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INTRODUCTION 

Every June, many people around the world come together to celebrate queer identities. 

Cities across all continents host a Pride event, usually a parade or festival, in order to affirm the 

lives of queer folks. In the United States, June is federally designated as LGBTQ Pride Month in 

order to commemorate the Stonewall Riots, a series of anti-police protests led by queer activists 

in June of 1969. Around this time of year, there is also a notable increase in marketing towards 

the queer population, as companies push products that prominently display the iconic rainbow 

flag symbol. While including products that celebrate queer identities may seem to be beneficial, 

many radical leftists criticize these businesses for engaging in rainbow capitalism, the idea that 

companies are only motivated to support queer rights due to profit incentives but do not actually 

believe in queer liberation. Corporations like Nike and Walmart consistently increase the output 

of rainbow-colored products during the month of June, while they continue to invest in other 

practices that are harmful towards the queer community, like continued support for the police 

and private prisons. In other words, anti-capitalist revolutionaries within the queer community 

criticize rainbow capitalism because every June, companies actively profit from the idea of queer 

rights through rainbow-colored products within a capitalist system, but every other month of the 

year, these companies refuse to actually push for tangible change in the material lives of queer 

individuals. 

Rainbow capitalism has infiltrated many queer spaces, especially mainstream Pride 

movements sponsored by cities across the world. In response, radical leftists have begun to 

organize alternative protests, often known as “Critical Pride” movements, that criticize not only 

the capitalist nature of state-sponsored Pride movements, but also the centering of gay men, 

which comes at the expense of other queer folks who face erasure in mainstream discourse. 
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These activists push back against the mainstream Pride movement’s drifting towards moderate, 

liberal goals and away from the origin of Pride as an anti-police riot. Most notably, local queer 

organizations in Madrid, Spain, host “Orgullo Crítico,” which directly translates to Critical Pride, 

one week before the mainstream Pride celebration, in order to criticize the latter and highlight the 

lives of marginalized people within the queer community. 

I originally became interested in studying Critical Pride movements after spending a 

summer living and working in Madrid, Spain. In May 2019, I began an internship at La 

Fundación 26 de Diciembre, a local non-profit organization that serves queer seniors by 

providing both medical and social resources. My work included translating interviews that were 

showcased in a Madrid Pride event, so I was knowledgeable about Madrid’s programming 

despite having never attended Madrid Pride in the past. Prior to that summer, I had only attended 

Houston Pride. At the end of my internship, my co-workers invited me to join them in attending 

Orgullo Crítico 2019. At this protest, I witnessed radical, marginalized bodies within the queer 

community criticize how mainstream events continued to exclude them. I was fascinated by the 

sheer number of people who attended because I had never even heard of anti-capitalist counter-

protests to Pride in the United States, and I became curious about the history of this event. This 

event alone felt comparable in size, if not larger, than the Houston Pride celebration that I had 

attended the summer before. I felt inspired and moved by these protestors’ work, and I began to 

search for online articles related to anti-capitalist Pride movements both in Spain and the United 

States. Academic research that situates and contextualizes Critical Pride movements does not 

currently exist, nor does any case study directly comparing Spain and the United States, so I 

decided that I wanted to explore these topics further. 
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In this thesis, I trace the emergence of mainstream Pride celebrations in Spain and the 

United States, and their role in the creation of Critical Pride movements. I explore why these 

Critical Pride movements emerge when and where they do and analyze key differences between 

Spain and the United States. This research can provide insights into how academic queer theory, 

specifically queer Marxist theory, relates to this form of real-life praxis, which can inform the 

work of radical leftist revolutionaries as they criticize mainstream Pride in order to further their 

goals for queer liberation. 

Before discussing the theoretical framework for this thesis, I would like to clarify why I 

use the terminology “queer” as opposed to “LGBT,” “LGBTQ+,” or other terms commonly used 

to refer to individuals who do not identify as heterosexual or cisgender. The terminology used for 

gender and sexual minorities has fluctuated over time, and the word “queer” has a complicated 

history, but there are still reasons why “queer” seems to be the most appropriate word in this 

context. Given that this thesis is informed by the academic discipline most commonly known as 

queer theory, it is fitting to refer to the corresponding community of individuals as queer. Diane 

Zosky, a professor at Illinois State University who is involved in the School of Social Work, the 

Department of History, and the Department of Sociology and Anthropology, writes that “the use 

of the word queer in an academic context is used in a postmodern, poststructural way to 

emphasize nonheteronormativity and contests oppressive social constructions of sexual 

orientation and gender.”1 

1 Zosky, D. L., & Alberts, R. (2016). What’s in a name? Exploring use of the word queer as a 
term of identification within the college-aged LGBT community. Journal of Human Behavior in 
the Social Environment, 26(7/8), 597–607. https://doi-
org.ezproxy.rice.edu/10.1080/10911359.2016.1238803 
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Moreover, in the past, “queer” had been used as a derogatory term, but there has been a 

movement to reappropriate the word, led “largely [by] radical and political activists intending to 

disturb the discourse with confrontation.”1 Because this thesis aims to highlight the work of 

radical leftist revolutionaries, I have chosen to use the term that they seem to most commonly 

identify with, in both academic and online spaces. Finally, the word “queer” has come to be 

understood as an umbrella term that can encompass those who identify as lesbian, gay, bisexual, 

transgender, or any other non-heterosexual or non-cisgender identity, and “some within the 

LGBT community have promoted the word queer to protest the limits of gender and sexuality as 

defined by the polarity of binomial categories.”1 Thus, I use “queer” not only because of its 

connections to academic theory and revolutionary praxis, but also because it is the most 

explicitly inclusive term. 
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CHAPTER 1: A QUEER MARXIST FRAMEWORK 

In order to understand the context for an anti-capitalist Critical Pride movement, one 

must have background knowledge about the interactions between capitalism and queerness, 

which can be best understood through a queer Marxist framework. Broadly defined, queer 

Marxism is a body of critical theory that synthesizes concepts from queer theory, like 

performativity and intersectionality, and concepts from Marxism, like class struggle and 

materialism. In many ways, capitalism was a driving force that helped bring queer identity to the 

forefront especially in the United States, yet it has now coopted queer identity and 

commercialized it into something palatable to the general public. Therefore, in this chapter, I 

explore how capitalism originally aided in increasing queer visibility in the United States but has 

now become an obstacle for queer liberation, which is why queer Marxist theory poses itself as a 

solution by opening up a space for queer folks to engage in anti-capitalist praxis. 

Capitalism as a Contributing Force to Queer Community Building 

Many scholars have written about how the solidification of capitalism as the dominant 

economic system in the United States during the 19th century and onwards led to the formation 

of a cohesive queer identity. Of course, queer individuals existed prior to the normalization of 

capitalism in the United States, but these authors argue that the emergence of a shared identity 

that was known to the general public did not occur until capitalism created the necessary 

preconditions for political organizing among queer individuals and the consolidation of a queer 

community. Notably, many of these articles focus on the development of spaces specifically for 

gay men and lesbian women, but surely their increased visibility in the public sphere paved the 

way for further acceptance of other gender and sexual minorities. 
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John D’Emilio, Professor of History and Gender and Women’s Study at the University of 

Illinois Chicago, points out two key factors spurred by capitalism that popularized gay and 

lesbian identity. First, capitalism encouraged a shift away from a self-sufficient family that relied 

on the interdependence of members and towards a system of wage labor that gave individuals the 

autonomy necessary in order to separate sexuality from procreation. Without a “need” to be 

heterosexual in order to remain economically stable, gay and lesbian individuals could feel more 

comfortable expressing their sexuality and therefore became more visible to the public eye. 

