organization has sponsored contests in Polish

literature, art, and music.  Articles, telegrams, letters

and memorials have been written to interpret Poland

and her rich culture to the world. In American

community life in and around Greater Boston  our

members contributed to many community projects in

order to foster better undrerstanding between Poles and

peoples of other racial and national descents. Though

America has been called “the melting pot,” no people

worthy of its name ever melts into anonymity.  What

happens is not a destructive process but a cultural

synthesis—America. In this field, mainly by writing

and lectures Sarmatia Universal, Inc., has been most

effective.

During the great influx of Displaced Persons

into this country, members of Sarmatia Universal, Inc.,

worked at the reception of Polish Displaced Persons at

the Port of Boston volunteering endless hours of service

as interpreters, guides, counsellors, and as warm-hearted

friends. We held receptions in honor of these “Delayed

Pilgrims” and offered them full membership in our

Society to help them overcome their shyness and find
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their rightful place with us.
Stanislaw R.J. Suchecki, Boston, MA

Editor’s comment: S.R.J.Suchecki graduated from
Harvard in 1946 with a B.A. in Political Science (Cum
Laude). His thesis  was titled “The Sovietization of
Poland.”

Norman Davies’ predecessors

The interesting review of Norman Davies’

EUROPE: A HISTORY  in the January issue of  The

Sarmatian Review rightly stresses the author’s main

contribution: the integration of East Central Europe into

the mainstream of European history. While stressing

this innovative approach it would not be fair, however,

to forget some prominent American historians who had

played a pioneering role in this respect.  I have in mind

R. R. Palmer, professor at Princeton and Yale, whose

pathbreaking classic, The Age of the Democratic

Revolution,  incorporated Poland, Hungary, and

Bohemia in his presentation. What is more,  Palmer’s

textbook on modern European history — considered

by many the best in the field and widely used for a long

time — also contains a brief but accurate and systematic

coverage of our part of Europe.
Piotr Wandycz, Yale University,  New Haven,

Connecticut

On “Pollacks”

Would you consider writing and publishing in

The Sarmatian Review an article on the etymology of

the word “Pollack?” What about Shakespeare’s use of

the term? I myself do not find it offensive, nor do many

of my Pollack friends.  As we say in Connecticut, we

have been proud to be Pollacks all our lives.
Charles P. Bukowski, Cos Cob, Connecticut

Editor’s comment: If a people feels insulted when called
in English by the name which they have given to
themselves in their own language, then they have a
problem. Polak is the word used in Polish for  Pole, a
Polish person. In an anglicized  form, it becomes
Pollack.  We likewise do not feel offended by it.  We
would welcome an academic article on this moniker,
subject to the usual peer review process.
Indeed Shakespeare repeatedly used the term in
Hamlet, as in the conversation between the King and
Voltimand concerning a Polish-Danish war:
King. Voltimand, what from  our  brother Norway?
Voltimand. Most fair return of greetings and desires.
Upon our first, he sent out to suppress
His nephew’s levies, which to him appear’d
To be a preparation ‘gainst the Polack;
But, better look’d into, he truly found
It was against your highness...

...
And [Fortinbras’] commission, to employ those soldiers,
So levied as before, against the Polack
With an entreaty....

Compliments department

Thank you for the September issue of The

Sarmatian Review. I read it from cover to cover and

found it extremely interesting. I especially appreciated

the Olszewski interview, published without comment

and without attempts by the editor  to direct the reader

in this or that direction. I also enjoyed Professor

Lukaszewski’s article. It is difficult, if not impossible,

to find in-depth treatment of Polish and Central

European affairs in current media and periodicals. I

know;  I have searched. I wish I heard about your

publication years ago. It is amazing how much

information you have been able to squeeze into the

relatively few pages. I enclose a subscription check.
Janet Franczek, Detroit, Michigan

About the Authors

Patricia A. Gajda is Professor of History at the

University of Texas-Tyler.

Witold J. Lukaszewski is Professor of Political

Science at Sam Houston State University.

Abraham J. Peck is  Executive Director of the

Holocaust Museum Houston and a noted Holocaust

scholar.

Ewa M.Thompson is Professor of Slavic Studies

at Rice University.

Michael Winkler is Professor of German at Rice

University.

Michael Wyschogrod is Professor and Director of

Religious Studies at the University of Houston.

Announcements and Notes
Fine ratings for The Sarmatian Review Online

To our great satisfaction, Lycos has rated The

Sarmatian Review Online as one of the best sites on the Web

in Humanities in the United States. The Community

Humanities site where the ratings were posted was accessed

in January 1998 at <http://www.lycos.com/wguide/wire/

wire_484527_49194_2_21.html>. Joining the three dozen

best sites selected from so many others is a great honor.  Lycos

is the oldest and most prestigious Website directory. Kudos

to Ms. Pamela Ellis who is the Webmaster for the SR, and

many thanks to Professor Jan Rybicki for his initiative in

placing the SR online.
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LECTURE
Central Europe Study Group

at Rice University
presents

Professor Alex Kurczaba
University of Illinois-Chicago

East Central Europe and
Multiculturalism

in the American Academy

110 Rayzor Hall
May 1, 1998 (Friday)

7:00 PM
(please note that the lecture starts at 7:00 and not

at 7:30)

Wine and cheese reception to follow.

Professor Kurczaba is one of the most successful teachers of
Polish language and literature in the United States. Each se-
mester, he teaches a class on Polish culture to about a hun-
dred students. If others followed Professor Kurczaba’s lead,
the shrinking Russian Studies at American universities could
be bolstered with studies of other Slavic languages and lit-
eratures, thus strengthening and diversifying  the Slavic field.
This lecture is co-sponsored by the Polish Institute of Hous-
ton, the Houston Circle of PIASA, and the Houston Chapter
of the Kosciuszko Foundation.

A Thank You Note
The Sarmatian Review would like to thank the following
individuals and institutions for their donations to the
Sarmatian Review Publication Fund: Mr. C. Norman
Boehm & Dr. Aleksandra Ziolkowska-Boehm; Mrs. Rose
Mary Bryant; Professor & Mrs. Donald W. & Sylvia
Bushaw; Mr. & Mrs. K. & C. Evans; Mr. & Mrs. Stanley
& Maria Garczynski; Mr. Stefan J. Ginilewicz; Dr. Agnes
M. Guthrie; Dr. & Mrs. Jonathan & Ann Marie Keyes;
Mr. & Mrs. Ryszard & Janina Kowalczuk; Professor &
Mrs. Witold J. & Alicia M. Lukaszewski; Mr. & Mrs.
Douglas  & Elzbieta McNeilly;  Mr. Gregory J. Plunges;
Professor Edward J. Rozek of the Center for Science, Tech-
nology and Political Thought  in Boulder, Colorado;  Mr.
& Mrs. Joe & Elzbieta Sepich; Ms. Beatrice Shube.

RADIO COURIER

Polish American Radio Network

P.O. Box 130146

Houston, Texas 77219

Polish Language Program

Saturday 11:00 AM, 1520 KYND

tel./fax: (281) 872-1062

email: sokalski_w@hccs.cc.tx.us

TAG TRAVEL

Ticketing, Cruises, Accommodations, Car Rental

Halina Kallaby

General Manager

6484 Woodway Drive

Houston, Texas 77057

713-932-0001

fax: 713-932-9901

Polish books can be ordered electronically from

<ksiegarnia@elefant.krakow.pl>

 Robert Burek GKN
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