INFORMATION TO USERS

This manuscript has been reproduced from the microfilm master. UMI
films the text directly from the original or copy submitted. Thus, some
thesis and dissertation copies are in typewriter face, while others may
be from any type of computer printer.

The quality of this reproduction is dependent upon the quality of the
copy submitted. Broken or indistinct print, colored or poor quality
illustrations and photographs, print bleedthrough, substandard margins,
and improper alignment can adversely affect reproduction.

In the unlikely event that the author did not send UMI a complete
manuscript and there are missing pages, these will be noted. Also, if
unauthorized copyright material had to be removed, a note will indicate
the deletion.

Oversize materials (e.g., maps, drawings, charts) are reproduced by
sectioning the original, beginning at the upper left-hand corner and
continuing from left to right in equal sections with small overlaps. Each
original is also photographed in one exposure and is included in
reduced form at the back of the book.

Photographs included in the original manuscript have been reproduced
xerographically in this copy. Higher quality 6" x 9" black and white
photographic prints are available for any photographs or illustrations
appearing in this copy for an additional charge. Contact UMI directly
to order.

A Bell & Howell Information Company
300 North Zeeb Road. Ann Arbor, Mi 48106-1346 USA
313:761-4700  800.521-0600






Order Number 1860127

The discourse of sanctity: Early modern canonization of saints
as a collaborative process

Wood, Alice L., M.A.

Rice University, 1994

U M-I

300N, Zeeb Rd.
Ann Arbor, MI 48106






RICE UNIVERSITY

THE DISCOURSE OF SANCTITY:

EARLY MODERN CANONIZATION OF SAINTS
AS A COLLABORATIVE PROCESS

by

ALICE L. WOOD

A THESIS SUBMITTED
IN PARTIAL FULFILLMENT OF
THE REQUIREMENTS FOR THE DEGREE
MASTER OF ARTS

APPROVED, THESIS COMMITTEE

\/‘/1:’/’/"7 7,// j:ﬁlﬁ%
John M. Stroup, Diréctor

Harry and Hazel Chavanne
Professor of Religious Studies

bty? Moty

Gerald P. McKenney
Assistant Professor ot

Religious Studies
ey

\ > /
J Ao, /NJ\{(( .

Patricia Seed
Associate Professor of History

HOUSTON, TEXAS

April, 1994



ABSTRACT

The Discourse of Sanctity:
Early Modern Canonization of Saints as a Collaborative Process

by

Alice L. Wood

Re-evaluation of the current scholarship on sainthood reveals
canonization to be a process of deliberate creation by which candidates are
first depicted as members of particular groups or communities and then re-
presented as exemplary members of the Church of Rome. Collaboration
among the multiple groups promoting the canonization yields saints with
multiple identities who nevertheless serve as icons of consensus. This
interpretation challenges the previous scholarly depiction of early modern
canonization reform as the Vatican's attempt to change popular values by
imposing elite models of sanctity. Instead, seventeenth-century reform,
which forced communities to seek official approval for local saints, can be
viewed as a unifying strategy rather than a repressive one. Scholars who
emphasize the popular/elite dichotomy in religious culture or who examine
only certain types of documents miss both the collaborative nature of

canonizations and the importance of saints as symbols of Church cohesion.
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INTRODUCTION

Saints belong to the present as well as to the past. Although
contemporary scholars may think of saints mostly in connection with the
ancient and medieval church, many Catholic communities continue to
sponsor candidates for canonization by the pope in Rome. We must
recognize that it is the saints' relation to living communities--towns,
parishes, fraternities, religious orders, or even whole countries--which
makes them important both to their devotees and to scholars of religion.
The vast majority of saints belong to specific local communities regardless of
the fact that they are, by virtue of their canonization, held up for universal
veneration by the entire Church.! Devotees of these saints believe that the
special relationship between the saint and their community provides not
only divine protection and aid, but also gives the community special status

and legitimation.