Second, World War II contributed significantly to the emergence of a well-developed gay and 

lesbian community. D’Emilio argues that World War II caused millions of young men and 

women to be taken out of a heterosexual environment, and because they were often surrounded 

by individuals with the same gender identity, they were more easily able to realize their sexuality 

and identify as gay or lesbian.2 While neither of these claims is necessarily verifiable, it is clear 

that capitalism did play a role in fracturing the ideal of a heterosexual nuclear family, opening up 

the possibility for more spaces geared towards queer individuals. 

In addition to providing conditions that helped form a collective gay and lesbian identity 

in the United States, capitalism led to the creation of a new market that specifically targeted gay 

consumers. Blaine Branchik, Associate Professor of Marketing at Quinnipiac University, writes 

about the development of the “gay market segment” in the United States, focusing on the ways in 

which marketers tried to appeal to gay men during the 20th century and the evolution of their 

strategies. Prior to 1941, the urbanization of the United States encouraged men to shift away 

from a lifestyle tied to the home economy and towards one in the workplace. As discussed by 

2 D'Emilio, J. (1993). Capitalism and Gay Identity. The Lesbian and Gay Studies Reader, 467-
476. 
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D’Emilio, this urbanization led to more men becoming in touch with their sexuality, and 

Branchik argues that marketers responded accordingly by creating more spaces for gay men to 

meet, such as bathhouses, brothels, and bars. While they did not explicitly target gay men, 

certain restaurants began to appeal to gay clientele and became common meeting spots for gay 

men. Not only did marketers create physical spaces for gay men to meet, but they also began to 

capitalize on products for gay men, such as clothing, that allowed them to signal their sexuality 

to potential partners.3 

Branchik next explores the period from 1941 to 1970, which he calls the “community-

building phase.” One notable event during the beginning of this time period was World War II, 

which D’Emilio had also identified as a key moment during the development of a unified queer 

community in the United States. As people began to live in more gender-segregated 

environments, gay neighborhoods increased in size and number, encouraging more 

businesspeople to open bars and restaurants targeted towards gay clientele. Notably, during this 

time, a gay-oriented press emerged, allowing businesses to further target gay buyers via 

advertisements.3 

Since 1970, the gay market segment has been in the “mainstream phase,” where the gay 

community saw not only a further increase in visibility but also a political response in terms of 

increased rights being afforded to queer individuals. Mainstream corporations, like Ikea and 

Apple Computer, began to post advertisements in gay newspapers due to high profit incentives. 

Gay media continued to expand in both print media and new forms of broadcasting media, such 

as films and television. Overall, capitalism drove producers to specifically target gay men and 

3 Branchik, B. J. (2002). Out in the Market: A History of the Gay Market Segment in the United 
States. Journal of Macromarketing, 22(1), 86–97. https://doi.org/10.1177/027467022001008 
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lesbian women as consumers, indirectly leading to further acceptance of queer folks via the 

normalization of their identities.3 

Capitalism’s Commodification of Queer Identity 

While capitalism initially contributed to the formation of a queer community and allowed 

for the increased visibility of queer identity, some scholars argue that capitalism also created the 

conditions for the commodification of queer identity. Because capitalism prioritizes the 

accumulation of wealth, queer visibility today is often motivated by profit incentives rather than 

the true goal of liberation. Rainbow capitalism operates precisely in this way, as marketers 

within the capitalist system commercialize and aestheticize queerness. Rather than aiming to 

normalize queer identities for the sake of mainstream acceptance of the queer community, 

companies often engage in campaigns centered on LGBTQ+ awareness because of their positive 

impact on sales. The rainbow icon has become a fashionable trend, instead of a symbol only for 

queer liberation, and thus, capitalism has begun to operate insidiously in relation to queer 

identity. 

Rosemary Hennessy, Professor of English at Rice University, argues that queer visibility 

in the status quo operates via the commodification of queer bodies, which negatively impacts 

individuals because they are seen solely as consumer subjects rather than social subjects. Even 

though gay and lesbian couples are becoming more commonplace in advertisements and 

marketing, “the intensified marketing of lesbian images is less indicative of a growing 
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acceptance of homosexuality than of capitalism's appropriation of gay ‘styles’ for mainstream 

audiences.”4 

The commodification of queer identity is not only limited to the United States; due to 

capitalism’s global reach, producers in Spain have also coopted queerness and transformed it into 

an economically productive aesthetic. The marketing industry in Spain regularly engages in this 

commodification of queer identity via three main methods: redirecting general advertisements to 

queer print media, modifying marketing campaigns to include queer-related elements, and 

making products specifically to raise awareness about queer issues. Shangay is a prominent gay 

magazine in Spain, and companies unaffiliated with the queer rights movement often place 

advertisements in this magazine in hopes of profiting off of gay consumers.5 Their choice to 

place these advertisements is not out of support for queer liberation but rather due to the potential 

capital to be gained from the gay market segment. 

The second method, the inclusion of queer-related elements, is very common; many 

businesses in Spain sell rainbow-colored products in the summer to correspond with Pride and 

increase advertising that includes same-sex couples. For example, when I lived in Spain, I 

remember seeing a rainbow-colored Sephora storefront and being surprised that this makeup 

company had chosen to change their look, given that the company has faced controversies in the 

past related to diversity. In this instance, Sephora had directly appropriated a symbol from the 

queer rights movement in an attempt to increase profits during Pride month, and yet, the 

4 Hennessy, R. (1995). Queer visibility in commodity culture. In L. Nicholson & S. Seidman 
(Authors), Social Postmodernism: Beyond Identity Politics (Cambridge Cultural Social Studies, 
pp. 142-184). Cambridge: Cambridge University Press. doi:10.1017/CBO9780511520792.008
5 Yeh, L. (2018). Pink Capitalism: Perspectives and Implications for Cultural Management. 
Prospectiva i Anàlisi De Projectes Culturals II, 1–26. 
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company did not tangibly make an impact in the queer community via the capital that had been 

acquired. 

The third form of commodification, the creation of queer-specific products, is best 

exemplified with the Absolut Rainbow Vodka bottle, which is a rainbow-colored bottle that 

contains their classic vodka inside. The product is identical to their standard vodka, except for 

the rainbow exterior, but it is marketed heavily around the time of Pride in order to increase sales 

and show support for the queer community. However, the intentions behind this marketing 

scheme are suspicious, as no portion of the proceeds is donated to queer organizations or mutual 

aid funds. Even though Absolut increases sales annually by selling an aesthetic, rainbow-colored 

bottle that is supposed to be for the queer community, the company is doing nothing to 

materially improve the lives of queer individuals. 