A CONTEMPORARY CAUSE

The Sisters of the Holy Family in New Orleans are carefully

preserving the writings and effects of their founder, Henriette Delille, in

'The few saints widely revered by Christians all over the world--Mary,
the apostles, the four evangelists, St.Francis of Assisi--are exceptions to the
general rule. In actual practice, the cults of most saints (as indicated by
public celebration of their feast days, for example) are confined to rough
geographical areas or to specific groups of people such as religious orders.
See Low, Giuseppe "Canonnizzazione" Enciclopedia Catiolica (Citta del
Vaticano: Ente per I'Enciclopedia Cattolica: 1949-1954) 589.
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hopes that she will someday be canonized.* Delille, born in 1812, was a free
woman of African descent who did charitable work among the slaves of New
Orleans. In defiance of segregationist laws, Delille founded an order of
nursing and teaching nuns for black women. Her cause for canonization
was initiated in 1978, and her supporters hope to see Mother Henriette
become the first North American black woman to be declared a saint. Her
biography is written, her correspondence is catalogued; now the sisters are
waiting for a miracle. The canonization of a saint requires evidence of
sanctity not only during a virtuous and pious life on earth but also, after
death, demonstration through miracles of the power to give heavenly aid
and assistance to the community. One certifiable miracle is needed for
Henriette to be declared "blessed," that is, beatified. Another miracle would
be needed for her to be declared a "saint," or canonized.

The Sisters of the Holy Family, the Diocese of New Orleans, and the

African-American community all hope to see this heroic woman held up for

“Norma Martin,"A Family of African American Sisters," Houston
Chronicle, 20 November 1993: 1E.

“A person with a reputation for holiness cannot be officially called a
"saint," according to the Roman Catholic Church, unless he or she has been
canonized. Preliminary to canonization is the process of beatification-the
official declaration of virtue--which confers on the holy person the title of
"hlessed." Local veneration of the blessed person is permitted but at least
one additional miracle and another lengthy investigation by the Vatican are
required for the upgrade in status to sainthood. For convenience, however, I
will frequently use the term "saints" to refer generally to those in both
categories except when I am explicitly contrasting the two.
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veneration by the Church. They have every reason to believe that Delille's
cause will he well-received in Rome. Since taking office in 1978, Pope John
Paul II has beatified more candidates than all the previous popes of the
twentieth century put together.! In 1983 he reformed the canonization
process to encourage new causes.” This modern pope has a penchant for
presenting newly beatified blesseds to local churches as he travels around
the world and the Congregation for the Causes of Saints supports the pope's
agenda by striving to present him with candidates native to the countries on
his itinerary for the coming year.® In this way, the pope and his curia try to
strengthen the bonds between the Church of Rome and the culturally varied
communities of Catholics by diversifying the population of the saints. I see
Pope John Paul II's use of saint-making as a cohesive gesture, one which
parallels in many ways Pope Urban VIII's seventeenth-century canonization
reforms. Both popes saw the making of new saints as a way to encourage
renewed Christian faith and virtue in an age of internal religious reform.
More importantly, both Urban VIIT and John Paul II realized that formal

recognition of local saints by the Vatican engages the different cultural,

"Kenneth Woodward, Making Saints: How the Catholic Church
Determines Who Becomes « Saint, Who Doesn't, and Why (New York: Simon
and Schuster, 1990) 16,120.

"Le., reducing the required number of miracles, cutting costs through the
streamlining of the process, and introducing an historical-critical
consciousness into the project. See Woodward, 90-99.

"“Woodward 116.
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political, and historical communities with the Church of Rome. In terms of
the Church's needs, the canonization process is every bit as important as
the canonization product (i.e.,the saints). Despite the large body of
scholarship on saint-making, the process of canonization is not well
understood. Most modern scholars assume that the Church's control of the
canonization process is primarily concerned with directing which saints are
selected and thereby controlling society's definition of "Christian virtue."
The true importance of the canonization process, I believe, lies in the
process of exchange among the various parties--laity, clergy, community
leaders, and Vatican officials--and in their shared discourse about sanctity
and virtue.” It is, at least in part, because canonized saints symbolize that
collaboration that they continue to hold meaning for the Church.

The process by which saints are made today still follows in many

ways the procedures and guidelines developed in the early seventeenth

"The term "discourse” is frequently used these days but it needs explicit
definition here for emphasis. According to The Oxford English Dictionary,
second edition (1989), "discourse" can refer to "a conversation," or "a spoken
or written treatment of a subject in which it is handled or discussed at
length." These meanings are, perhaps, the obvious ones for the present
context. But "discourse” can also mean "the process or faculty of reasoning"
and this should remind the reader that the discourse of sanctity to which I
refer includes not only the language or vocabulary employed in discussing
the saints but also the way in which arguments for sanctity are constructed
and the way in which conclusions about a saint's life are reached. The use
of the term "discourse" in this paper also points to the work of Michel
Foucault. Foucault's use of the work "discourse" includes the relationship
between language and social institutions and the ways in which discoursive
practice forms power relations and structures knowledge.



century by Urban VIII and the then-new Congregation of Rites.” Long
before John Paul II, Urban VIII sought to strengthen the central authority
of Rome over a culturally diverse Church. In 1643, Urban radically
centralized the saint-making process, stripping local bishops (and thereby
communities) of their power to create purely local saints. From the
seventeenth century through the present, the canonization process has been
administered by a Vatican congregation of cardinals. The candidate's life is
presented mainly through written texts: biographies, personal testimonies
transcribed by the local tribunal, correspondence, documented miracles, and
the briefs and records of the ecclesiastical examinations all provide pictures
of the saint as remembered by others. Because the process is a lengthy one,
saints are often canonized generations, or even centuries, after their deaths.

It is not only the passage of time which threatens the saints' relevance, but

documentation, transcription, and repeated re-presentation of their lives.
Canonization holds a saint up not only as a symbol of God's presence
in the world but also as an icon of consensus and cooperation between

community and Church. Because the saint's identity is constructed through

The Congregation of Rites was so-called because its duties initially
included the improvement of the liturgy as well as the preparation of causes
for canonization. In 1914 Pius X separated the Congregation's duties and
now the processes for beatification and canonization are handled by the
Congregation for the Causes of Saints. For brevity's sake I will refer to
Congregation of Rites as simply "the Congregation;" no other curial
Congregations are under discussion in this paper.



a collaborative effort in which the saint is first depicted as a member of a
particular community and then re-presented as an exemplary member of
the Church of Rome, the figure of the saint symbolically "ties" culturally
diverse parts of the Church together. The long-term nature of the process
ensures that the sainu's final image or identity will be a collaborative
construction of both Church and community. The saint and his or her
virtues may be described very differently by different groups according to
their different perceptions and values but these "multiple personalities" are
accomodated by a process which constructs, revises, remembers, and forgets
but rarely denies what proves to be important to any one community.
Although Rome controls the discourse, it cannot control the entire
conversation; the local community must initiate the dialogue, supply the
raw materials, and keep the process going through financing and local
advocacy. No matter how carefully the saint is described or denicted by any
one group--including the Congregation in Rome--the interpretation of the
saint's life and virtues, as well as the definition of the saint's relationship to
living communities, takes place according to the needs and traditions of the
different people involved. It is my contention that the church's control over
the community is not exercised primarily through conscious imposition of
models of sanctity. Rather, control is exercised by forcing the community
into dialogue with the institution (i.e.,requiring saints to be recognized by

Rome rather than allowing them to be local creations), and by defining and



7

imposing the terms of the discourse itself (i.e.,by defining the language and
vocabulary of sanctity, by regulating the procedures by which information
about the saint is gathered and exchanged, etc.). When the Catholic Church
canonizes a saint, the moment is the culmination of a long conversation that
cements the relationship between church and community.

The initiation of a canonization is motivated by the desire of the
community for recognition and by the desire of Rome to establish a
discourse with the community. It is important for scholars to identify the
political dimensions of individual canonizations in order to recognize all of
the parties involved, such identification is not sufficient to explain the
situation fully. Political concerns may identify the initial motives of some
parties, but as a political discourse, canonization is inevitably consigned to
the most powerful side--the Vatican. Consideration of canonization as a
one-sided political strategy fails to recognize the exchange and collahoration
among community, sponsors, and curial Congregation of Rites. While
different groups create different identities for "their" saint--and largely
retain these particularistic interpretations even after the saint's
canonization--what they share in canonization is a way of talking about,
thinking about, and celebrating saints within the church. The collaborative
construction of the saint creates an illusion of consensus between various

factions involved, despite the absence of shared values and concepts and



despite bitter disagreements over jurisdiction and authority within the
church.