Of course, it becomes challenging to reconcile these two opposing ideas—that capitalism 

beneficially increased queer visibility, and that capitalism caused harms via the commodification 

of queer identity—but these concepts can be best understood temporally. While capitalism was 

originally necessary to create a more cohesive queer identity and to build the queer community, 

once a certain level of queer visibility was attained, producers within the capitalist market began 

to take advantage of this newfound visibility and coopt the experiences and lives of queer 

individuals for the sake of profits. Capitalism has shifted from being a positive force to one that 

is actively detrimental for the queer community. 

Queer Marxism as a Strategy for Liberation 

Because late capitalism operates insidiously via the commodification of queer bodies, it 

is important to conceptualize an anti-capitalist, pro-queer theory that can inform real-life praxis 
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like Orgullo Crítico. Some may argue that Marxist theory and queer theory are at odds because 

queer theory does not center class struggle in the same way that Marxism does, but they fail to 

recognize how class and sexual and gender identity are intertwined, opening up a space for 

material/queer theory, or queer Marxism. 

Rob Cover, Professor of Digital Communication at the Royal Melbourne Institute of 

Technology and specialist in critical sexuality studies, resolves tensions between Marxian theory 

and queer theory in order to demonstrate the viability of a materialist queer theory. Even though 

queer theory as a whole does not explicitly focus on the division of capital and labor between the 

bourgeoisie and the proletariat, queerness is still connected to global systems of capital because 

“lesbian/gay subjectivity [is]… constructed in and by its exploitation, discrimination, or 

oppression.”6 In other words, it is shortsighted to disavow queer theory from a materialist 

perspective just because there is not a constant focus on class struggle; since capitalism is an 

oppressive force that informs and shapes the everyday lives of queer folks, queer theory can be 

congruent with a materialist approach. More specifically, one can look to how capitalism 

constructs a central idea of productivity that is embedded in heteronormative family structures. 

Those who can labor and accumulate the most capital within those structures are the most 

valuable within this economic system. Under capitalism, many queer individuals are considered 

unproductive within the sphere of the home because they fall outside of these heteronormative 

family structures, and this demarcation is precisely how capitalism marks queer bodies as 

deviant. Thus, the fields of queer theory and Marxism are reconcilable because any work towards 

6 Cover, R. (2004). Material/Queer theory: Performativity, subjectivity, and affinity-based 
struggles in the culture of late capitalism. Rethinking Marxism, 16(3), 293-
310. https://doi.org/10.1080/0893569042000239299 
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queer liberation inherently includes a criticism of capitalism and its oppression of queer 

individuals. 

Because anti-queerness and capitalism are intertwined, it then becomes viable to imagine 

the goals of a queer Marxist approach. Peter Drucker, Fellow of the International Institute for 

Research and Education who has published extensively about socialist theory and history and 

queer studies, identifies five key differences between the “neoliberal gay normality” and a 

“radical queer sexual politics.” First, whereas a neoliberal approach to queerness would prioritize 

the creation of stable neighborhoods centered on the identities of gay men and lesbian women, an 

anti-capitalist one would emphasize the blurring of boundaries and an engagement with 

polymorphous perversity. Second, rather than emphasizing gender conformity, a radical queer 

sexual politics would actively work to subvert gender. Third, instead of forcing folks to identify 

with one of the two genders created by the gender binary, a queer Marxist approach would 

include all queer individuals, especially those who are non-binary or genderqueer. Fourth, anti-

capitalist praxis would include engaging in global anti-racist solidarity, as well as queering the 

ideas of intimacy and domesticity and embracing the idea of multiplicity via polyamory. Fifth 

and finally, whereas capitalism sets an expectation for individuals to fall within rigid categories 

that encourage productivity, a radical queer sexual politics allows for the fluidity of identity that 

allows for people to cross these boundaries.7 

Drucker also recognizes how queer Marxist praxis must operate on both a micropolitical 

and a macropolitical level. He writes: 

Radical cultural and personal change is only possible by transforming the state, economy 
and other structures that form the foundation of cultural and personal life, at both the 
micro level of individuals and small groups and the macro level of the city, nation, region 
and planet.7 

7 Drucker, P. (2015). Warped: Gay Normality and Queer Anti-Capitalism. Brill. 
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This form of activism is not only to be done on an individual level; it includes targeting 

institutions and ensuring that higher-level change occurs so that all individuals can be liberated. 

In conclusion, this key concept of queer Marxism provides a framework for 

understanding the anti-capitalist approach of Critical Pride. These five core concepts identified 

by Drucker are readily present in the real-life praxis that Critical Pride protestors engage in. 

Whereas mainstream Pride movements often fall within neoliberal gay normality, as the 

narratives of people of color, non-binary folks, and other marginalized groups are often erased, 

activists within Critical Pride movements take an alternate approach that highlights the unique 

experiences of these individuals. 
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CHAPTER 2: CRITICAL PRIDE MOVEMENTS IN SPAIN 

Every summer, the city of Madrid hosts “La Manifestación Estatal del Orgullo LGTBI,” 

or the Lesbian, Gay, Trans, Bisexual, and Intersex Pride Celebration, which is the largest Pride 

celebration in Spain and one of the largest in the world. This event is hosted by various political 

parties and nongovernmental organizations. More specifically, Madrid Pride is primarily 

organized by AEGAL, the Association of Companies and Professionals for Gays and Lesbians in 

Madrid and the Madrid Region, which is essentially a conglomerate of nearly 100 companies and 

private businesspeople. AEGAL also collaborates with two other non-profit, nongovernmental 

organizations: COGAM, the Lesbian, Gay, Transsexual, and Bisexual Collective of Madrid, and 

FELGTB, the National Federation of Lesbians, Gays, Transsexuals, and Bisexuals. Madrid Pride 

is also institutionally supported by the City Council of Madrid and the Community of Madrid, 

making it a well-attended and commercialized, state-sponsored celebration of queer identities.8 

In this chapter, I explore the history of both mainstream Pride and Orgullo Crítico in Spain, 

identifying key reasons why an anti-capitalist movement in opposition to Madrid Pride emerged 

when it did. 

The Origins of Mainstream Pride in Spain 

The 1969 Stonewall Riots of New York City, a series of anti-police riots in response to a 

police raid at a gay bar in Greenwich Village, inspired not only Pride movements within the 

United States, but also global ones, including Spain’s. Pride began to spread around the world in 

the early 1970s, but the inception of Pride in Spain only began in 1977 due to the strong 

conservative stance of Franco. On June 28, 1977, exactly eight years after the Stonewall Riots, 

8 Comite Organizador. (n.d.). http://madridorgullo.com/home/comite 
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around 4000 queer activists in Barcelona marched in the streets and hosted Spain’s first Pride 

event. By 1978, Pride was moved to Madrid and remained there as an annual celebration of 

queer identity. Celebrations are generally based in Chueca, which is the queer neighborhood of 

Madrid.9 

With the new hub of Pride in Chueca, Madrid, businesses began to commercialize Pride, 

with the first official float being sponsored in 1996. Madrid Pride quickly became a celebration 

marked by political assimilation and capitalism, fueled by international tourists who would 

attend for the festive nature of Madrid Pride. In 2017, more than a million people marched 

through the city on July 1, and over three million people visited Madrid during the preceding 

week to attend other Pride events.10 Representatives from Spain’s five main political parties – the 

Popular Party, the Spanish Socialist Workers’ Party, Podemos, Ciudadanos, and Izquierda Unida 

– were all present at the march, demonstrating how Pride has become an event supported directly 

by political and state institutions. Moreover, Madrid Pride began to center “a standardized gay 

(assimilated, middle class, white, and with purchasing power),”11 which led to the continued 

exclusion of queer folks who did not conform to this ideal, one that was palatable for the 

mainstream public and political parties.  