The process of canonization is presented ostensibly as the
authentication of a natural social phenomenon (i.e., the popular recognition
of the saint) and the logical outcome of a rational investigation (i.e., the
ecclesiastical trial). The differences among parties and the revisions and
alterations to the saint's Life are deliberately forgotten and the procedures
by which the construction took place are obscured under the final
pronouncements and official iconography. It is my opinion that the whole
process exhibits what Roland Barthes has called a "mythologizing strategy"
which erases both the underlying political considerations and the history
and mechanics of construction so that all parties can represent their saint
as an unmediated symbol of sanctity.” Beneath the highly visible myth of
the saint, a second-level discourse creates a myth of the Church--an ideal
Church whose members share common symbols and concepts, and whose
internal differences can be overcome. It will be my project in this paper to
show how the evidence presented in the scholarship points to this dynamic
process and collaborative effort despite the fact that few authors elaborate

upon it.

Roland Barthes, Mythologies, trans. Annette Lavers (New York: Hill
and Wang, 1972)109-110,140-142. Says Barthes, "myth is constituted by the
Joss of the historical quality of things; in it, things lose the memory that
they once were made." Barthes 142.



THE STANDARD PICTURE OF SAINTHOOD"

Scholars have generally answered the question of whether, after
canonization, saints still hold meaning for hoth laity and institution in the
negative because of the way studies of canonization are framed. The
standard depiction of sainthood in scholarly literature is molded by three
dominant assumptions: (1) that canonization is a process of identification
and selection; (2) that religious culture and, therefore, sainthood, is
polarized into "popular" and "elite" types; and (3) that the increasingly
centralized Church authority over saints precludes any significant role for
local communities. In fact, as my review of the literature will show, all
three assumptions oversimplify scholarly readings by forcing the material
into rigid dichotomies. Although the modern view reverses the old
dichotomies which privileged "elite" over "popular," it maintains a rigidly
hierarchical bias that erases the diversity of voices involved in canonization.
A more attentive reading of a wider array of source materials reveals that
saints retain their power as Christian symbols because they are jointly
constructed by local community groups, the candidate's devotees, and the

Congregation in Rome. This revised approach suggests a new model of

19 This section title "The Standard Picture," and the subsequent one,
"Revising the Standard Picture,” are taken from chapter headings in John
Stroup's The Struggle for Identity in the Clerical Estate: Northwest German
Protestant Opposition to Absolutist Policy in the Eighteenth Century (Leiden:
Brill, 1984). I am indebted to Dr. Stroup for suggesting this organization of
the material.
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institutional control which more realistically addresses the participation and
collaboration involved in cultural exchange. Saints--useful ones--cannot be
unilaterally imposed.

The first assumption--that the process of saint-making is one of
identification and selection of worthy candidates--naturalizes the
canonization process. Most scholars focus almost exclusively on who was
chosen for sainthood and why. How and by whom are too often overlooked.
The identification of a saintly individual within a community is commonly
assumed to result from the person's obvious virtues or powers in
combination with the community's need for spiritual leadership. As a result
of this assumption, scholars traditionally focus either on the personalities of
the saints or on the cultural expectations and needs of particular historical
communities."” Likewise, canonization in Rome is traditionally presented as
a selection process whereby the Church authenticates and corroborates the
community's choice. In more recent scholarship, canonization is presented
as a second, independent selection process based on the pope's or the

cardinals' own set of criteria (catechetical, political, or cultural). Because

"Aviad Kleinberg, Prophets in Their Own Country: Living Saints and
the Making of Sainthood in the Later Middle Ages (Chicago: U of Chicago
Press, 1992) 4. Max Weber's idea of charisma seems to be the underlying
basis of this assumption, but religious scholars have not widely
acknowledged this debt. Kleinberg is one of the few to understand the
importance of Weber's ideas in shaping the modern understanding of the
relationship of saints to their local communities. See Max Weber, The
Theory of Social and Economic Organization (New York: Free Press, 1964)
358-363.
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the proclamation of a saint has for so long been portrayed as the natural
outcome of two relatively independent processes, little attention has been
given to the particulars of how saints are constructed.