9 Santaeulalia, I. (2011, June 20). La historia sin vergüenza del Orgullo. El País. 
https://elpais.com/diario/2011/06/20/madrid/1308569059_850215.html
10 Lavers, M. K. (2017, July 03). More than 1 million attend Worldpride march in Madrid. 
https://www.washingtonblade.com/2017/07/01/1-million-attend-worldpride-march-madrid/
11 Enguix, Begonya. (2017). Protesta, mercado e identidad en las celebraciones del Orgullo 
LGTB en España. Convergencia, 24(73), 165-186. 
http://www.scielo.org.mx/scielo.php?script=sci_arttext&pid=S1405-
14352017000100165&lng=es&tlng=es. 

Lin 19 

http://www.scielo.org.mx/scielo.php?script=sci_arttext&pid=S1405
https://www.washingtonblade.com/2017/07/01/1-million-attend-worldpride-march-madrid
https://elpais.com/diario/2011/06/20/madrid/1308569059_850215.html
https://events.10


  

  

  

 

 

 

 

 

      

 

   

  

 

 

  

The Early History of Critical Pride in Spain 

In response to the commercialization and rainbow capitalism inherent to Madrid’s 

mainstream Pride movement, queer activist organizations in Madrid sponsor a separate “Orgullo 

Crítico,” or Critical Pride. This event is largely viewed as a more radical leftist approach to queer 

identities and as a criticism of the reactionary, centrist policies of the state. Begonya Enguix 

Grau, an associate professor at the Open University of Catalonia with a focus on Anthropology, 

Sociology, and Gender Studies, articulates the issues with Madrid Pride that led to the creation of 

Orgullo Crítico: “[the] standardized (or politically correct) gay is a prevailing figure in the Pride 

parade [that] opposes… the primeval sexual liberation… [and] the presence of floats in the gay 

pride shows the centrality of consumerism in contemporary queer culture.”11 

Even though I was initially exposed to Madrid’s Critical Pride during the summer of 

2019, the history of Madrid’s Critical Pride goes as far back as the late 1990s and finds direct 

roots in the Stonewall Riots of 1969 in New York City. During the 1990s, two radical leftist 

queer organizations in Spain, “Lesbianas Sin Duda,” or Lesbians Without Doubt, and “Radical 

Gai,” or Radical Gay, began to criticize centrist queer organizations that were focused on 

incorporating queer identity into mainstream politics. Whereas other groups had begun to work 

with the government and various political parties in order to increase the normalization of queer 

identities and to push for governmental reform, Lesbians Without Doubt and Radical Gay 

rejected a model of respectability politics and instead embraced the revolutionary potential of 

queer activism. Seeing that Madrid Pride had functionally become a commercialized party 

sponsored by corporations rather than a proclamation of queer identities and a demand for queer 

liberation, Lesbians Without Doubt and Radical Gay “took up the idea or the experience of Pride 
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as a protest or… as a revolt, recalling the events on the night of the 28th of June in the 

surrounding area of Stonewall Inn.”12 

Despite the foundations for Orgullo Crítico being set in the 1990s, the first in-person 

demonstration did not occur until 2006, when a group called “El Bloque Alternativo,” or the 

Alternative Block, emerged with the slogan “Orgullo es Protesta,” or “Pride is Protest.” During 

this founding year, the Alternative Block hosted protests against the mainstream Pride 

movement, just one year after same-sex marriage had been legalized in Spain. It is worth noting 

that Spain was the third country in the world to legalize same-sex marriage, passing the law in 

July of 2005. Although this progressive state reform was ultimately beneficial to same-sex 

couples, the Alternative Block wanted to emphasize the importance of true sexual liberation for 

all individuals and to highlight the fact that there were many more issues within the queer 

community beyond same-sex marriage that needed to be addressed in order to achieve true 

equality for queer folks. The next year, 2007, was an especially important year for Alternative 

Block because Madrid hosted EuroPride, a European Pride event that is hosted by a different 

European city each year, which meant that the city of Madrid would see an unprecedented 

number of people in attendance at Pride as well as an increase in the number of corporate 

sponsorships involved with the event. Recognizing that EuroPride is convened by “a 

multinational business group that further promotes reformist and mercantile LGBT values and 

models,”12 Alternative Block organized many events for leftist queer activists, including 

discussions and an official protest during the EuroPride celebrations. 

12 Historia. (2017, June 23). Orgullo Crítico Madrid. 
https://orgullocritico.wordpress.com/2017/04/24/historia/ 
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The Crystallization of Anti-Capitalism and Intersectionality in Critical Pride 

In 2008, the Alternative Block became more explicitly anti-capitalist, working in 

conjunction with an anti-oil company to host “Orgullo transmaribollero anticapitalista.” “Orgullo 

anticapitalista” translates to anti-capitalist Pride, while “transmaribollero” is a combination of 

slurs used against the queer community. The Alternative Block likely chose to create this new 

word as a form of reclamation and to take control of the words that historically had been used to 

oppress queer folks. “Trans” refers to trans- individuals, while “mari” comes from the word 

“maricón,” a slur traditionally used against people who identify as gay, and “bollero” comes 

from the word “bollera,” a slur traditionally used against people who identify as lesbian, so the 

event roughly translates to anti-capitalist, trans-, gay, and lesbian Pride. Using the slogan 

“Liberación sexual sin consumismo, no más sangre por petróleo,” or “Sexual liberation without 

consumerism, no more blood for oil,” the two groups hosted a public demonstration on June 

28th, emphasizing the importance of sexual liberation for all instead of only those deemed 

acceptable by society.12 The Alternative Block clearly identified their annual Pride 

demonstration as anti-capitalist for the first time in 2008, which likely allowed the event to gain 

traction amongst even more revolutionary leftist activists, building further momentum for the 

official naming of event as “Orgullo Crítico” in 2013. 

The next year, the focus of the demonstrations shifted as a new group came to the 

forefront, “Asamblea de Orgullo migrante,” or the Migrant Pride Assembly, and the activists 

emphasized intersectionality, specifically the way in which queerness interacts with borders, 

migrations, and antiracism. Operating under the slogan “Con fronteras no hay orgullo,” or “With 

borders, there is no pride,” they vocalized their opposition to the potential passage of restrictive 

immigration laws.12 The previous iteration of the demonstration had pointed out the impact of 
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capitalism on queer individuals’ lives and socioeconomic status on one’s experiences with 

queerness. The protest in 2009 highlighted the unique experiences of queer folks who are also 

people of color and/or facing uncertainty with regards to immigration status. 

In 2010, the word “critical” was first included in the naming of the protest, as “El Bloque 

Orgullo Crítico,” or the Critical Pride Block, coalesced under a new cause, transfeminism. 

Transfeminism is a movement by and for trans- women seeking to liberate all women. By 

highlighting the experiences of specifically trans- women, Critical Pride Block was able to 

distance itself from the standard of cisnormativity and to recognize that trans- women faced 

unique struggles. As yet another instance of recognizing intersectionality, the group’s slogan 

“Trans-Migrantes-Precarias: por una lucha transfronteriza,” or “Trans-Migrants-Precarious: for a 

cross-border fight,” recognized how queerness interacted with both immigration status and 

socioeconomic status.12 

In 2011 and 2012, the identity of the Critical Pride movement shifted yet again, renamed 

as “Orgullo Indignado,” or “Outraged Pride.” As a response to the 15-M Movement, also known 

as the anti-austerity movement in Spain, this event was another protest against capitalism, where 

activists cried “¡No somos mercancías en manos de políticos banqueros!,” or “We are not 

merchandise in the hands of political bankers!”12 Due to the popularity of the 15-M Movement 

as well as the rise in transfeminism, the Outraged Pride protest saw even greater gains in 

attendance. 

Finally, in 2013, the movement officially emerged as “Orgullo Crítico,” or Critical Pride, 

with a different theme each year. Circling back to the work of Alternative Block in 2006, Orgullo 

Crítico’s first theme was “Orgullo es protesta,” or “Pride is protest.” This year was significant 

for the group, as it marked the first time that the activists published online manifestos about 
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gentrification and rainbow capitalism, proclaiming “No al capitalism rosa,” which means “No to 

pink capitalism,” a term synonymous to rainbow capitalism. In 2014, the theme was “Orgullo es 

decisión” or “Pride is a choice,” in reference to their pro-choice stance on abortion.12 

Orgullo Crítico continued to evolve as political conversations shifted each year. The 

theme in 2015, “La calle y la protesta también son nuestras,” or “The street and the protest are 

also ours,” pushed back against a new law passed in 2015 that created a new police force and 

greatly increased the power of the Spanish state to punish individuals who had potentially broken 

the law. Also unique to this year was the introduction of advocacy groups focused on disability 

at Orgullo Crítico, who collaborated closely with transfeminist groups. Orgullo Crítico continued 

to increase in popularity in 2016 as more groups of protestors emerged, who were particularly 

focused on Islamophobia, asexual identity, non-monogamous relationships, and trans- identity. 

In order to make the event more accessible for individuals who were hard of hearing, organizers 

began the tradition of having sign language interpreters present at the protest to ensure that their 

work was inclusive of the deaf and hard of hearing community.12 

The next year, Madrid hosted WorldPride 2017. WorldPride operates very similarly to 

EuroPride: it is hosted by a different city every year, but WorldPride is not limited to cities 

within Europe. These activists had coalesced ten years prior to protest EuroPride in 2007, and 

again, many groups came together to criticize the massive influx of businesses and 

commercialization that came with Madrid hosting WorldPride in 2017. Using the slogan 

“Disidencia es resistencia,” or “Dissidence is resistance,” the protestors focused on the 

importance of intersectionality while criticizing WorldPride’s commodification of queer 

identities and the violence caused by the European Union, including harsh policies that had led to 

the deaths of many migrants and refugees. This radicalized queer community pushed back 
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against the “hegemonic powers [that] had been monopolizing the celebration of Pride Day, 

distancing themselves from the reality of the LGBTQI community and the most radical groups, 

and stripping this date of all its vindictive content.”13 One key event hosted by organizers that 

year was the discussion titled “Why don’t we like WorldPride?,” where speakers discussed how 

“the fighting spirit from which [Pride] was born back in 1969, in the Stonewall Riots, [had] been 

transformed into a festive and increasingly exclusive event, aimed at people with sufficient 

economic resources to afford it.”13 They highlighted capitalism’s key role in this event, noting 

how the City of Madrid was not truly supportive of queer liberation but rather chose to host 

WorldPride this year because of the large influx of capital that the events would generate. 

In addition, the protestors organized around four central axes: diversity, rainbow 

capitalism, homonationalism, and accessibility. The first axis, diversity, focused on 

intersectionality and how one’s multifaceted identity could impact various aspects of one’s life, 

like employment and education. The second axis, rainbow capitalism, was broken down into four 

key concepts—business networks, homonormativity, gentrification, and memory and 

resistance—and the organizers worked to expose how the businesses involved with WorldPride 

commodified queerness. The third axis, homonationalism, was concerned with how political 

parties had used nationalist ideology to try to align themselves with queer rights, but these 

actions only led to further xenophobia, racism, and Islamophobia. The fourth and final axis, 

accessibility, was tasked with increasing inclusivity of disabled folks, so they not only continued 

to provide interpreters for the march, but they also created new initiatives for individuals with 

13 ¿Por qué no nos gusta el World Pride? (Charla-debate). (2017, May 30). 
https://orgullocritico.wordpress.com/2017/05/30/por-que-no-nos-gusta-el-world-pride-charla-
debate/ 
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disabilities related to mobility, which included mapping out the route of the Orgullo Crítico 

march and choosing streets that were more wheelchair accessible.14 

In 2018, Orgullo Crítico focused on the particular violence that trans-, non-binary, and 

other genderqueer folks experience, using the slogan “Orgullo es TRANSgresión,” or “Pride is 

TRANSgression.” They criticized Spain’s stringent laws that required trans- individuals to 

receive a diagnosis of gender dysphoria and to undergo hormone therapy in order to change their 

legal gender, since this practice excluded those who did not strongly identify as either a man or a 

woman and those who could not afford medical treatment.15 

In my experience, Madrid Critical Pride 2019 was a radical space for those who had 

traditionally been marginalized within the queer community to celebrate their identities and to 

directly criticize the capitalist nature that mainstream Pride had taken on. While the law formally 

recognizes homosexual relationships and there is a fair amount of visibility for gay men and 

lesbian women, there tends to be a lack of affirmation for those that identify as bisexual or trans-. 

Protestors held up a variety of signs, including “Bisexuales y combativas” (Bisexual and 

combative), “Discapacitadxs somos deseadxs” (The disabled are desirable), “Infancia y juventud 

trans* existe y resiste” (Trans- youth exist and resist), “Agrupación feminista de trabajadoras del 

sexo” (Feminist group for sex workers), “Resistencia sorda” (Deaf resistance), and “Que orgullo 

sería tirar la ley de extranjería” (What a pride it would be to throw away immigration law). These 

slogans not only highlighted queer identities that are often overlooked, but they also emphasized 

the importance of intersectionality. For many queer individuals, their experiences are coded by 

14 Presentación de la Plataforma del Orgullo Crítico Madrid 2017. (2017, April 09). 
https://orgullocritico.wordpress.com/2017/03/21/presentacion-de-la-plataforma-del-orgullo-
critico-madrid-2017/
15 Manifiesto OCM2018 “Orgullo es TRANSgresión”. (2018, June 28). 
https://orgullocritico.wordpress.com/2018/06/28/manifiesto-ocm2018-orgullo-es-transgresion/ 
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the interaction between their queerness and their race/ethnicity, age, socioeconomic status, 

disability, immigration status, and other facets of their identity. 