The second feature of traditional scholarship on sainthood is its
division of saints into "popular" and "elite" or "ecclesiastical" categories.
The standard picture of sainthood remains strongly influenced by the
sociology of the 1970s which drew sharp distinctions between "popular" and
"elite" cultural practices." While scholars in other disciplines have
abandoned such sharply delineated categories, scholars of sainthood remain
mired in the old dichotomies. For the past twenty years, saints have been
studied almost exclusively as cultural indicators. That is to say, scholars
have tried to see how saints exemplify the values of the age in which they
lived or how the reflect the values of the Church at the time they were
canonized. Scholars have shown a strong preference for studying the early
Christian and medieval saints because of the common assumption that
bishops, priests, kings, and peasants of those ages more closely shared
common values and heliefs. Within this sociologically based approach,
saints are deemed to be a natural outgrowth of "popular" religion. The

saints of popular cults serve as miraculous symbols of God's direct

"“Not all scholars name the distinction as "popular" and "elite." Other
pairs of terms include: "periphery" vs. "center," "popular” vs. "instituticnal."
But none of these changes in terminology reflects an improved
understanding.
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participation in human life; the criteria for popular acclaim focuses on their
miraculous interventions. In this role, say traditional scholars, popular
saints are fundamentally opposed to or in competition with church
authority." In the seventeenth century, so the accepted history goes, these
popular saints were co-opted to serve the interests of "elite" religion as a
strategy for social control. This view further assumes that saints have no
ontological status except as political and social constructs; therefore, the
only rational criteria for judging them must be based on their effectiveness
as icons or propaganda for some group--providing a neatly circular rationale
for proving that saints are strictly political constructs.

The third characteristic feature of standard scholarship on saints is
that the increasingly centralized Church authority over saints in the early
modern period signals a watershed in the history of canonizations. In this
period, Urban VIII enforced earlier papal decrees outlawing the making of
saints at a purely local level and decreed that all candidates must pass the
scrutiny of the Vatican before being publicly acclaimed. Scholars have
traditionally read this move as a repressive one--an attempt to place local
religious practices and local congregations firmly under the control of the

Vatican. In addition, most historians present the canonization reforms of

A fundamental component of the Weberian notion of charisma is the
anti-authoritarian nature of charismatic leaders. In particular, says Weber,
such leaders are sharply opposed to "bureaucratic authority” (bound to
rules) and to "traditional authority" (bound to precedent.) See Max Weber,
361.
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the seventeenth century as marking a radical shift away from popular
saints which had meaning for the average layperson toward elite saints
chosen by the Vatican for propaganda purposes. By the end of the sixteenth
century, it is assumed, the interests of the Church as an institution
governed by the pope and cardinals widely diverged from the interests of
the laity. Local saints, in their role as charismatic wonder workers, are seen
as direct challenges to church authority. Those acclaimed as living saints
were often forced to endure the scrutinies of the Inquisition before they
died; once dead, their lives and reputations were subjected to the trials of a
hureaucratic process before they could be canonized. Local shrines and
relics of these local saints after their deaths competed with Church-
mediated sacraments as sources of sacred power. Canonized saints of this
period, on the other hand, are portrayed in the scholarship as exclusive
ereations of the Church hierarchy which granted local communities no
significant role in the saint-making process. These conclusions have been
supported by studies of the "types" of saints canonized under the new
system; little scholarly attention has been paid, however, to the reformed
process itself. Few scholars have examined the way the testimony and
documents concerning the saints' lives were read, exchanged, revised, and
shaped by the new procedures at either the local or the Vatican level. In
the standard histories, the seventeenth-century canonization reforms are

use to argue larger issues of the zealous "Catholic Reformation" which
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strove to ensure orthodox belief and practice throughout Europe. Local

communities, according to the standard history, were forced to adopt saints
chosen by Rome. The saints of the early modern period, insist scholars, are
icons of ecclesiastical power rather than symbols of popular piety; objects of

propaganda, not objects of devotion."

REVISING THE STANDARD PICTURE

Most of the literature presented in this study falls well within the
frame of the standard picture outlined above. However, the evidence used
by these scholars, when considered as a totality, challenges the traditional
interpretation. Much of the source material is interesting and pertinent;