Other slogans reflected the anti-capitalist, revolutionary nature of the protest. Participants 

chanted phrases like “Queer liberation, not rainbow capitalism” and “Por un orgullo 

revolucionario y anticapitalista” (For a revolutionary and anti-capitalist Pride), and signs were 

tagged with phrases like “Libres y combativas: izquierda revolucionaria” (Free and combative: 

revolutionary left). Overall, protestors shared the belief that mainstream Pride was in many ways 

exclusionary for those within the queer community who were not wealthy, white gay men, and 

they viewed mainstream Madrid Pride as inadequate because it pandered to the goals of centrist 

politicians as opposed to pushing for true liberation for all queer individuals. 

In 2020, Orgullo Crítico was faced with an important decision: whether to host an in-

person march right after COVID-19 deaths had peaked in Spain. Although the mainstream Pride 

celebrations had been cancelled, organizers for Orgullo Crítico decided to host a march due to its 

unique symbolism, especially in a year where the mainstream movement that they criticized had 

chosen to go virtual. A spokesperson for Orgullo Crítico said that “by not having MADO (the 

official Pride), more than ever, it was necessary to show that the fight is in the streets, and 

without the typical concert and parade of the upper class, cisgender, gay, white man, there is 

nothing to celebrate yet, and there is still so much to claim.”16 By hosting a protest in the streets, 

even when most of the city was quarantining, the Orgullo Crítico attendees were able to show 

their strong commitment to queer activism, as well as the fact that Pride’s origins were not a 

16 Grodira, F. (2020, June 28). El Orgullo Crítico vuelve a salir a las calles de Madrid con 
mascarillas y 'pluma' contra la transfobia y el capitalismo rosa. 
https://www.publico.es/sociedad/orgullo-critico-vuelve-salir-calles-madrid-mascarillas-y-pluma-
transfobia-y-capitalismo-rosa.html 
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crowded, expensive parade, but rather a group of individuals on the ground demanding for queer 

liberation. 

Two issues came to the forefront at Orgullo Crítico 2020. In solidarity with the Black 

Lives Matter movement in the United States as well as other calls around the world to end 

systemic racism and anti-Blackness, the organizers emphasized the importance of creating “a 

new normal where our racialized siblings can breathe.”16 This choice to stand with the Black 

community demonstrated the intersectional nature of Orgullo Crítico and how these activists 

prioritize liberation for all. They also voiced their support for the trans- community yet again, in 

response to a transphobic document that had been written by members of the Spanish Socialist 

Workers’ Party (PSOE). Common chants included “Aquí está la resistencia trans” (Here is trans-

resistance), “La transexualidad no es una enfermedad” (Transsexuality is not a disease), “La 

lucha será transfeminista o no será” (The fight will be transfeminist or it will not exist), “PSOE, 

escucha, estamos en la lucha” (PSOE, listen, we are in the fight), and “Mi documentación no 

admite discusión” (My documentation is not up for discussion).16 

In summation, even though the mainstream Pride movement in Spain has become 

politicized and commercialized, a cohesive Critical Pride movement has emerged and maintained 

its presence in Spain for over a decade. Spain’s unique political positioning as well as their 

smaller geographic and population size was what allowed for the early development of a strong 

Critical Pride movement. As the third country in the world to legalize same-sex marriage in 

2006, much earlier than the United States did so, gay and lesbian individuals in Spain became 

much more visible, and the legal acceptance of homosexuality marked a more general openness 

towards the queer community. This early legal shift allowed for the normalization of queer 

identities, causing the Madrid Pride movement to greatly increase in size and to be heavily 
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backed by corporations and political parties. In response to this change, revolutionary leftists 

within the queer community quickly coalesced to create a form of resistance through Orgullo 

Crítico, as a way to call out the commercialization and capitalism that had become the 

underpinnings of mainstream Pride. Due to this shifted timeline when compared to the United 

States, we see a strong Critical Pride movement take root much earlier in the 2000s. Moreover, 

due to the smaller physical size of Spain, Pride quickly became centralized in Madrid, the 

capital, during the 1970s. While there are still smaller Pride events held in other cities of Spain 

like Barcelona and Valencia, Madrid is considered the hub for Pride, and many individuals from 

across the country and even the world travel to Madrid each June to partake in the celebrations. 

Due to the centrality and popularity of Madrid Pride, the annual events served as a place for 

leftists to converge and strategize before emerging as a solid group in support of Orgullo Crítico. 
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CHAPTER 3: CRITICAL PRIDE MOVEMENTS IN THE UNITED STATES 

While it is easier to identify Orgullo Crítico in Madrid as a prominent and centralized 

Critical Pride movement in Spain, it is much harder to pinpoint a singular Critical Pride 

movement in the United States, due to the sheer number of Pride events in the United States, as 

well as the fact that anti-capitalist Critical Pride movements in the United States are relatively 

new compared to Spain. In this chapter, I trace the origins of Pride in the United States and 

discuss a few events in the United States that fall under the category of Critical Pride 

movements. 

Stonewall and Early Pride Movements in the United States 

The best-known instance of a queer uprising in the United States is the Stonewall Riots of 

1969, where queer folks clashed with the police at Stonewall Inn, a gay club in New York City. 

While this event was not the first instance of queer activists pushing back against police 

suppression of their identities—the Compton’s Cafeteria riot in San Francisco predated the 

Stonewall Riots by 3 years—Stonewall is generally understood to be the inspiration for Pride 

events around the world. On June 24, 1969, police raided the Stonewall Inn, resulting in six days 

of anti-police riots that sparked the creation of new queer liberation groups, like the Gay 

Liberation Front and the Gay Activist Alliance, as well as a “gay power” march later that year. 

While some groups attempted to remain peaceful in their protests, other activists chose to swarm 

cars and throw objects at the police.17 

17 Grinberg, E. (2019, June 28). How the Stonewall riots inspired today's Pride celebrations. 
CNN. https://www.cnn.com/2019/06/28/us/1969-stonewall-riots-history/index.html 
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Following the momentum of this event and the inception of new activist groups, 

thousands of queer individuals decided to host the Christopher Street Liberation Day March in 

New York City on June 28, 1970, one year after the Stonewall Riots, to celebrate their identities 

and push back against restrictive laws. Fred Sargent, who was present at this first march, said 

that “there were no floats, no music, no boys in briefs… the masses of people kept carrying signs 

and banners, chanting and waving to surprised onlookers,”17 unlike modern-day Pride 

celebrations in the United States, which are often overly commercialized and marked by 

rainbow-colored vodka and parade floats sponsored by large corporations. Whereas the current 

mainstream New York City Pride celebration is fully sanctioned by the city and the police, the 

Christopher Street Liberation Day March of 1970 was much more spontaneous. Mark Segal, an 

early member of the Gay Liberation Front and marshal of the march, said: 

The Christopher Street Gay Liberation Day March was as revolutionary and chaotic as 
everything we did that first year after the Stonewall Riots. The march was a reflection of 
us: out, loud and proud… We didn’t have a police permit, so no one knew exactly what 
would happen… us activists transformed a movement from a few ragtag militants to 
thousand strong.18 

On the other side of the country, 1970 also marked the beginning of Pride events in San 

Francisco. In solidarity with queer activists on the East Coast, San Franciscans hosted their first 

set of Pride events in 1970, a community-organized march down Polk Street on June 27th and a 

“gay-in” in Golden Gate Park on June 28th, which was functionally a sit-in in the park for 

anybody who identified as queer. Much smaller than the corresponding events in New York City, 

these starting events had attendance of only a few hundred people but quickly grew to thousands 

within a few years. In 1972, Pride was renamed to Christopher Street West SF, an homage to the 

18 Kaufman, D. (2020, June 16). How the Pride March Made History. New York Times. 
https://www.nytimes.com/2020/06/16/us/gay-lgbt-pride-march-history.html 
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march hosted by activists in New York, and by 1973, the event had grown in attendance to 

42,000 people.19 

Further south in California, Los Angeles also saw its first Pride event in 1970, although it 

differed from those in New York City and San Francisco because it was the first Pride parade 

that was officially permitted by the police. Whereas organizers in other cities planned the event 

internally and without police approval, activists in Los Angeles sought to host an official state-

sanctioned parade. In early June, the organizing committee for the first Christopher Street West 

Parade LA began talks with the police chief, who responded by “slapp[ing] on several seemingly 

insurmountable impediments, such as million-dollar liability bonds.”18 Despite this attempt to 

prevent the march from happening, the police chief “could not stop a new militant identity on the 

rise. With last-minute court approval, on June 28 at 7 p.m., a motley group clocking in at exactly 

1,169 folks stepped off joyously from Hollywood and Vine,”18 according to Karla Jay, an early 

member of the Gay Liberation Front and Radicalesbians and a co-organizer of the march. With 

over one thousand people in attendance, Christopher Street West Parade LA was the second 

largest Pride event in the United States that year, after the Christopher Street Liberation Day 

March in New York City. 

The only other city to host a Pride event during that first year of 1970 was Chicago, 

where several hundred people gathered on June 27th to commemorate the Stonewall Riots. 

Members of the Gay Liberation Front marched through Bughouse Square and rallied at the Civic 

19 Katz, L. (2020, June 23). A look at San Francisco Pride through 50 years. San Francisco 
Examiner. https://www.sfexaminer.com/entertainment/a-look-at-san-francisco-pride-through-50-
years/ 
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Center in celebration of their queer identities.20 Following these four initial cities that began the 

Pride movement in 1970, activists in other major cities like Boston and Washington, D.C. began 

to organize Pride events in 1971 and 1975.  

As Pride took root in many cities across the United States during the 1970s, Pride events 

became better-attended and more culturally normalized. While Pride was initially inspired by the 

revolutionary work of important activists from the Stonewall Riots, like Marsha P. Johnson and 

Sylvia Rivera, two trans- women of color who were at the forefront of the protests, the events 

shifted away from their origin as marches born out of an anti-police riot and towards 

commercialized celebrations and parades. Even though Pride events were fragmented across the 

United States due to large geographical separations, they generally followed a similar historical 

trend based on national and global shifts in focus for the queer community. By the 1980s, with 

the rise of the HIV/AIDS epidemic, Pride events were centered around this public health crisis 

that had affected so many individuals within the queer community. In the 1990s, two decades 

after the inception of Pride, queer folks became much more visible through the rise of media, 

which led to the increase in corporations involved with Pride. The decade culminated with 

President Bill Clinton’s Proclamation 7203, declaring June of 1999 as the Gay and Lesbian Pride 

Month21, which cemented Pride as a liberal, state-sponsored celebration, as opposed to its origins 

as a spontaneous, radical leftist riot. 

20 Chicago's Gay Pride Parade through the decades. (2018, June 12). Chicago Tribune. 
https://www.chicagotribune.com/news/ct-chicago-gay-pride-parade-through-the-decades-
photogallery.html
21 Proclamation No. 7203, 64 FR 32379 (June 16, 1999) 
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The Push for Same-Sex Marriage and Corporatization 

After the turn of the century, the possibility of legalizing gay marriage became a 

conversation within political spheres, as individual cities began to marry same-sex couples 

despite existing state constitutional bans on same-sex marriage. The struggle between various 

cities and states over the issue of same-sex marriage continued for nearly 15 years, until same-

sex marriages were legalized in all 50 states under the Obergefell v. Hodges Supreme Court case 

in 2015.22 In addition, during this time period, the beginning of the 21st century, the Democratic 

Party began to incorporate queer rights as a key part of their agenda. Notably, President Obama 

consistently recognized June as Pride month throughout his terms as President from 2009 to 

2016. In 2011, President Obama named the month of June even more inclusively as the Lesbian, 

Gay, Bisexual, and Transgender Pride Month. 

As same-sex marriage was being pushed into the public sphere and becoming more 

normalized, queer folks continued to come together each year for Pride in their respective cities, 

and the celebrations became more and more corporate. Through the 1990s and onwards, Pride 

had departed from its revolutionary roots, and it became a festive parade where different 

companies sponsored floats and handed out rainbow-colored items. The queer Marxist 

framework discussed in Chapter 1 is useful in understanding this transition; the legalization of 

same-sex marriage greatly increased the visibility of the queer community, which then 

encouraged corporations to use queer identity as a marketing tool. Despite the clear capitalist 

nature of mainstream Pride, anti-capitalist Pride movements in the United States did not really 

gain traction until very recently, in 2019, due to both the geographical distance between different 

22 A Timeline of the Legalization of Same-Sex Marriage in the U.S. (2021, April 12). 
Georgetown Law Library. https://guides.ll.georgetown.edu/c.php?g=592919&p=4182201 
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radical leftist activists within the queer community and the delayed normalization of queer 

identity through the law. 

The Beginnings of Critical Pride in the United States 

While there may have been individual forms of resistance within mainstream Pride prior 

to 2019, this year marked the inception of the Reclaim Pride Coalition in New York City, a 

leftist organizing group working in opposition to the state-sanctioned New York City Pride. 

Similar to how an early iteration of Critical Pride in Spain was inspired by EuroPride’s presence 

in Madrid in 2007, Reclaim Pride Coalition coalesced in response to WorldPride being hosted in 

New York City in 2019. Calling their annual event the Queer Liberation March, radical leftists 

with the Reclaim Pride Coalition march “with no regimented contingents, no corporate sponsors, 

and no NYPD control over decision making or uniformed police marching,” 23 making the event 

distinct from the commercialized and state-sponsored mainstream Pride parade. In an homage to 

the 1969 Stonewall Riots, the group focuses on “our communities’ tradition of resistance against 

police, state, and societal oppression,”23 and they “march against the exploitation of our 

communities for profit and against corporate and state pinkwashing, as displayed in Pride 

celebrations worldwide, including the NYC Pride Parade.”23 

The following year, in the summer of 2020, many activists in cities across the United 

States called for a return to Pride’s origins in the Stonewall Riots, sparked by the resurgence of 

the Black Lives Matter movement, and I argue that these protests also fall under the category of 

Critical Pride since they criticized mainstream Pride events. As a result of the unjust killings of 

Black individuals in the United States, racial injustice came to the forefront as an important 

23 Why We March. (n.d.). Reclaim Pride Coalition. https://reclaimpridenyc.org/why-we-march 
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issue, as years of systemic racism had begun to manifest as police brutality followed by a lack of 

legal punishment for police officers who had murdered Black folks. Social media was flooded 

with calls to remember how the Stonewall Riots were led by people of color, namely Marsha P. 