however, too much of the scholarship is narrowly focused on tabulations of

1] will avoid the use of the terms "Counter-Reformation" (most
commonly used, especially by Protestants) and "Catholic Reformation
(preferred by many Catholics). Both of these terms have been debated for
years (see the works of Jedin, Evennett, and O'Malley) and each has
acquired a specific connotation for the history of sainthood. "Counter-
Reformation" implies a reaction by the Church to Protestant criticism.
"Counter-Reformation saints" are usually described as those individuals
held up by the Church for their usefulness in combatting Protestant heresy-
_either by their actions against or despite Protestants or for their
conspicuous embrace of "good works" and Catholic theological premises. The
term "Catholic Reformation" emphasizes the internal reform which began in
the late Middle Ages and was renewed at the Council of Trent in the 1560s.
"Catholic Reformation saints" are described as individuals whose lives
demonstrated virtue in conformity with orthodox practice and whose fame
stemmed from heroic service or devotion rather than from miracles. Both of
these labels convey a sense of propaganda directed at some group. I will use
instead the term "early modern period" as O'Malley has advised to refer to
this historical period. (See O'Malley,"Was Ignatius Loyola a Reformer? How
to Look at Early Modern Catholicism" Catholic Historical Review 77.2
(1991):177-193.
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data or close readings of small segments of information. One scholar may
compare two early biographies of a particular saint; another looks at the
canonization bulls (but not the early biographies) of several saints; another
mentions the legal process while ignoring the political situation in the
saint's community.” In order to study the effects of the canonization
process on the saints, one has to examine a wide array of very different
types of research. I will demonstrate in this paper that the scholarship,
when considered together, reveals that the process by which saints were
made in the seventeenth century took place at both local and institutional
levels and that it was deliberately creative, rather than merely selective.
Furthermore, the literature which closely documents the lives and

canonizations of specific saints calls for a re-interpretation of the role of

% An example of an excellent work which compares early biographies
and painting of a single saint is William R. Cook's work, Fraternal and Lay
Images of St. Francis in the Thirteenth Century." Popes, Teachers and
Canon Law in the Middle Ages. Eds. James Ross Sweeney and Stanley
Chodorow (Ithaca, NY: Cornell UP, 1989) 263-289. Cook does not pursue the
revision of the saint through the canonization process. Another example of
good work on early biographies but without helpful comparison to
canonization materials is Aviad Kleinberg's book previously cited (see note
10, page 10 above.) An example of a study which focuses on canonization
documents but fails to adequately explain their relationship to earlier,
vernacular biographies is the work by Andre Vauchez, La Sainteté en
Occident aux Derniers Siécles du Moyen Age, D'Aprés les Procés de
Canonisation et les Documents Hagiographiques (Rome: Ecole Francaise de
Rome, 1981). Studies of the canonization process itself, for example the
work of Eric Waldram Kemp, Canonization and Authority in the Western
Church (Oxford: Oxford UP, 1948), fail to consider what potential effects
local politics and personalities might have on the process. All of these works
are discussed, along with others, below.
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canonization in establishing relationships between local communities and

the Church of Rome.

OVERVIEW OF THE SCHOLARSHIP

I have divided the modern scholarship on sainthood into three main
categories: the study of the canonization process itself; the study of trends
in the selection of candidates for sainthood; and the study of hagiography--
that is, the study of the written Lives, or biographies, of saints. The first
category, the study of the history of canonization itself, has been the least
well represented in recent literature. The standard works in the field date
from the 1940s and have no recent counterparts. The second field, which
considers saints as social indicators, has produced scholarship which reflects
the efforts of sociologists to find principles of variation between the saints of

different centuries and of different cultural groups. This literature first
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hen, some ten vears
later, in American scholarship. Those works which describe trends in
popular perceptions of sanctity or trends in canonization criteria remain the
most influential and well-known across several disciplines. Yet more recent
studies, which tend to focus attention on fewer candidates and consider the
interplay of different local and ecclesiastical groups at work on behalf of a
saint's cause, have proven to be more rewarding for understanding the
complex social, cultural, and political dimensions of canonization. The third

area of research on saints, hagiography, is the most rapidly expanding field.
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After a period of scholarly neglect, the study of the written vitae of saints
and of their authors has attracted many contemporary scholars of literature
and social history. These scholars re-read the Lives of the saints for clues
about the saint as a member of a community--and about the author as a
member of his community--instead of trying to recover the historical saint.
Their findings offer historians of canonization new information on the
interactions between saint, local community, sponsors and promoters, and
the Vatican congregation.