Johnson and Sylvia Rivera, inspiring demonstrations spearheaded by leaders in the queer and 

Black communities that highlighted how Pride originally began as an anti-police riot. Because 

the COVID-19 pandemic had led to the cancellation of state-sponsored Pride parades across the 

nation, leftist organizers were uniquely positioned to create new Pride events that were not 

sanctioned by the police or overrun with corporate involvement. Instead, these events aimed to 

protest police violence, push back against the commercialization of Pride, and recenter some of 

the most marginalized people within the queer community, which includes queer people of color 

and especially Black queer individuals. 

One major event was a march in San Francisco titled “Pride is a Riot,” a demonstration I 

had become aware of when attending a separate protest the week prior called Black Women’s 

Pride, which aimed to celebrate, uplift, and support queer Black women and femmes. At Black 

Women’s Pride, it was announced that organizers in the queer Black community had coalesced 

to create Pride is a Riot as a way to push back against policing and other forms of white 

supremacy and cisheteronormativity that contributed to the oppression of individuals who are 

Black and/or queer. The collective of organizers made it clear that their choice to create Pride is 

a Riot was in direct opposition to the mainstream Pride movement: 

Corporate pride has never been for the queers or the rebels who live outside of co-
optation, binaries, and tropes of domestication and normativity. Corporate Pride erases 
queer and trans BIPOC. We need a Pride that will elevate and center Black queer and 
transgender communities and their voices and demands… Any city sanctioned “business 
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as usual” Pride would serve only to dilute and flatten the call from Black revolutionaries 
to abolish white supremacy, police and the terror they inflict.24 

Similar to Orgullo Crítico in Madrid, this protest in San Francisco sought to accomplish two 

goals: to criticize the capitalist nature of mainstream Pride, and to highlight the lives of those 

who are the most marginalized within the queer community. This explicit focus on 

intersectionality for queer people of color closely mirrors the work of activists in Spain in the 

early 21st century, who had centered the experiences of queer migrants, and it also marks a 

return to the origins of Pride. 

Moreover, in Minneapolis, where the summer of 2020’s Black Lives Matter movement 

was born due to the unjust murder of George Floyd, Black organizers came together to host the 

Taking Back Pride march. While the official Twin Cities Pride parade had been cancelled, and 

the city planned to host virtual events to celebrate Pride month, activists within the Black and 

queer communities decided to lead an in-person march, where they “demand[ed] justice for 

George Floyd while calling for community control of the police and raising awareness of the 

violence against black transgender women.”25 Like Orgullo Crítico in Spain and similar Critical 

Pride movements in the United States, the leaders highlighted the origins of Pride, noting how 

Black trans- women and trans- women of color were at the forefront of the Stonewall Riots, 

protesting police brutality. Organizers of the Taking Back Pride march also emphasized the 

importance of liberation for all, not just a select few who are deemed acceptable within 

mainstream society, stating that “until this is for everybody, it stands for no one.”25 

24 Bishari, N. (2020, June 25). “Pride Is a Riot” Takes LGBTQ March Back to Its Roots. SF 
Weekly. www.sfweekly.com/pride/pride-is-a-riot-takes-lgbtq-march-back-to-its-roots/
25 Hyatt, K. (2020, June 29). Twin Cities Pride shares its moment with Black Lives Matter. 
https://www.startribune.com/pride-shares-its-moment-with-black-lives-matter/571534132/ 
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Overall, the United States saw the inception of Critical Pride much later than Spain did, 

for two reasons. First, the large physical distance between major cities means that there are many 

official Pride events throughout the country, some occurring thousands of miles away from 

others, making it hard to pinpoint Pride as a singular instance or just one event in the United 

States that occurs annually. While one could argue that New York City is the hub in the United 

States analogous to Madrid in Spain, this claim would overlook the massive attendance of over 

one million people at San Francisco Pride. Absent one centralized Pride event, it becomes more 

difficult to create a coordinated revolutionary leftist response. In addition, the legalization of 

same-sex marriage in the United States came much later than it did in Spain, meaning that the 

added momentum that came from increased gay visibility and normalization within politics did 

not truly take off until 2015 or later. Spain saw the legalization of same-sex marriage a full ten 

years earlier than the United States, in 2005. As a result, an identifiable Critical Pride movement 

in the United States did not emerge until 2019, but it especially came to the forefront in 2020 due 

to the timing of the COVID-19 pandemic and the Black Lives Matter movement. 
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CONCLUSION 

As Critical Pride in Spain approaches its fifteenth year of existence and the much 

younger movement in the United States enters its third, this space continues to be a key meeting 

place for anti-capitalist activists and those who feel marginalized within the queer community. 

The interactions between capitalism and queerness are complex, since capitalism has served as 

both a necessary and positive force that increased queer visibility in the past and an insidious one 

that currently contributes to the commodification of queer bodies. Yet, activists have begun to 

push back against capitalism’s cooption of queer identity by engaging in queer 

Marxist/materialist praxis and by directly criticizing the rainbow capitalism inherent in 

mainstream Pride movements. 

Even though the inception of Critical Pride movements in the United States was delayed 

due to geographical and historical factors, there are still similarities between the movements in 

Spain and the United States. Both have centered the same goals of condemning the 

commercialization of mainstream Pride in each country and emphasizing the importance of 

intersectionality. Both movements constantly point to the Stonewall Riots as a monumental 

starting point and highlight the leadership of Black and brown trans- women in protesting police 

brutality. 

Moving forward, radical leftists in Spain and the United States may shift the focus of 

Critical Pride as they respond to the changing needs of the community. As we have seen with 

Critical Pride in Spain, these activists make sure that their protests are relevant to modern issues 

affecting queer individuals, and although it is too early to tell what direction Critical Pride in the 

United States will take, the strong response in solidarity with the Black Lives Matter movement 

leaves Critical Pride with a hopeful future. Another possibility is that even more country-specific 

Lin 39 



  

 

  

  

 

  

 

Critical Pride movements will emerge in the coming years; for example, Taiwan became the first 

country to legalize same-sex marriage in Asia in 2019. Perhaps the organizers of mainstream 

Pride will even respond to the demands of Critical Pride protestors. No matter what the future of 

Critical Pride is, it is clear that the revolutionaries involved in this praxis are materially 

improving the lives of queer individuals by amplifying the voices of the most marginalized and 

emphasizing the diverse experiences of the entire community. Without a doubt, the work of these 

activists is valuable in that it refocuses Pride on its original intent and highlights the primary goal 

of queer liberation. 
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