I will briefly review the important scholarship in each of these three
areas in order to sketch the most significant contributions to the general
scholarly understanding of sainthood. By considering this broad range of
material I hope to show that the process by which saints are made is a
complex one which takes place on several fronts and knots together multiple
strands of discourse. While most of the works I cite deliver some portion of
the "standard picture" I have outlined above, several recent works, which
study the hagiographical history of individual saints and details their
posthumous "careers" toward canonization, reveal traces of the collaborative
effort T want to bring to the foreground. I will begin with a short review of
the history of canonization process in which I will argue that no evidence
exists in the primary sources to support the common assumption that the

popes aimed to revise the type of saints presented for veneration. Next I
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will present a review of the literature on "popular" religion which has set

the tone for modern research on the saints.
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SECTION I: THE CANONIZATION PROCESS

Scholarship on saints, especially that which focuses on the
relationship of saints to their historical cultures, has long presented the
seventeenth-century reform of canonization as a milestone in the history of
saint-making. Opinions vary as to the relative importance of the broad
centralizing tendencies at work within the Church and the precedent-setting
power plays made by individual popes, but most scholars agree that the
shift in canonization authority from the bishops to the pope began in the
twelfth century and was fully accomplished in the middle of the seventeenth
century. Two decisive events enforced this shift in authority: the
establishment in 1588 of a curial Congregation of Rites expressly for
conducting canonization procedures, and the decrees of Urban VIII (1623-
1644), which made it imperative for any community to seek official
authorization for their local "saints" through this Congregation. This shift
in authority combined an enforced control over emerging cults, a judicial
process by which sainthood was evaluated, and an increasingly important
role for canon lawyers rather than local clergy. Such a shift, scholars claim,
effectively changed the kinds of saints who were canonized and held up by
the Church for veneration by the faithful. In modern and post-modern

scholarship, this papal and curial control over the making of saints acquires
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its primary significance as part of the post-Tridentine Church's larger
agenda to reform and control popular belief and practice.™

Many scholars seem to deliberately ignore the fact that papal
involvement in canonizations--and even the pope's exclusive right to
canonize--had existed for centuries. This omission adds emphasis to the
repressive nature of the early modern period by drawing a stark contrast
between ancient canonizations by popular acclaim and the lengthy, highly
formalized process of the seventeenth century. Furthermore, because many
social historians have simply "mined" church history for examples to cite,
they have failed to place canonization reform in its proper historical context
of evolving papal jurisdiction and a growing concern for objective
verification. As a result, it is easy to forget that the seventeenth century

documents make no mention of changing the images of saints.

SCHOLARSHIP ON THE PROCESS OF CANONIZATION

Over the course of this century, opinions have varied widely as to the
nature and results of the process by which the Catholic Church canonizes
saints. Canon Macken, an English cleric, was the first to outline the
process of canonization for lay readers. In his 1909 book he described the

process of canonization as an "exact science" in which careful deliberation

"For an example of how canonization reform is treated in a standard
history of the period, see A. D. Wright, The Counter-Reformation: Catholic
Europe and the Non-Christian World (New York: St.Martin's Press, 1982)
82. Wright sees the influence of Urban's reforms on lay piety as "enormous."
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and accurate investigation not only avoided the possibility of deception and
error but permitted the truth to shine forth.!” Few writers have shared
Macken's optimism but then few have reacted as strongly as Cunningham
who, in 1980, denounced the process as one which "sanitized" the saints and
reinterpreted "deviant charismatic symbols" in order to foster "conforming
identification."" Most of the published literature--and there is not much of
it--focuses on the ecclesiastical history behind the evolution of the process
rather than on the nature of the process itself. One recent exception, a
work by Kenneth Woodward, does investigate the language, procedures, and
policies of the Vatican Congregation; I will discuss his work at the end of
this section.

The standard references on the history of canonization are the 1949
articles on canonization and beatification written by Giuseppe Low in the
Enciclopedia Cattolica and the 1948 book Canonization and Authority by
Eric Kemp." Low's articles remain unsurpassed for some details, but they

are outdated in many respects. Molinari's more recent articles on the same

"Canon Macken, The Canonisation of Saints (Dublin: M.H.Hill, 1909).

Lawrence Cunningham, The Meaning of Saints (San Francisco: Harper
and Row, 1980).

“Giuseppe Low, "Beatificazione" and "Canonizzazione" in Enciclopedia
Cattolica, ed. Pio Paschini (Citta del Vaticano:1949-1954); Eric Waldram
Kemp, Canonization and Authority in the Western Church. Oxford: Oxford
U. Press, 1948.
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subjects are fine but do not replace Low's.” Kemp presents the history of
canonization as it reflects the increasing centralization of authority in the
church. A 1938 work by Stephan Kuttner considers the history of
canonization from the perspective of canon law.*! Kuttner and Kemp
disagreed to some extent on the specific popes and canonizations which set
precedents, but they are both clearly concerned with the procedural
evolution as it relates to increasing papal authority.”* Damian Joseph
Blaher's study, written as a doctoral dissertation in Canon Law in 1949,
gives an historical commentary on the canonization process.* This work is
particularly helpful to the study of canonization reform because it
frequently refers to Benedict XIV's 1734 codification of the procedures which
had evolved over the course of the seventeenth century.*® Blaher discusses

the authority exercised by different parties as well as the credentials

2P Molinari, "Beatification" and "Canonization," New Catholic
Encyclopedia, 1967 ed.

“Stephan Kuttner, "La Reserve papal du droit de canonisation." The
History of Ideas and Doctrines of Canon Law in the Middle Ages
(London:Variorum, 1980).

ZRuttner felt that Innocent III, rather than Alexander III, was the
pivotal figure at the end of the twelfth century who changed the course of
papal authority for canonizations. Kuttner and Kemp argued this in print
and it was apparently quite a famous debate, until Kuttner conceded in
1939. See the retractions included at the end of Kuttner's book.

“Damian Joseph Blaher,0.F.M., The Ordinary Process in Causes of
Beatification and Canonization: A Historical Synopsis and a Commentary
(Washington,DC: Catholic U. of America Press, 1949).

2 Benedict XIV (Prospero Lambertini) is discussed below on page 32.
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required of petitioners, promoters, witnesses, and judges. He outlines the
various parts of the canonization process and describes their historical
precedents. This work is only infrequently cited in the literature.

Because of its brevity and clarity of style, and in the absence of any
more recent survey in English, Kemp's work remains the most popular and
the most widely cited. His history of canonization starts with the ancient
cults of the martyrs and extends through the early modern period and into
the nineteenth century. Kemp places the history of papal attempts to
control canonizations and local cults into the wider context of an overall
tendency within the Church and Europe as a whole toward the
centralization of power. Kemp balances his narration of the evolution of the
canonization process with a description of the historical debates over papal
authority and infallibility which accompanied the consolidation of papal
power over the centuries. Kemp demonstrates the degree to which Urban's
achievement--the culmination of almost five hundred years of papal efforts--
was made possible through widespread confirmation by theologians and
lawyers who supported the strengthening of papal authority.

While Kemp's account stresses the consolidation of papal power and
the centralization of the procedure, more recent scholars have read the
history of canonization from the perspective of diminishing local and lay
influence and with an eye to changes in the type of saint which resulted.

The now almost universally accepted view charges that the development of
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canonization from a locally controlled to a centralized and papally controlled
process meant a shift from "popular” to "elite" ideas of sanctity. The result
was that "virtuous" saints preferred by Rome replaced the "miraculous"
saints preferred by ordinary lay Christians-—-at least in the niches and
liturgy of the Church. In order to provide some perspective for the change
from Kemp's view to modern interpretations of these seventeenth century
events, I will review the history of canonization and the changes instituted
in the early modern period.*

HISTORY OF EARLY AND MEDIEVAL CANONIZATIONS

The cult of the saints arose in early Christianity from the cults of
martyrs.” Local churches started new cults around their own martyrs who
died under Roman persecution. For the first several centuries, saints were
chosen on popular fame without any formal process or inquiry. The local

bishop's permission for the raising and transfer (called the "translation") of

the martyr's bones to a place of honor usually constituted official approval.

Even in the early Middle Ages, the bishop's "canonization" of the saint was

“For the interested reader, I have provided an appendix at the end of
this paper which outlines the steps involved in canonization and presents
the terminology used.

¥Ror a more detailed history of this development, see Peter Robert
Lamont Brown, The Cult of the Saints: Iis Rise and Function in Latin
Christianity (Chicago: University of Chicago Press, 1981); Kemp, 5; see also
articles on the history of canonization by Molinari and Low cited above.






